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Abstract

The current study attempt to shed the light on the translation of metonymy in the Holy Quran and
in particular in translating bound -culture metonymy in the Holy Quran. Our study, in
investigating of the topic, hypothesizes that the most adopted strategy in translating the
metonymic expressions in the Holy Quran is Foreignisation because, most translators are afraid
of changing what is meant actually in the verses in Arabic. To prove it true or wrong, we relied
upon a descriptive- analytical and comparative methodology. The study concluded that the most
adopted strategy by the metonymic expressions that are typically Arab is foreignisation because

most of the translators do adopt literal translation for fear of changing God’s words.

Key words: Holy Quran, foreignisation, domestication, metonymic expressions, bound culture
expressions, Quran translation.
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General Introduction



General introduction

Our study tackles one of the Quranic dimensions that verily has sbeen investigated by a
lot of linguists’ scholars’ and rhetoricians have investigated the matter thoroughly. However,
not all of them have dealt with our own concern which is one of the two strategies is mostly
adopted.
Metonymy is one of these aspects of Rhetorical language by which the Qur’an gives deep
meaning in beautiful form. However, we all aware of the fact that metonymic expressions are
born and used in specific environment It is the expressions of the surrounding environment. It
means that metronomic expression may differ according to the culture they are expressed in.
Arabic culture differs in many contexts and in many points from the English culture. The
surroundings of Arab reader and speaker make the very reader understand and react with some
metonymic expressions in way that is different from the reaction of any other receiver.
The point is that metonymic expressions are deeply rooted to the experience of this very
reader in his/her particular context.
Many translations of the Holy Qur’an have dealt with such expressions in many other
languages.
The translators of the Quran and in particular of metonymy in the Holy Quran have worked
hard to reflect the same functions and the same aesthetic aspects of the metonymic expressions
in the other foreign language and for that they have used and adopted a lot of strategies; ones
that are more literal more stacking to the target text and others that are free, that are more
relaWted to the reader and target language. Then we surf internet looking for the different
translations of the Holy Quran we find a huge number of translations of the meaning of the
Holy Quran. Putting in mind that the Quran is characterized by the use of very genuine
rhetorical message we know that it is a must that should be rendered as it is expressed in the
other languages which is Arabic, and for that reason, many strategies have being adopted for
the only specific reasons: rendering the metonymic expressions formally and contently. The
two main strategies mostly adopted are either the foreignization or the domestication. The
foreignisation method focuses more on the source text and tries to reflect the form of the
message as it is in the source language to the target reader. Putting in mind that the Holy
Quran is unique in its language and hence should be reflected as it is without any
modifications. The method is domestication is more reader oriented approach that focuses
more on the reader of the target language.This method gives more importance to the readerand
his/her target language. This study investigates which strategy of these two is more adopted in

dealing with metonymic expressions in the Holy Quran? And which one is more reliable.



5. The aim of study
As There are trendemous numbers about the same overall topic concerning the translation of
metonymy in the Holy Quran, and since very few studies have been devoted to the question
we already raised, the objective of the present study are twofold: the first aim is to highlight
how the language of the Holy Quran is received by non- Arab readers from the same culture
and environment.
Besides, to check which of the two strategies “foreignisation or domestication““is mostly
preferred when dealing with metonymic expressions in the Quran. The second objective, tries
to find reasonable answer to the research question of our topic.
6. Research questions
1. Which strategy is mostly adopted when dealing with metonymic expressions
in the Holy Quran?
2. Which of the two strategies may be more fitting to the readers’ understanding?
3. Did the English translations succeed in reflecting the intended meaning and
the made form of the Quranic verses rich in metonymy, mainly the ones
typically Arabic?
7. Hypothesis
» We hypothesize that the most adopted strategy in translating the
metonymic expressions in the Holy Quran is Foreignisation because, most
translators are afraid of changing what is meant actually in the verses in
Arabic.
8. Methodology
The present study is comparative descriptive analytical study. This adopted method aims
at analyzing the most adopted strategy in translating metonymic expressions. We are to
first, explain the meaning of the metonymic expression linguistically and rhetorically in
an intratranslational manner, then check how many times each strategy has been adopted
by. Then, we analyze to what extent a given strategy (foreignisation or domestication) is
justified in use. After that, we see whether the expression is both semantically and

aesthetically rendered as it’s in the Arabic original metonymy.



Chapter one

Definitions, types, and functions of
metonymy In Arabic and English

Language



4. Metonymy in Arabic language

4.1 Definitions of metonymy in Arabic language

Kinayah is the Arabic analogue for metonymy. The subsequent section will provide some
primary dictionary and scholarly definitions to metonymy and its types and its functions
within the Arabic language with interesting examples.

4.1.1 Definitions of metonymy in Arabic lexicography

Most of Arabic lexicons studied the meanings of metonymy, as a figure of speech and
rhetorical device. During the process of explaining the root of the verb kana “S”. Two of the
most accurate definitions of two main classical Arabic dictionaries that concise other Arabic
definitions are provided below:

a. Inthe Lexicon of Lessan al-Arab(Lskie o, 1993)explainsmetonymy in the following

words:
Kunya (4:5) comes in three different forms:(a) a metonymic word to avoid impure or obscene
language; (b) a nickname used with a particular person out of reverence, and (c) a nickname to
be associated with a person in the same way as his name, which is used instead of the name
ofthe person.

b. Inthe Lexicon ofal-Qamos al-Moheet(s2\4,1997) states metonymy as follows:
{Metonymy is to use a certain word to convey a certain meaning, to speak about something
However, you mean something else or to use a word literally or allegorically referring to the
meaning}.

4.1.2 Definitions of metonymy by Arabic Rhetoricians

» The leading Arabic-language scholar and literary theorist (s>l 1984) in his book

Stae Y I¥adebated metonymy in details and provided the following definitions:
Kinayah (metonymy) it happens when the speaker seeks to convey a certain meaning, but
without using the real direct term, which is usually specified in the language for that intended
meaning. For instance, describing a woman as >l » 55 “a late riser” (she sleeps up to the
forenoon instead of waking up early in the morning); a metonymic expression used to denote a
rich woman who hires servants and lives a comfortable lavish life.

* In his book Lexicon of Arabic Rhetoric( 4.k,1988) dedicated a full section to
metonymy and presented that this term, Kinayah, has many definitions in the Arabic
language. He debated the most common five definitions, the top of which is a meaning
almost analogous to that provided by the Cambridge Dictionary: "metonymy is to
refrain from naming something directly, opting for using a word that has a description
one of its qualities or features".

4.1.3 Types of metonymy in Arabic language
Tabanah (1988) addressed different types of metonymy, as indicated by some of leading Arab
scholars, including Ibn Al -Sarraj Ibn-Al-Athir,Al-Sakkaki,and others. He summarized
different types of metonymy in the Arabic language in the following three main categories:
e Metonymy of Quality: (Aaaici )
e Metonymy of Described: (< s seic i)

e Metonymy of Attribution: (fawica,lx)



The following section describes the three types of metonymy with some representative
examples and interesting lines of Arabic poetry followed by concise explanations to spell out
the context and the message of metonymic expressions.

4.1.4 Metonymy of Quality (or attribute): (e ¢e 4US):
This type of metonymy attributes a certain trait to the described object with the aim of
conveying a message or highlighting a deep meaning that is associated with, or understood
from, that trait. Thus, this type of metonymy, i.e. (3= e 41SV), consists of the following
three main elements:

P (S sall Raa Al Akdll)) j e, the literal word that is used to attribute a certain

trait to the described object.

% (<=4, i.e. the described object; someone or something referred to using the

rhetorical power of metonymy.

