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Part one : Theoretical part



Chapter |

Loss and gain in translation



Introduction

Every human language is a system of communication that belongs to a specific

family and carries within its speakers’ culture who communicate and interact through this
system within a particular environment that influences their language constantly and shapes
its worldview. The Finnish language, for instance, has a large number of terms for variations
of snow, while Arabic is rich with words describing the camel behaviour, as for Italian and
French, they contain numerous names for types of bread (Bassnett, 2005). Nida and Taber
(1969) suggest that the green colour in English language suffers from its occurrence with
some negative meanings such as in the following expressions “green with envy” that
describes the envious, “green at the gills” for someone who looks ill and pale, and “a green
worker” which is attributed to an untrained and inexperienced worker. However, in Arabic,
this colour arouses very favourable reactions because of its association with spring and young
age. This reality makes the sameness between different languages almost impossible.
Given the fact that that no two languages are identical; it stands to reason that there can be no
absolute correspondence between languages which constitutes a difficulty for the translator
who takes upon him/herself to render the meanings conceived in the (SL) text as closely as
possible in the (TL) text.

Therefore, translators, whose important task lies in the preservation of meaning across
different languages, are faced with some challenges because of the discrepancies between
languages at various levels including grammatical, semantic and sociocultural considerations.
Nida (1975) stressed that “all types of translation involve 1) loss of information, 2) addition of
information, and/ or 3) skewing of information”(p. 27). As a matter of fact, perfect
equivalence between two languages is practically impossible and each act of transferring
between different languages engenders necessarily some losses and gains.

1 Loss and gain
1.1Loss

1.1.1The concept of loss

What the translators encounter when dealing with specific texts is the problem of
reflecting meaning and form. In other words, the debate of exactness and similarity of (ST)
and (TT) which fundamentally imposes a given type of loss whatever this type is. The notion
of loss in translation was defined by Nozizwe and Ncube (2014) as * the disappearance of

certain features in the (TL) text which are present in the (SL) text”. (p.676).



That is to say, the discrepancies between the two linguistic systems cause some elements of
the ST such as its characteristics and information contained within to vanish during the
process of transferring to the TT.

As a result, the effects of the ST will not be the same, as mentioned by McGuire (2003) who
defines the loss as ““a situation in which terms or concepts in the (SL) text do not find their
substitutes in the (TL) text” (p.31).

1.1.2Kinds of loss

As-Safi (2011) expounds loss in a binary classification: inevitable loss versus avertable loss.
1.1.2.1The inevitable 1oss occurs because of the discrepancies between the two
languages regardless of the skill and competence of the translator who cannot establish
equivalence and therefore resorts to compensatory strategies.

These discrepancies have to do with the systems of person, number and gender, word order or
sentence pattern, passivity or other grammatical categories in the two languages. The Arabic
verb, for example, expresses the number and gender whereas it acts differently in English.

For instance:
§ s 3 (e Ade Liale Lo d Gila 8 dds (e gy (i) ) 3) Sk e JUB (5] @ )

[(The king) said (to the ladies): "What was your affair when ye did seek to seduce Joseph
from his (true) self?" The ladies said: "Allah preserve us! No evil know we against him!"]
(Yusuf Ali: 110. 51).

Yusuf Ali has resorted to a compensatory strategy through adding the following expressions:
«to the ladies» and «The ladies» to make up for the information that determines the gender
within the Arabic verbs: «&sshay and «O » and which are inevitably lost in the TL.

1.1.2.2The avertable loss this kind of loss is attributed to translator’s failure to find the
appropriate equivalence
(p.76). For instance, the word «3si» is polysemous as it expresses more than one meaning. In

the following verse, it refers to a religion that some people follow.
405 a1 e Ul g dal o Ueldl Las s Ul 118 i gy (21 )

[Nay, but they say, "We found our fathers upon a community, and we are guided upon their
traces"] (Arberry: 293. 21).
In his translation, Arberry has failed to express the intended meaning of the verse because the

word 4lin this context means «religion», not «nation» as he conveyed.



Therefore, Arberry did not express the exact meaning and incurred an avertable loss in his
translation. (Brakhw, 2012).