% (e SSLldaall) e, the underlying message/the deep meaning intended to be
conveyed by, or understood from, the use of metonymy. Here, some examples
illustrate metonymy of quality:

For instance, the pioneering Arab female poet Al-Khansaa LAl in an expressive and

elegiac line of poetry of her deceased brother Sakhr utilizing metonymy of quality:
alaad) ad ) Aladl) Jygha % A La 13) ala i) S

{His sword has long suspensory cords, his abode is a place known for its visitors (and ovens
of) his house become full of ashes in the wintertime}, (P.29).
Shortly, this line of poetry could be explained as follows: “His sword has long suspensory
cords for being a man of high stature and a solid body. His house is well known place for the
nobility and decency of its visitors. (Ovens of) his house becomes full of ashes in the winter
due to much cooking for guests and needy people.

Vsl dall Dall s
(He is clean and pure).
Physical cleanliness and purity are used here to represent virtuousness and righteousness.

415 Metonymy of described: (i sasa oo 4iis)

Metonymy of Described means to mention the quality and attribution but omit the described
object.
In the following line of Arabic poetry the Egyptian poet Ahmed Shawgiillustrates metonymy
of described:

L) M 3 a0 ol Laa**%aal g da & gLl c g
{And within my ribs are flesh and bloods (they are) my broken heart that bereaved of youth},
(Ibid P.31).

The described metonymy refers to the poet’s broken heart and his emotional pain without

naming what is mean directly.
% g/.'aw\ ew\ J‘g-.m :\.'\:MA <)

(Last year, | visited the city of lights).



4.1.6 Metonymy of attribution: (s ¢e 4s):
Some features may be referred or ruled out from the referent when both the attribute and the
attributed referent are mentioned. Al- Husseini (1992. P.737),as in the following Quranic verse

provided this type:
"R &Jj\

"These are worse in place™ (Shakir, 2002 P. 104)
Every place where the referents <l are present is attributed to darkness. Wherever they go
they fill it with evil.
In another poetic line, Al-Mutanabbi; full of personal vanity affirms the singularity of his
poems and his superiority in the Arab poetry by saying:
{mo 42 o SS Camand 5 % ol ) ae Y1 ks 3 W1}
{1 am the one whose incomparable verse can be even seen by the blind*** and the one whose
magnificent poems can be eve n heard by the deaf}, P.33 (Ibid).
The poet used the heavy impact of metonymy of attribute in his poetic line uncommonly to
attribute or offer himself unique quality, underlying his unrivaled poetic capabilities.
4.1.7 Sub-types of metonymy
In addition, to the types of metonymy mentioned above, Tabanah (1988) mentioned that some
Arabic rhetoricians, metonymy also covers the subsequent rhetorical instruments:
a) Insinuation (u=:=3): The act of saying something bad or insulting in an indirect way.
b) Allusion (=sti'): A statement that refers to something without mentioning it directly.
c) Allegory (figuration) (J<J!): A symbolic representation.
d) Gesture (sl:¥'): an action performed to convey one’s feelings of intentions
e) Intimation (3,LY)): To say or suggest (something) in an indirect way.
Fayood mention another classification which is concerned with closeness of the metonymic
meaning to the non-meaning (2004, p.207.208):
a. Close or near metonymy (4wl 4,0l
It is a metonymic in which a shift to the metonymic meaning is accomplished without any
medium.
b. Far or distant metonymy (sl 4.U<1)):
Transference to the metonymic meaning may require a medium. The more mediums needed
the far metonymy becomes.
4.1.8 Functions of metonymy
Metonymy in Arabic language seeks to serve variety of purposes. The following functions are
mentioned by Fayood (2004 P. 227-232) and Al-Husseini (1992 P. 713-726):
4.1.8.1 Emphasis:
One of the ways to gain emphasis is the using of metonymy with accompanying association
which works as strengthening evidence to the metonymic meaning. As in the poetic line:
Ll 8 (3 58 chuaall Cus alialy %ok Sl e (35 ol alall 233
The two poetic lines describing a woman with” ~ll » 55 who sleeps until the late hours of
morning which is a metonymy for luxury and comfort. Sleeping is the association which

emphasizing the metonymic meaning.



a. Materialization:
Giving abstract meaning a perceptible form full of vivacity and liveliness is one of the
functions of metonymy:

By e Al e s
"And the day when the unjust one shall bite his hands." (Shakir, 2000: 347)
The abstract feeling of regret is made concrete through the metonymy of “biting hands”

which is an action associated with human being.

4.1.8.2 Euphemism
Through metonymy unpleasant expression can be avoided. The indirectness typical of
metonymy will soften what be tone gruff for the reader or listener, and make it more
acceptable:

Al g 57

“Or you have touched the women” (shakir, 2000, p.70)
The touching of women is a metonymy for sexual intercourse. Using one prominent aspect of
intercourse, this is more pleasant to the ears, then the direct reference to refer to the whole
process.

4.1.8.3 Concealment and Disguise
Keeping the identity of the referent hidden, out of fear for his reputation or out of respect. the
following poetic line illustrates this function of metonymy:

e 3 o e 550 Laaa d Le G () U588

The poet avoids mentioning his wife’s name” (slasse <83 Lgin e Al J 585 and makes it
implied. This means literally “the one who’s departed from my abode”. Because he does not
want it on everybody’s tongue.

b. Magnifying
Metonymy may be employed to amplify a certain meaning so as to influence the speaker or

reader:
n S il Sl 6P

“But when the great predominant calamity comes”. (Shakir, 2000, p.602)
The Day of Resurrection is a real calamity for all creatures and it is magnified in this verse so
that men may be heedful of it and be ready to experience such a horrible time.

4.1.8.4 Brevity
A shortcut can be generated through use of metonymy which results in a whole range of
meanings:

B enlllogry 3 Ol 1

“Fling dust in (insincere) flatter’s faces”.
Prophet Muhammad invites Muslims not to believe whatever is said to them, expressed
through the metonymy of throwing dust in his face (flatter), which is the act of stopping untrue

flatter.in which makes the meaning brief and more concise



4.2 Metonymy in the English Language

4.2.1 Definitions of metonymy by lexicography

According to the Oxford English dictionary (1989), the word metonymy is primarily
extracted, via Latin, from the Greek word metonumia, literally “change of name” and dates
back to the mid- 16th century.
Metonymy (from Greek metdnymia, “change of name, “ or “misnomer”), a figure of speech in
which the name of an object or concept is replaced with a word closely related to or suggested
by the original, as “crown” to mean “king” (* the power of the crown was mortally
weakened”). Or an author for his works. (“I’m studying Shakespeare™). Encyclopedia
Britannica
According to the new oxford American dictionary (2010), the substitution of the name of an
attribute or adjunct for that of the thing meant. For example suit for a business executive, or
the track for horse racing.
According to the Macmillan dictionary (2007), the use of expression when you refer to
something else that it is closely related to. For example, journalists often use the Expression
“the White House” to mean the president of the US.

4.2.2 Definition of metonymy by English Rhetoricians
Webster (1900), argues that “much of the force of figures of speech is derived from the
suggestive quality of specific words employed” (p.250). When discussing metonymy
hesuggested the following definition:
Metonymy is the substitution of the name of one thing for that of another to which theformer
bears a known and close relation. The most common of these known and close relationsare
those of cause and its effects, of the container and the thing contained, and of sign and
thething that signified. (p.250)
Lakoff and Johnson (1980), stands for that metonymy has a referential function, that is,
itallows us to use one entity to stand for another. But metonymy is not merely a referential
Device. It also serves the function of providing understanding.
Gibbs (1994) pays special attention to the linguistic effect of metonymy and says that
ourability to draw metonymic inferences, where we infer whole from parts or parts from the
whole,is one of the special characteristics of the poetics of mind (cited in PantherRadden,
1999, P.62).
Radden and Kovecses (1999) define that metonymy is a cognitive process in which one
conceptual entity, the vehicle, provides mental access to another conceptual entity, the target,
within the same idealized cognitive model (p.21).

4.2.3 Types of metonymy in English Rhetoric:
English Rhetoricians classified various types of metonymy. One of the classificationsstated for
types of metonymy is for Lakoff and Johnson (1980 P.38-39):

4.2.3.1 The part -for- the —whole
A metonymy is the important part is used to stand for the corresponding whole. For example:
e We don’t hire longhairs.

e She’s just pretty face.



According to the point of view of the speaker the words “longhairs”, “face”, refer to
people with particular attributes.
4.2.3.2 The product-for-the-producer
The reference here is to the maker of an object which stands for the object itself as:
o | like to read to Shakespeare.
e He bought a Ford.
“Shakespeare”, “Ford” referring to the producer, Shakespeare refers to his literary works and
Ford for car manufacturing company.
4.2.3.3 The object-used-for the-user
e The gun he hired wanted fifty grand.
e The buses are on strike.
The two nouns phrases are referring to the user. Gun refers to the shooter and buses to the
driver.
4.2.3.4 The controller-for-controlled:
A metonym in which the controller is referred to Entity such as an organization or a tool is
used to represent the entity under control. For instance
¢ Napoleon lost at Waterloo
e A Mercedes rear-ended me.
“Napoleon” stands for the French army, whereas the objective pronoun “me” refers to the car
driving the speaker.
4.2.3.5 The institution-for-the people responsible
The people who operate an institution or organization might be referred to them by the name
of the institution.
e You'll never get the University to agree to that.
e The Army wants to reinstitute the draft.
4.2.3.6 The place-for-institution
e Wall Street is in panic.
e Hollywood isn’t what it used to be.
“Wall street” is the area wherein the businesses are.
“Hollywood”, represents the cinema making.
4.2.3.7 The place-for-event
Using the place to refer or represent an important event where usually happened.
e Pearl Harbor still has an effect on our foreign policy.
e Watergate changed our politics.
4.2.3.8 Seeing —for-making-sure
This is a kind of metonymy where the reference to the action of seeing something done is used
to stand for making sure that it is done (Lakoff, 1987 P.437):
e See that he gets all his money.
4.2.3.9 A thing-perceived-for-perception
The perceived thing is used to represent the perception it gives rise to, as in:
e There goes my knee.

“My knee” refers to the pain that the feels it in.

9



4.2.3.10 More-form-for-more-content:
Increasing in the number of form, through such techniques such as: vowel lengthening,
repetition or reduplication might be used to make reference to some rising in the meaning of
the utterance:
e Heranand ran.
The repeated verb “ran” generates a metonymy that is intended to refer to increase in the time
or distance of the person was running
4.2.4 Functions of metonymy:
Since metonymy is a significant figure of speech, it can be used to express various rhetorical
purposes. The following section will discuss functions of metonymy, according to Rubba
(2006, p.1):
4.2.4.1 Clarification of Identity of Referent:
Metonymy is mostly used to differentiate a certain referent from a set of referents.in order to
stamp out confusion.
v" The saxophone has flu.
Here, the speaker tends to use an instrumental music to refer the person, who is playing it. In
order to, differentiate him from the group of musicians.
4.2.4.2 Abbreviation:
Metonymy can be used to say something briefly.
v I love Melville.
The speaker used the name *Melville’, in which to refer to “Melville’s literary work” instead
of saying I love Melville’s literary work,justifying this precision and need to be brief due to
lack of time.
4.2.4.3 Focus
According to Lakoff & Johnson (1980:37), metonymy can function as an effective device to
give importance to a referent. Metonymy allows its user to focus more particularly on certain
aspects of the referent.
v" | have bought new wheels today.
The speaker used part for whole metonymy to focus more on the function of the car.
4.2.4.4 Attribution or mitigation of blame:
Metonymy can be used as a function or strategy to hold the referent full responsible or blame
for something he has been done.
v' Hitler killed millions of people.
The proper name ‘Hitler’ refers to the German army. The speaker puts all the blame and holds
Hitler all the responsible for the atrocities committed in his rule.
4.2.45 Metonymy as a lexical operation of zero derivation:
Metonymy certainly changes the main meaning of a word into a new one. This might lead to a
shifting or changing in the word class, that is, from verb to a noun and vice-versa. Then, the
shifted word goes through the process of familiarization and conventionalization, then being a
part of the dictionary of the speaker:
v" Bill has buttered his toast.

10



The noun ‘butter’ seems has undergone such a process because the noun converted into a verb
to refer to the action of spreading butter on the surface of the toast.

4.2.5 Analysis of metonymy
Through the given definitions to metonymy; Arab and English Rhetoricians agree that
metonymy is the same concept in Arabic and English languages since metonymy is
fundamentally the process of replacement one meaning or entity with another meaning or
entity is closely or related to. The presence of the reference or an association between the
original and the metonymic meaning in both languages is conditional to recognize the
metonymic meaningin both languages. Also, metonymy consider as tool to achieve a certain
linguistic and rhetorical meaning and sort of changing from literal to the non- literal meaning.
Types of metonymy in Arabic are distinct in classification from English language, in English
set in pattern form in which one entity stands for another.While, Arabic is more limited in
types of metonymy because are set according to a certain aspects of metonymy.
Finally, the functions previously mentioned show that; Arabic and English have some similar
functions; some are mentioned in Arabic and not found in English and vice-versa. Generally,
both languages utilize metonymy to adopt multiple functions such to give a certain meaning

focus or emphasis, also employ metonymy to give precision and conciseness.

11
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& English language



4.2.6 The different stylistics between English and Arabic

The term ‘stylistics’ is derived from the word “style”. Stylistics has been studied and
investigated by various scholars and rhetoricians.
Stylistics is the study of the devices in language such as (rhetorical figures and syntactical
patterns).
According to Turner, “Stylistics is that part of linguistics which concentrates on variation in
the use of language, often, but not exclusively, with special attention to the most conscious
and complex use of language in literature™ (Turner, 1973:7). He further states that “Stylistics
is the branch of linguistics, but one concerned especially with the treatment of variables in the
entire text”. In the next section will discuss stylistic, linguistic, cultural differences between
Arabic and English.
Arabic and English languages derived from distinct language families, Arabic from Semitic
family otherwise English from Indo-European family. Therefore, languages which come from
different language families will have more dissimilarity at several levels of language. The next
section will provide the major dissimilarities between Arabic and English (O'Brien, 2014)

v Arabic text written from right to left; in comparison to English is written from left to
right. English language uses upper and lower cases unlike Arabic distinction between
them. Also, the punctuation system is more rigid in English than that of Arabic.

v English has only verbal sentences, while Arabic has verbal and nominal sentences. The
nominal requires no verb but consists of two nouns.in English has a noun in each
sentence. Further, English prefer start sentences with a noun, Arabic with a verb.

v"In addition, Arabic prefers to repeat nouns and verbs distinguishing them in feminine
and masculine, while English uses pronouns. Moreover, Arabic tends to use more
conjunctions than English.

v It is necessary in E(O'Brien, 2014)English to include the person pronoun in English.
Unlike, Arabic using verbs to show person and is not necessary to include them.

v' Arabic are either masculine or feminine there is no neuter gender, in English the pronoun
‘it’ takes the masculine or feminine form depending on the word it refers to.

v' There is no one form for the plural of nouns so the English system of generally
adding’s’ to the singular.

v' The definite article “J" has less restriction on use than the English 'the"'.

v Words that are collective and grammatically singular in English for instance,
‘information’, ‘furniture’, 'equipment’ are plural in Arabic. The opposite can also occur —
words that are collective in Arabic may not be in English.

v English language tends to use more passive voice than Arabic language.

13
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Domestication& Foreignization In
translating Metonymy in Holy

Qur’an



This chapter will discuss the theoretical part of the translation metonymyin the Holy Quranand a
brief history of translating the Holy Quran. Also, discusses the problems of translatingmetonymy
in the Holy Quran in particular and the problems that the translators may encounter.
Furthermore, will discuss theoretically the two strategies that we adopt in translating metonymy,
which is domestication and foreignisation.