1.1.3 Causes of loss

According to Catford (1965) “Translations fails when it is impossible to build functionally
relevant features of the situation into the contextual meaning of the (TL) text”.( p.94)

This means that during the process of translation, the meaning can be lost because of the
differences between languages, either linguistic or non-linguistic such as the cultural factors,

or due to the translator’s incompetence.
1.1.3.1Linguistic differences

The disparities between languages engender the linguistic loss that appears in one of the five
levels: morphological, syntactic, semantic, textual, and rhetorical level.

1.1.3.1.1Morphological level
Arabic morphology is different from English one in some very basic aspects such as the
inflected nouns and verbs that indicate number.
For example
Legala danliay ilgdll G¥AS

- They congratulate each other on their success

The infix Alif «» in the Arabic verb« ¢¥aiy indicates duality and reciprocity, it is
compensated for in English by the expression: each other.

Another example in the surat of Yunus when Moses and Aaron supplicated against Pharaoh
and his chiefs so that Allah deface the features of their wealth and send hardness to their

hearts, Allah, the Almighty, replied to them: & .3 o3 Cunal 8 JE 3 ((89:0 59)

[Your prayer shall be answered...] (Dawood: 188. 89).

The possessive adjective «your» in the verse is ambiguous for the English reader asthere is no

clarifying unit which determines that the addressed are two people.

Yusuf Ali compensated this morphological loss by adding a clarifying expression: [O Moses

and Aaron].

[Allah said: Accepted is your prayer [O Moses and Aaron]!](Yusuf Ali:98.89).



The reason behind this is that Arabic classification system of count nouns is different from the
English one: In Arabic, there are singular, dual and plural forms. Whereas the English

language has a binary classification system, namely singular and plural.
1.1.3.1.2 Syntactic level

The difference between syntactic systems of both languages Arabic and English engenders
losses in many aspects such as tenses and cognate objects. Firstly, lack of tenses in the (TL)
would lead to loss of temporal meaning; in English there are over fourteen tenses, the most
common of which are twelve: Simple tenses, perfect tenses, progressive tenses, and perfect
progressive tenses in the present (4), in the past (4), and in the future(4). Most of them have
no precise equivalents in Arabic which has only two tenses, the present (g Jt=l)and the past
(=),

(Ghazala, 1995, p.61).
Examples:
1-We heard the news_Lay! lxau
2-We have heard the new_LaY! lizaw 8
3-We had heard the news_Lay! Liacw 481

Unlike English, Arabic has neither present perfect nor past perfect, therefore it compensates

for the present perfect by adding (2) and the past perfect ().
(ibid)

Secondly, the absolute object laall J s=idlwhich is a noun derived from the same verb. It
signifies its type and number and serves to emphasise the action of the verb and performs

a rhetorical function of musicality as well.
Al 8 4 Hlall Claa¥L | S 1A dalual) il
-Tourism is greatly affected by the current events in the world.

This syntactic peculiarity of Arabic has no counterpart in English. Therefore, it is

compensated for by an adverb such as greatly in the example above.



1.1.3.1.3 Phonological level
Each language possesses a distinctive system of patterns that make up its phonological system

which can be seen clearly in poetry and puns:

A-Poem

TT ST

Did you see that shape in the twisted trees? gy silall iV o el d ) <l
Behind you swiftly The- figure co-mes s?ﬁly, Sl yo 5453 sl s als o il e
The spot on your skin is a shocking disease

aals Sladh & cus

Table 1: Sample of phonological loss in poetry translation
(Ghazala, 1995, p.303)

The poem is classified among the expressive texts that give too much importance to the form
through using words in appealing ways to transmit the feelings and emotions; the rhyme and
rhythm are among its key components. However, in the (SL) poem for example, the rhyme

«y is lost in the (TL) poem and the aesthetic value is affected as a result.