5. Brief of history of translating the Holy Quran

Quran or Koran, the sacred scripture in of Islam, the Quran is the word of Allah mighty to the
entire humanitywas revealed in clear Arabic by the angel Jebreel to the prophet Mohamed “
verily, We have sent it down as an Arabic Quran in order to may understand” ( Hillali/ Khan
P.131) in the west Arabian towns Mecca and Medina. Beginning in 610 and ending with Prophet
Mohamed’s death in 632 C.E. Quran (Arabic; recitation) derived from the verb qara’a, “to read”
or “to recite”(Matar). It consists of 114 Surah (chapters) varied in the number of Ayah (verses).
Concerning the authenticity of the miraculous Quran Allah says in Surat (chapter) 17 Al-Isra’a
(children of Israel) Ayah 88:

““Verily, though mankind and the jinn should assemble to produce the like of this Qur'an, they
could not produce the like thereof though they were helpers one of another” (Pickthall)

Arabic the language of the Quran, known as one of the eloquent languages, has a unique feature
in explaining the spirit of the Holy Quran. Since Islam is the religion of over than a fifth human
kind around the world and the Holy Quran has a universal significance given through the wide
diversity of social and cultural perspectives amongst the followers of Islam, many translators

were interested in translating the Holy Quran.

5.1 Translation of the holy Qur’an in prophet Mohamed era
Quran has been translated into different languages such as: Persian, Hebrew, English, and Greek.
The first translation dates back to the era of Prophet Mohammed (£) in Abyssinia, J’afar Ibn-
Abitalib recited few verses of Surah of Maryam to the Negus in which were translated to him
before the migration (Hijra) of Prophet to Madinah. Moreover, Mohammed (#)insists Zaid Ibn-
Thabit, the translator of the prophet, to translate the Quran into Hebrew. Another translation of
Abu Sufyan of Prophet’s letter containing the Quranic verse 3:64 to the Byzantine emperor and
translation of Salman al Farissi of surah Al-Fatiha into the middle Persian in the early 7"
century. Another early translation of the Holy Qur’an was translating it to the Syriac Language
which was completed by some Christians in the age of Al-Hajjaj Bin Youssef. Also, there was a
translation into the Persian Language by Mosa Bin Sayyar in the beginning of the third century
of the Hijra. In 884, the first translation in Alwar (Sindh, India now Pakistan) by the order of
Abdullah bin Umar bin Abdul Aziz upon the request of the Hindu Raja Mehruk.
5.2 Orientalist’s translation of the meaning of the Qur’an
Orientalist according to Oxford Dictionary is as follows: “Orientalist is one who gets skill in the
eastern literature and studies”.
e The First Latin translation by Robert Ritensas of Ketton’s for Peter the Venerable, Lex
Mahumet pseudoprophete in 1143 AD.
e It was rendered to French“L’Alcoran de Mahomet” by Ander du Ryer in 1647.



e While, the first English translation by Alexander Ross in 1649 AD from the French
translation of (1647) by Ander du Ryer. The English translation By George Sale in 1734
AD.This translation was considered the most famous English translation ever at that time.
Another translation by Richard Bell in 1937AD.

e Arthur John Arberry a British orientalist. Translated the holy Qur’an in 1955 AD*“The
Koran Interpreted”and his translation consider as the most famous translation written by
non-Muslim.

Quran translation was in four stages (Al-Jarf, 2014): in the first stage, it was translated directly
from Arabic into Latin. In second stage was translated from Latin into other European language,
while the third stage, was translated from the Arabic into European languages.in the last stage,
Muslims started to translate Quran into English and other languages. Also, Quran translated by
individuals, organizations, king Fahed complex in Madinah, and Al-Azhar. Arab and orientalists
started to translate Qur’an in the 13™ century focusing on English translation. Quran translators
were Muslims and non-Muslims.

5.3 Muslims translators of Holy Qur’an

The following translations are the most famous worldwide.

¢ “The Qur’an” the firsttranslation of Qur’an was by a Muslim; Indian scholar Mirza Abu
Fazel (1865-1956), in 1910.

e “The Holy Qur'an” by Muhammad 'Ali (1875-1951), his translation adopted by the
nation of Islam. He constantly updated his work and had published four versions.

e In 1930,” the Meaning of the Glorious Koran” by Muhammad Marmaduke Pickthall
(1875-1936),

e “The Holy Qur'an Translation and Commentary” in 1934, by Abdullah Yusuf
Ali (1872-1952), his translation was the most popular English version among Muslims.

e “The Noble Qur'an” in the English Language by Muhammad Tagqi al-Din al-Hillali and
Muhammad Muhsin Khan in 1996. Hillali-Khan’s version the most spread version in
most Islamic bookstores and Sunni mosques because the Saudi government financed this
version in which distributed free worldwide.

e “The Message of the Qur'an” by a Jewish convert to Islam Muhammad Assad in 1980

e “Al-Qur'an”acontemporary translation by Ahmed Ali. Reprinted by Oxford University
in 1984.

5.4 The importance of translating the Holy Quran

The Holy Quran is the word of Allah for all the humanity. Allah explains the difference between
these languages as one of the signs of His existence and His powers for humanity in the

following words:

Coddl o 35 3 3 Sy Ka B¥sty; oVl kel e W 55 (al-Hajj, 22), “And
among His Signs is the creation of the heavens and the earth, and the variations in your
languages and your colors: verily in that are Signs for those who know” (30:22).

Islam is a universal religion, and Prophet Muhammad (PBUH) was sent as a Messenger to the

whole world, regardless of language, color, and race. Thus, Allah describes Prophet Muhammad,



saying, it was only as a mercy that we sent you (Prophet) to all people € ..l &5 ) sdasf gk (21

107).

Quran is a universal Islamic message that is why has made Muslims responsible for translating
the Quran into different languages. ‘The greatest part of the Muslims nation, to whom Arabic has
become a foreign language’. (Ghali, 2005).

Many prominent scholars view that it is important to translate the Quran and say that it is
obligatory. Among these scholars are Imam Al- Bukhary, Ibn Hajar, Ibn Taymya, Abdul-Azeez, 1bn Baz
and Muhammad Ibn SalihAl-Uthaymeen. (King Fahd Complex for Printing the Holy Quran, 2004).

Many people all over the world tried to search for the true identity of Islam and Muslims mainly through
Quran translations. For this reason Quran translations into the different languages of the world are greatly
required.

5.5 Untranslatability and the difficulties of translation of Holy Qur’an
The Quran is the word of Allah almighty to his prophet Mohammed (£&). Many Muslim and non-
Muslim scholars asserts that the Quran is untranslatable due to several difficulties.
Sheikh Al-Islam Ibn Taymiya (vii) who clearly stated that the very wordings of Quran was
deliberately and purposively meant by Allah Almighty to be originally in Arabic when he had
revealed the Quran.
Fazlur Rahman (1988) in his article entitled ‘Translating the Qur’an’ emphasized that “the
inspiring language of the Qur’an “can never be completely satisfactorily translated into another
language” (p. 24). He adds that modern western scholars who have attempted to translate the
Qur’an into their languages “unanimously agree on the untranslatability of The Book™ (p.24)
(cited in Ali Yunus p.26).
In addition, Von Denffer (1983) in his book, ‘Ulum al-Qur’an: An Introduction to the Sciences
of the Qur’an’, mentioned that: “by translation of the Quran is meant the expression of the
meaning of its text in a language different from the language of Quran, in order that those not
familiar with it may know about it and understand Allah’s guidance and will” also,” the
agreement among Muslim scholars that it is impossible to transfer the original Quran word by
word in an identical fashion in another language..(p.143) and he puts three reasons for the
impossibility:
» Words of different languages do not express all the shades of meanings of their
counterparts, though they may express specific concepts.
» The narrowing down of the meaning of the Qur’an to specific concepts in a foreign
language would mean missing out other important dimensions.
» The presentation of the Qur’an in a different language would therefore result in confusion
and misguidance (p. 143) (cited in .Ibid)
Hussein Abdul-Raof (2001), in his work ‘Qur’an Translation: Discourse, Texture and Exegesis’,
concerning the debate the inimitability of the Quran in another language by answering the
question what makes the Quran untranslatable by explaining the linguistic and rhetorical
limitations that restrict the Quran translator. He mentioned according to his point of view:
» “stylistic mechanism of stress, word order, cultural voids, problems of literal translation,

syntactic and semantic ambiguity problems, emotive Quranic expressions, disagreement among



Qur’an translators, different exegetical analyses, morphological patterns, semantic-syntactic
interrelation, semantic functions of conjunctives, semantic-stylistic effects, prosodic and acoustic
features, and most importantly the shackles imposed by the thorny problem of linguistic and
rhetorical Qur’an-specific texture “(p. 1). (cited in Ibid)
According to Abdul-Raof (2001), affirmed the fact that “the beauty of the Qur’an-specific
language and style surpasses man’s faculty to reproduce Qur’an in a translated form” (p. 2).
Also, confirms the possibility of producing a “crude approximation of the language, meanings
and style of the Qur’an”.
He points out that the translation of the Qur’an is not, and should not be considered as, the
substitution of the original Arabic version of the Qur’an as “we cannot produce a Latin Qur’an
no matter how accurate or professional the translator attempts to be” (p. 1). Due to the different
following reasons: Qur’an-bound expressions and structures, which “cannot be reproduced in an
equivalent manner to the original in terms of structure, mystical effect on the reader, and
intentionality of source text”. Moreover, divine nature of the Qur’an is the word of God, in
which “cannot be reproduced by the word of man” (p. 1). (Ibid p.28)
5.6 Difficulties in translatingHoly Qur’an

The Holy Quran involves various stylistic, cultural, linguistic, rhetorical characteristics which
make the style of text effective and magnificent. These characteristics make a challenge to the
translators of Holy Quran

5.6.1 Lexical difficulties
Lexical difficulties are the major problem encountered by the translator of Holy Quran.
Rendering lexical terms is difficult because of the lack of equivalence and the absence of the
equivalent of Islamic terms. Such as:(piety - <), (associating other gods with Allah - &%), (the
unknown-—<),(alms giving — 35). The English translation gives close meaning to these terms.

5.6.2 Syntactic problems
Due to the many differences between Arabic and English, may cause various syntactic problems.
Tense is the major syntactic problem encountered by the translators of Holy Quran.Translating
tense in the Quran from Arabic to English may cause problems. For example:
“Behold! They came on you from above you and from below you, and behold, the eyes became dim and

the heartsgaped up to the throats, and ye imagined various (vain) thoughts about Allah”. (Yusuf Ali,
33:10).

The verbs (éﬂ’?) comes on you,(g;}«\j) becamedim,(g;ik;)gaped up,are in the past tense, but the verb

(Q ;;Ei)thoughts; shifts to the present tense. The tenses in Quran cannot be conveyed literally. Inorder, to

convey certain meaning, they need to shift the verbs.
5.6.3 Semantic problems
Semantic difficulties are one of the major problems that the translators faced when translating Holy
Qur’an. The following section shows some semantic characteristics that make difficulty in translating.
5.6.3.1 Metaphor
Metaphor as a word or phrase is used to describe something in a way that is different from its normal use

in order to show that two things have the same qualities and it makes the description more powerful



(Oxford Advance Learners Dictionary2010). Metaphor is widely used in the Quranic text and is one its

rhetorical features. For example:
T 75 K e 3l Eags S5 S e 5T 6 5e o5V (54 (al-Hajj. 5)
“And thou seest the earth barren and lifeless”. (Yusuf Ali 22:5)
5.6.3.2 Ellipsis
According to Al-Samiraiy (1983) ellipsis refers to the omission of some part of sentence that can be
understood either from the surrounding text or the situation itself. In translation of Holy Quran, ellipsis, it

is sometimes necessary to complete a sentence in translation. The Quranic language has many examples
of ellipsis. For example:
Lol By s Wl 1 50 3 & &g fatd (Yusuf. 82)

“Ask at the town where we have been and the caravan in which we returned, and (you will find)
we indeed telling the truth” (Yusuf Ali 12: 82). In this verse,there is an ellipsis which is the word
‘people’ because the complete sentence can be formed as (Ask the people in town) the word of ‘people’ is
omitted but this deletion does not affect the meaning of the whole sentence in Arabic language however,
in English would be better to add the deleted word to make the deep meaning of the verse more clear.

5.6.3.3 Polysemy
Polysemy is one of the linguistic features of Holy Quran. Kalakattawi (2005, p.4) defines polysemy
as a phenomenon in which a word has several meanings that are closely related to each other. Translating
polysemy or polysemous words one of the obvious difficulties that the translators of Holy Quran may
encounter because of the of conveying or rendering the intended meaning of polysemous expressions and
he/she will be confused in rendering such words due to the various meanings of polysemy. In the Holy
Quran we may find many polysomic expressions. For example, the word ummah (553— people) has

different polysomic meanings. It can mean a period of time, as in this Ayah (verse):
> g dey St a5 835 ke & Gl J85D (vusuf. 45).

“But the man who had been released, one of the two (who had been in prison) and who now bethought
him after (so long) a space of time, said: ‘I will tell you the truth of its interpretation: send ye me
(therefore)”. (Yusuf Ali, 16: 45).

In other cases, the word ‘Ummah’ can be having other meaning. ‘Ummah’ may refer to the
leader of people who teaches or guides the believers to the right path in their religion and life as

in this verse:
> (S o B s s 26 4 o€ 2ty &) (an-Nahl. 120)

“Abraham was indeed a model, devoutly obedient to Allah, (and) true in Faith, and he joined not
gods with Allah” (Yusuf Ali 16: 120)
In other polysomic meanings, the word (4 — ummah) refers to a religion that some people follow, as in

the following verse:

> 0t 28 e B 18 e BT s 616 1 (az-Zukhref, 22)

“Nay! They say: "We found our fathers following a certain religion, and we do guide ourselves
by their footsteps”(Yusuf Ali, 43:22).
5.6.3.4 Metonymy



Newmark (1988) points out that metonymy occur“where the name of an object is transferred to take the
place of something else with which it is associated”. This substitution is conditioned by the existence of a
contiguity relation between the literal and figurative meanings and the existence of an implicit clue
indicating that the literal meaning is not intended. Metonymy in the Holy Quran is not a useless
substitution because it usually serves a purpose. Consider this example of metonymy from the Holy

Quran:
> \ Shs W’k glasd) LL.uj\j (al-Ana’m, 6 )

“For whom we poured out rain from the skies in abundance” (Yusuf Ali, 6:6).

In this verse, the word (sL~d! -asama’a) the sky is used to refer to the intended meaning ‘rain’, which
serves as an indication of the heaviness of the rain. “...And how we loosed heaven upon them in
torrents...” Arberry adopted literal translation to convey the verse, (¢ 1-"xii»f)i}) but he failed to convey
or to express the metonymic expression “&lall Gl iy (loosed heaven). Instead, it means ‘we sent or
poured heavy rain upon them’.Al-Salem (2008) studied the ways of translating metonymy in the Holy
Quran. She found that the best method to translate metonymy in the Quran in most cases is literal

translation.

5.7 Mona baker’s approach
Mona Baker in her influential book In Other Words (1992) addresses the vexing issue of
equivalence by adopting a more neutral approach when she argues that equivalence is a relative
notion because it is influenced by a variety of linguistic and cultural factors (p.6). She explores
the notion of equivalence at different levels, in relation to the translation process, including all
different aspects of translation and hence putting together the linguistic and the communicative
approach. Baker suggests four types of equivalence: Equivalence at word level, equivalence above word
level, equivalence at sentence level and equivalence at text level. Our research is limited to equivalence at
word level.