B-Pun

ST TT
| was arrested at the airport. Just because | @S\ S (;f\j Ve Y Uadll 8 e a3
was greeting my cousin Jack! Illa oae o) ole Al
All that I said was ‘Hi Jack’, but very loud. Cigems 8] “la Ly’ (5 g (S 435 La S

Table 2: Sample of loss in the translation of linguistic jokes

The joke above is an example of a pun that loses necessarily its funny effect when translated
into another language as the arrest for merely saying in Arabic:‘dls Ls ’is apparently
without rhyme or reason. Whereas in English, joining the two syllables hi and jack gives the
sound: Hijack that describes the use of force to take control of a vehicle or plane, the act that
leads to arrest. So, the linguistic jokes cannot be translated for they lose their funny effect

once transferred into another language.

10




1.1.3.1.4 Semantic level

Abdul-Raof (2005) discussed the problem of translating lexical items that are closely
connected to the culture of the (SL) and the translator’s failure to find the equivalent in the
(TL)as well as the difficulty to distinguish between two lexical items that have different

semantic meanings, the following example:
gy 5315l J 35 an Lal Bacas Gl Qusll e J 53 (02:0) e JT)

Arberry(1996) translated it as follows : [He has sent down upon thee the Book with the truth,
confirming what was before it, and He sent down the Torah and the Gospel] (Arberry: 43.02).
The two verbs in the verse “J”and “ J »"were translated by Arberry as “sent down”, but a
careful consideration will confirm that “J »”[Nazzala]means piecemeal revelation of the Holy
Quran over a period of 23 years while “ J»”[Anzala] refers to revelation of the Gospel and
Torah, they were revealed at once. So, the translator did not manage to perceive the subtle
difference between the two verbs.

1.1.3.1.5 Textual level

Cohesion is considered as one of the key elements that make up the text. It can be
created through some cohesive devices. Both languages Arabic and English have their
specific ways of combining words, phrases and clauses. Coordination and subordination are
differently dealt with in English and Arabic.

Ignoring the fact that coordinators in Arabic language sometimes equal the English

subordinators in function will engender loss.

S0 (pal AL (g i ) g A 130 ) U Loy Gl (sl Slile (s i
(03:aus)

[We, Ever We, narrate to you the fairest of narratives in that We have revealed to you this
Qur’an, and decidedly before it you were indeed one of the heedless] (Ghali: 115.03).

On the first look,« s»may be interpreted as a coordinator and but at a closer look, a careful

translator finds out that s is equivalent to the English subordinator though. Disregarding this
fact by Ghali resulted in a cohesion loss (As-Safi, 2006).

1.1.3.1.6 Rhetorical level

Translators cannot keep the rhetorical difficulties at bay as they are very numerous in formal

language notably that of the sacred texts like the Holy Quran.

11



e.g
gonnlia Lo b oamy (4o | 53585 5 aS) A g aS1 I3y Lia i 0 g yhal sl g 15138, (09 1cius 52)

[Kill you Joseph, or cast him forth into some land, that your father’s face may be free for
you, and thereafter you may be a righteous people] (Arberry :141.09).

Arberry translated the metaphor aSu 42 a! J33 in a way that does not reflect the intended
meaning to the (TL) reader because your father’s face may be free for you is a literal
translation which cannot be applied to metaphors. The metaphor means that the care and the
favour of your father Jacob will be given to you after killing Joseph who received more care

from his father.
1.1.3.2Cultural differences

Nida (1964) confers equal importance to both linguistic and cultural differences between the
(SL) and the (TL) and concludes that “differences between cultures may cause more severe
complications for the translator than do differences in language structure”. (as cited in Venuti,

2000, p.130)._The culture has two aspects: external and internal.
1.1.3.2.1-External aspect:

This aspect concerns the different customs and traditions in the daily activities and various
forms of communications.

The following verse, for instance:

§32inna BA aglS gl il mandi | o) g8 () 5 agabial clinad agiil 5 13) 5 (040 s88L1I)

was translated [And when thou seest them their figures please thee: and if they speak out
givest ear unto their speech. (They are) as though they were blocks of wood in striped
cloaks] (Pikthall: 228.4).

The Almighty Allah used the expression 3w i 3s He addresses the Arabs who used to put
planks of woods against the back wall of their houses when they are useless. This expression
refers to the one who is useless in the community.