»  Cultural Specific Context: According to Baker it denotes items that are rooted in the source
culture. Culture specific terms may include Islamic terms such as: Salat, Tayamum, Zakat, Qibla...etc.
These words are unmodified in the TC.

» The Source Text is not lexicalized in the Target Language: Baker states that one of the problems
of equivalence is the lack of lexicalization between Arabic and English. Back to Quran. For example, the
word <lsdlsjs not lexicalized in English and it cannot be translated into one word. Thus, finding
equivalence for such terms shall be difficult.

» The Source Text is Semantically Complex: Baker demonstrates that Arabic language includes
complex words. Back to Quran, the word J«¢ cannot be translated into having bath because it does not 29
refer to the ordinary bath that can anyone take, but rather refers to the bath that is connected to a religious
side. Also, it refers to the bath after sexual intercourse, and that must be preceded by (s s=)

» Difference in Expressing the Meaning: The plural and singular forms influence the meaning. For
example, the word !, which is singular, has a negative connotation. For example, “4ile | ja ypa by )7
(al-Haqqga, 6)

To sum up, we can say that translators of the Holy Quran encounter different problems such as: linguistic

and cultural problems due to the differences between English and Arabic, andthe lack of equivalence.



5.8 Origin and definitions of Domestication and Foreignisation

The American translation theorist Lawrence Venuti was the first who adopt the concepts of
domestication and foreignisation in his book “The Translator’s Invisibility: History of
translation” in 1995, in which he opposes against domestication preferring foreignisation in
which he said for that: “helps to resist the hegemonic English-language nations and the
unequal changes in which they engage their global others”. Originally, the two notions were
based from an academic lecture “on the different ways of translation” 1830 for the German
theorist “Frederich Schleiermacher”.
Venuti (1995) defined foreignisation as:” an ethnodeviant pressure on those (cultural) values to
register the linguistic and cultural difference of the foreign text, sending the reader abroad”.
While domestication as: “an ethnocentric reduction of the foreign text to target Language
cultural values, bring the author home”.(Venuti, 1995). Additionally, Venuti mentioned that the
translator could be one of two things: “to make him/herself invisible to his/ her readers by
making the text reads fluently; that to leave no traces or influence of the SL in the target text”
(domestication). Or, “to make him/herself visible by showing that the text is a translation,
through leaving the traces of the SL and the culture showing up in the text”.
According to Outi Paloposki: “Foreignization often refers to the preserving of the original
cultural context, in terms of setting, names...etc.” moreover,” to leave the author in peace and
move the audience towards him/her”, in contrast to this ““ to leave the audience in peace and
move the author to them ““ (domestication).( domestication and foreignisation. Hand book of
translation studies)
In addition, Suo refers that foreignisation is:” an order to create a sense of strangeness and
cultural distance from the target audience; that is to keep some linguistic and cultural aspects of
the source text when translating”. Further, Wenfen Yang presented domestication as the strategy
that: “designates the type of translation in which a transparent, fluent style is adopted to
minimize the strangeness of the foreign text for target reader”

This chapter tackles brief history of translation of meaning of the Holy Quran. Also, the definitions of the

two strategies of foreignisation and domestication according to different scholars.



Chapter three

Practical part



6. Introduction

The practical part of the dissertation tackles the features, the analysis, and translations of
metonymic expressions of the Holy Quran. It aims to investigate which strategy of the two
strategies is more opted by translators to better express metonymy in the Holy Quran in English
language and which one is more frequented and what are the reasons behind that for the sake of
limiting the scope of the study we decide to restrict the samples to only 14 we collected them
from the Holy Quran. We precisely focused just on the metonymic expressions related strictly to
the Arab environment.

Forty Kinayah expressions extracted from the Qur’an were analyzed in this chapter,linguistically
and contextually, based on several authoritative Quranic exegeses and well-

Known classical Arabic and Quranic dictionaries. This initial or first-phase analysis, which
included a componential and contextual analysis, is important in order to comprehend the
Semantic (as opposed to pragmatic) meaning of the element(s) that form each kinayah
(Metonymy) expression, along with its surrounding context, which can lead to the precise
Intended meaning.

This chapter, however, will descriptively and critically examine the renditions of the

Chosen forty kinayah expression in the TL, i.e. English, made by Ali (1998) [Amanah’s

edition], al-Hillali and Khan (1417 H. [1996]), Saheeh International (2004), and Abdel Haleem
(2005) and many others. The examination will focus, in general, on how these translators deal
with the renditions of kinayah, whether they use domestication or foreignization to convey the
intended meaning and maintain its purpose (function), and whether they are consistent in
rendering the same kinayah as it is revealed in Arabic. In other words, the recipient is familiar
with these expressions. This could include expressions or idioms which are already

established in the TC that may convey the same sense as the original expression does.

The aim of this chapter is to examine the Quranic kinayah expressions .This

examination will hopefully provide us with the necessity information in perceiving the

Intended meaning of each kinayah used in the Qur’an and their purposes and we identify

which strategy is mostly adopted and preferred by the translators. It is worth mentioning that

the kinayah expressions extracted from the Qur’an are pursuant to al-Jurjani’s definition of
Kinayah presented earlier in this study. The reason for choosing al-Jurjani’s definition is that,
modern rhetoricians agree that al-Jurjani laid the grounds of Arabic rhetoric, which is not a
surprise since he was the first rhetorician to present a clear comprehensive rhetorical

definition of kinayah.



6.1 Analysis of the samples

Sample 1:
Verse (Ayah) Foreignisation Domestication
dg;; 8 1515 when the she-camels ten “when the relationships are
’ months with young are left | suspended ...”
At-Takwir: 4 untended”
Frequency 37 3
Analysis 1

Statistically speaking this Ayah was foreignised 37 and just domesticated 3 times out of 40 if we
check the Ayah RIS el 13 5”it expresses a typically Arabic environment story. Arabs are
Bedouin they live with camels. For the Arab Bedouins, the she-camels once it is pregnant in its
ten’s month with young, is deemed to be one of the most expensive things for the Bedouins to
admire that’s why this she-camels is always tied in the house and never left. So, when the Arab
Bedouin says " il cillae" or " jLiall cillai" this means something in their minds it means that
something terrible has happened because only things that are catastrophic that make the Arabs
take no care of such she-camels in such period. So, the Ayah RGNS el 135" purely Arabic
metonymic expression and can only be understood within the Arabic context. for it has too main
features.

The word “_Lial”which is a ten month pregnant she-camel and the action “Jke” or “left untied”
so because of the two elements the metonymic expression only can be understood within the
Arabic context normally the translations of such an Ayah should not rely only upon the literal
translation of the Ayah which unfortunately happened 37 times in all the 40 of translations of the
Holy Quran because the English reader can never understand what has to do with the she-camels
that is ten month pregnant. The foreignisation strategy in this case relies on literal translation that
is one to one meaning equivalence for the words of the metonymic expression. In Arabic we
have one word “_Li=l” that means it’s pregnant with ten months young but there is no previous
culture experience and there is no habit experience with the non- Arab reader with a such
situation that’s why if we opt for foreignisation strategy maybe to teach the non —Arab readers
how do the Arabs think we need to follow this metonymic expression with some notes to explain
the metonymic expression and to explain also why it’s important this type of she-camels. In the
other hand, we have three versions that use the domestication strategy, when we say a
domestication strategy we are more focusing on the target reader and when we focus on the
target reader we try to omit, we try to simplify or to explain all what seems purely Arabic to the
non-Arabic reader. However, when we do this as we have done with 3 translations we are losing
something we are losing the aesthetic value of the metonymic expression because this in this
Ayah there is a literary device that is used for some reasons and functions and some aesthetic
reasons. But it’s completely lost in the TT because the TT that uses domestication as strategy
focuses on the meaning, so we think that the best strategy is to opt for foreignisation strategy but

with notes and some explanations so the Arab reader can taste the beauty of metonymic




expression and learns and understands something related to the Arab culture and the Arabic
environment and in the same time understand the overall meaning and the meaning beyond the

superficial form.

Sample 2:
Verse (Ayah) Foreignisation Domestication
w\_,jj 31N Jpaal \J:’ And turn not thy cheek And do not turn your nose
away from people in pride...” | up to people...”
Lokman: 18
Frequency 21 19
Analysis 2

In this sample we find that 21 of the translations out of 40 opted for foreignisation while 19 out
of 40 opted for domestication. In this metonymy the Arabs did use the word cheek or ‘to turn the
cheek away’ from someone to mean that they see themselves in a superior position compare to
others. So, they do not see the ones looking for them and the ones wanted to see them. So, the
Ayah here prohibits this kind of action because of it is a bad manner and elicited. The first
foreignisation strategy is of course literal however, the translation in this opting for the strategy
did not only translate word-for-word they added some expressions to make the meaning clear so,
the added the expression “in pride” which does not exist in the English culture. So, in the
example of foreignisation we find a word-for-word substitution which does not actually reflect
the same meaning and the same feeling expressed in Arabic that’s why we think the importance
of explaining of this metonymy by adding some notes. In the domestication they used the word
nose in “do not turn your nose”. In the English proverb when someone turns his nose this means
he refuses to talk to someone not in pride and because he shows off, that he refuses what the
other said. So, we think that this translation is not really reflected also the same meaning
expressed in Arabic. Hence, it’s completely a mistranslation.

Sample 3

Verse (Ayah)

Foreignisation

Domestication

{alaad A0 Ul g

“And we gave you the shade

“And we overshadowed you

of clouds...” with mists...”
Al-Bakara:57
Frequency 37 3
Analysis 3

This sample is typically Arab because it fits and it goes with the Arabic environment. We find
that the Ayah is foreignised 37 times out of 40 while it is only domesticated 3 times. This is
weird because the English reader cannot have the overall comprehension of the image itself what
does not have mercy when the clouds are over gathered upon him. If we compare between the

environments the Arabic and the culture ones we find that the English environment that is always



cloudy, rainy, and cold, while the Arabic one is dry, it’s hot and sunny. In this case we are
talking more about someone who lives in a hot environment and who seeks for cold one and
someone who lives in a cold environment and seeks for a warm one. The Ayah talks about the
bounties that Allah bestowed upon them; this mercy consists of gathering clouds upon clouds
over the people of Israel but this very image does not at all show mercy for the English reader for
the contrary it expresses tournament because the English reader is familiar with cloudy weather
and English reader understand when are clouds upon clouds this warns them that are storm
weather which is not good for them so instead of expressing bounties and joyful moments as it is
expressed in Arabic this translation makes it the opposite and shows the tournament, torture, and
sadness. So, we need here to either, choose foreignisation and explain between brackets what is
the beautiful image in using “gathering clouds upon you” or that’s better exclude completely
foreignisation strategy and just adopt the domestication strategy because in the domestication
strategy the Ayah says “and we over shadowed you with mists” because the word mists does not
have the same impact as the word clouds, the word ‘mist’ is a nice image of mercy and bounties.

Sample 4:

Verse (Ayah) Foreignisation Domestication

S J_,Lh 2‘,1_“)3\ o) dﬁ 5 “And every man We have “We have tied every person’s
] imposed on him his bird (of | destiny about his neck”

e L:é augury) upon his neck...”
Al-Isra’a: 13
Frequency 2 38
Analysis 4

This metonymic expression is foreignised only twice out of 40 and domesticated 38 times out of
40. The reason behind the choice of this deal number of domestication strategy is that this
metonymic expression purely Arabic and does not exist in this terms in any other language. The
word “_%" in Arabic has various meanings, one of the metonymic meanings its expresses is
destiny or fate so, when the Arab says “4%ic & s ,ik” means that its fate cannot be escaped and
hence everyone should have what prescribed by God. If we check the two translations that are
foreignised we find that they are literally translated and naturally they have no meaning for the
English reader because what may and the English reader understand of “neck” and “bird”; these
two words are not collocational. Since, these two words are not collocational in English the
English reader can understand nothing and hence choosing the foreignisation strategy to translate
this sentence is complete failure. However, we could always foreignised it but a least explaining

it between brackets.




Sample 5

Verse (Ayah) Foreignisation Domestication

el.;;./sj\ L“g }’z} :t,'\bi\ Q,A L;'u; u-w‘ “ what that which is | “do not thy ascribe to Allah ,
L, iy made in ornaments | the female gender who is
and which in brought up among trinkets

contention is unable to | and is unable to make herself

2

make plain speech” clear in disputation
Az-Zkhruf: 18

Frequency 35 5)

Analysis 5

It is foreignised 35 times and domesticated just 5 times. The expression of @ﬂ‘ o wﬂ-\e oAl
in Arabic stands for women because women adore having gold and necklaces and because
women known for their passion for gold and makeup, the Quran uses this metonymic expression
to refer to them. In Arabic, when we say “4dsll ;8 L& we just mean women. This is not purely
Arabic because it’s universal all women around the world, all women across the time, al women
in different cultures they like makeup and they like gold, so this is natural. In this case and
because of this the choice of metaphoric and metonymic expression is justified. However, some
other translators prefer not to foreignised they saw it as difficult to the English reader and hence
they just add the word ‘women’ to the translation to make it clear but we say that in this
translation and because the symbol is universal and it is something applicable for all we can opt

for just for foreignisation strategy which a good choice here.

Sample 6:
Verse (Ayah) Foreignisation Domestication
Ui 53 e Gl b G G o 54 uml\ s | “our Lord bestow on us “those who say: our lord
TR SN P coolness of eyes from rant us joy and bliss with
Ce) 58 Wh5N5) y J 1oy
our wives and our our wives and children and
Al-Furquan: 74 offspring” make

us the models for the
righteous among our progeny

to follow”

Frequency 25 15

Analysis 6

In this Ayah, 25 translations out of 40 opted for foreignisation while only 15 out of 40 opted for
domestication. This metonymic expression is typically Arabic is only used and felt by the Arabs
because of the environment. As we all know that the Arabic environment is characterized by hot

weather that’s why for the Arabs the delighting news and the happy news is expressed using the




word cool. The word coolness and the adjective cool is used in Arabic to describes happiness, so
the word "s_8" in the Arabic dictionary means cold drop of water so, for Arabic culture cold drop
of water expresses always happiness, good news, and joyful moments. While, the hot and the
warm drop of water expresses sadness. The problem in this metonymic expression is that we
have a contradictory view because in the other side the English speakers do express the opposite
using the hot drop of water because for them happiness expressed by warmness. We all
remember the ‘sonnet’ by Shakespeare when he said: “shall I express compare thee to a
summer’s day you are more lovely and temperate”. In this case, Shakespeare compares his
beloved one to a sunny day in summer but in Arabic environment and culture the summer days
are not beloved and good ones. That’s why we substitute the hot weather of summer using the
spring weather. In this case, the foreignisation strategy is normally avoided because it gives the
opposite of what the English reader may understand and if we have to opt for foreignisation
strategy we have to put the explanation between parentheses we should explain this metonymic
expression by adding some comments. However, when we check the domesticated translation we
find “grant us joy and bless with our wives and children” it is not a substitution of culture items
using other cultures items it is just explained what does it mean “cue 3% it means to grant us joy
and bless but here we can really feel the loss of the beauty of metonymic expression.

Sample 7

Verse (Ayah) Foreignisation Domestication

JL;A;‘\J\ 3 454.‘.\1‘ gi \;{ “and bring to mind our, Abd, | “and call to mind our servants

Ibrahim and Ishaque, and Abraham and Isaac, endowed
Sad: 45 Yaqub _possessors of the with inner strength and
hands and the eyes “ Vision”
Frequency 1 39

Analysis 7

This is a particular summary because it foreignised just once out of 40 and domesticated 39 times
out of 40. The reason behind the choose of all this huge number of translations in domestication
is that the metonymy expressed in this Ayah purely Arabic and cannot be understood out of the
Arabic context. Arabs do use the words “x” and “_»=2" to mean that the person is strong and that
the person is wise. So, when we say in Arabic that the person “x 52” we means he is strong and
when we say that the person “s_sa: sl ) 53 we mean he/she is wise and clever and is of vision.
We think that 99 % of translations preferred and opted for the domestication strategy because
without domesticating the following metonymy in Arabic the reader can understand nothing.
However, as we have already mentioned the word or expression “possessors of the hands and the
eyes” should be followed with an explanation or with any pin that adds something about the
metonymy in Arabic because of we leaved as it is tight now the English reader or non-Arab
reader cannot understand. However, we can clearly see that there is a loss in the two strategies.

In the first strategy foreignisation we have a loss in the semantic aspect the meaning is clearly




understood and in the second domestication strategy we have a loss in the aesthetic functions
because we understand the meaning but we do not taste the beauty of metonymic expression.

Sample 8

Verse (Ayah) Foreignisation Domestication

Cre O £Ua Lagd (aid)y | “And lower into them the | “And be humble to them
m)l\ wing of submission through | through mercy

mercy
al-Isra’a: 24
Frequency 25 15
Analysis 8

It is foreignised 25 times out of 40 and domesticated 15 times out of 40. In this Ayah Lﬂ@ ]

Jal) tué” in Arabic we use ‘JY zUa (=i’ to talk about treating someone kindly and having mercy

upon him or her because they are unable to do with their selves. This choice of 25 times of foreignisation
strategy is justified because the metonymy is not really purely Arabic and can be understood in any sign
and any language so, even without the explanation of this metonymy the reader can understand it.
However, some other translators prefer to concise more what we mean by submission, so they substituted
the word submission with more precising word. However, this makes no difference the two express
exactly the meaning in Arabic so choosing foreignisation or domestication strategy does have no effect in
the meaning expressed in the Holy Quran.

Sample 9

Verse (Ayah) Foreignisation Domestication

Sy g Agay b L (‘:&,3;\ g% \J\ “when the birth of a | “Whenever one of

L) girl is announced to them is given the good
’ any of them, his face | news of baby girl, his
An-Nabhal: 58 becomes black ...” face grows
gloomy...”
Frequency 36 4

Analysis 9

It is foreignised 36 times out of 40 and just domesticated 4 times. We all know that colors
expressed differently according to culture a given color do not express the same meaning in
different cultures. In the Arabic culture for instance, the word *black’ is connected more to
sadness and to gloominess while it is not the same in English culture. In English culture, the
word black does not refer to the same degree of gloominess because in Arabic it refers more to
sadness and anger, when someone is sad out of anger his face become black. While, in English
when someone is angry his face becomes red so they have the same common color that expresses
sadness but they are not common in expressing anger. That’s why we need not to use the word

‘black’ reflecting this metaphor or this image because in the Ayah expresses someone who is




given this news about having a daughter so he gets first angry then he becomes sad. So, getting
angry in Arabic is always combined with black color while it’s not in English. So that is why in
the domestication strategy the translators referred choosing the word ‘gloomy’.

Sample 10

Verse (Ayah) Foreignisation Domestication

Oy él.m O &A’.S; 2% | “Onthe day when legs are | “On the day when it

3saad) B bared, they will be befalleth in earnest
called...” .....not be able”
Al-Qualam: 42
Frequency 23 17
Analysis 10

In this metonymy the Ayah is foreignised 23 times out of 40 and domesticated 17 times out of
40. We can say that the expression is typically Arabic. The Arabs use the word “3ls oo <aiSor
“to are one’s leg”, when they want to say that the situation is critical and very dangerous and
want should be ready for the wars and unfortunately, we don’t have an equivalence in English as
it is expressed in Arabic. So, we think that the use of the foreignisation here is a loss. However,
if we use it as it is literally and we provide it with an explanation we may save the situation. In
the domesticated translation is the same thing every time it’s nearly an explanation of meaning
so it’s not a metonymy- for- metonymy equivalence which is also a loss at the aesthetic level.
Sample 11

Verse (Ayah) Foreignisation Domestication

i-g—@ LB;.J A “;f‘_ ﬁ,:& g;i:.é; é_/uaié “...s0 he began to

turn his hands about
al-Kahf: 42 over what he had

spent”

Frequency 40 0

Analysis 11

This is completely totally opposite to the previous sample because here we have an Ayah which
is translated totally using foreignisation 40 translations all opted for foreignisation strategy.
However, if we see an example of the foreignisation strategy and we read the Ayah so “he began
to turn his hands over about what he had spent®, “turn his hands” is a literal translation of *“ &
45€” Tf we check the English idioms and equivalences for what does it mean “to turn his hands”
will find not at all the meaning that expressed in Arabic this means that there is a total fail. All
the 40 translations did not succeed and failed in express the meaning of the metonymic
expression in this Ayah. So, it should be either foreignised with the addition of explanations to

make the English reader understand what we mean by “turn his hand” or we simply domesticated




trying to find equivalence in English that expressed the same meaning of “44S @&y because <
4 in Arabic means 4<lail 55 sl to blame one’s action.

Sample 12

Verse (Ayah) Foreignisation Domestication

delie ) Uglha 8y Jas3 Y 5k | “And let not thy hand be “Do not be so tight -
chained to your neck .... fisted, for thou will

Al-Isra’a:; 29 be..”

Frequency 35 5)

Analysis 12
In this Ayah metonymic expression is foreignised 35 times out 40, while it is domesticated just
5times out of 40. This expresses the tendency of the translators for foreignization. However, if
we check what is the equivalence and why they are opted for literal translation we find that the
choice of this strategy foreignisation is not really justified because there is no a literal
equivalence of the metonymy in Arabic for the metonymy in English. For instance, in English
we have “let not thy hand is chained to your neck” the English never use this metaphor or this
image to talk about someone who is miser. Also, we think that was a total fail in expressing the
metonymy in English. So, the metonymy in English doesn’t at all reflect what is expressed in
Arabic. However, we can keep the literal translation but we need an explanation of the
metonymy. The other far translations opting for domestication are not really a metaphor —for-
metaphor and a metonymy-for metonymy they only did explain the meaning of metonymy in
English for instance, “do not be so tight- fisted, thou will be” so , this metonymy which is
domesticated does not really reflect as we have already mentioned the beauty and the function of
metonymy in Arabic so, it is a total failed and hence both translations did not actually reflect
what is said in Arabic at both levels the aesthetic level and semantic.

6.2 Conclusion
After examining the Ayahs (verses), we see that most of the translators are adopt for

foreignisation more than domestication in translating typically metonymic expressions.




6.3 General Conclusion
The present study tackles the translation of metonymy and metonymic expression in the Holy
Quran and more precisely bound-culture metonymic expression in the Holy Quran. This research
revealed that the strategy is mostly adopted by translators in rendering metonymy and
metonymic expressions, is foreignisation in the Holy Quran. Also, studied which of two
strategies may be more fitting to the readers’ understanding and we conclude to that is
domestication the most fitting strategy to the English reader.and how much the English
translations succeed in reflecting the intended meaning of metonymic expression in the Holy
Quran. Also, reveals that the English translations succeed somehow the intended meaning of the
Quranic verses but does not succeed in reflecting the typically Arabic metonymic expressions.

6.4 The Results
The analysis of the Ayahs revealed that:

1. The strategy the most adopted by translators in rendering the typically Arabic metonymic
expressions is foreignisation more than domestication strategy.

2. The study revealed also that the domestication strategy sometimes is disopted in
translating typically Arabic metonymic expressions.

3. After the investigation and the analysis we did, we find that there’s a manifest loss in all
the suggested translations under both strategies. The ones that are literally rendered did
all loss the semantic dimensions of the metonymic expression however, the ones
translated in domestication strategy did all loss the aesthetic dimensions of the literary

taste.
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