However, for the English receivers, who are not familiar with this practise, the expression
blocks of wood in striped cloaks does not reflect the intended meaning because the cultural
aspect is lost and it can be compensated for by this expression being useless as an old rag
which is a target cultural reference. (Abdul-Raof,2004).

12



1.1.3.2.2-Internal aspect

As for this aspect, it is related to beliefs and values. It is worth mentioning that religious
terms are culture-specific and constitute a difficulty for the translator. Therefore, he should
use a loan word or a loan word plus a short explanation in order to compensate for the
entailed loss and render the accurate meaning.

The following table contains some samples of translated cultural elements:

ST TT Notes
I a8 1 137 321 | Article 137 of the Jordanian (Note 1)
el + 0 ) dpad il law of civil status: Iddah In Islam, lddah(Arabic: dd);
5 sty a5 il (Note 1)for those women period of waiting) is the period
) L married under a valid a woman must observe after
= OP'UJ:‘ Oe i ikl contract, if in menopause, the death of her spouse or after
ol 5l Gl 3 18 and separated from their a divorce, during which she
by (S 13 el 453 Ggiae | hyshands by divorce or may not marry another man. It
.ol s | disengagement after the is calculated on the number of
privacy is three months. menses that a woman has.

Iddah was intended to ensure
that the male parent of any
offspring produced after the
cessation of a Nikah would be

known.
ISl o) 51 &l LY a 23 | United Arab Emirates intends (Note 2)
LDy ALl il ) g | O ODlige Islamic financial Zakah is an annual tithe on
JS il i el 58 . companies and institutions to | one’s wealth or possessions:
. pay Zakat el mal(Note 2) at | Also, Zakah is one of Islam’s
Aalle A

the end of every fiscal year. obligations and one of its five

main pillars.

Table 3: Samples of translated cultural elements

(Dweik& Suleiman, 2013, p.58-59).

13




It is clear from the examples above that the translator has to resort to a remedial strategy to
bridge this gap. So, he provided additional information in a footnote in order to explain in
detail for the target reader the Arabic words: Iddah and Zakah.

So translating cultural elements is a complicated and a vital task due to the fact that culture is
a complex collection of experiences that range from history, social structure, religion, and

traditional customs to everyday practices.

1.1.3.3Translator’s incompetency

Loss can also be attributed to the failure by the translator to render the correct and accurate
meaning on the grounds of lacking linguistic or extra linguistic knowledge regarding the (SL)
text or the (TL) one.

This example : §uaild e ) 138 & (7:2),459) has been translated by Arberry as follows:
[So when thou art empty, labour] (Arberry: 367.7).@»@\ fdQ%o

Due to the lack of understanding, Arberry has failed to render the appropriate equivalence by
giving a translation out of the context.
The intended meaning of «= % in the verse is: when you complete the task.

1.2 Compensation techniques to reduce loss

Compensation in translation refers to “The technique of making up for the translation loss of
important (ST) features by approximating their effects in the (TT) through means other than
those used in the (ST)” (Hervey & Higgins, 1992, p. 248).

Hervey and Higgins (1992) distinguished four types of compensation: compensation in kind,

compensation in place, compensation by merging and compensation by splitting.

1.2.1Compensation in Kind that consists in “making up for one type of textual effect in
the (ST) by another type in the (TT)”(p35).

The following example: & LAl i
Is translated as: You wrote the letter O shaykh.

The Arabic clitic which is (the object pronoun &)in the (ST) is lost in the (TT) and

compensated by another textual effect which is in this case the vocative particle O.

(Newman, &Husni, 2015).

14



In the second example, compensation in kind is achieved in the (TT) through compensating
the effect aroused by certain sound pattern in the (ST).

(ST) (TT)
Dancing pairs, painted wings A g A
Things | almost remember, BN
And a song, someone sings EENFUPPIEEN
Once upon a December e Led e Al
Someone holds me safe and warm pll Ji 5 g Ll
Horses prance through a silver storm asall ddida gan L€l
Figures dancing gracefully, gl O e LS
Across my memory S Lia gl

Table 4: Samples of compensation in kind

The alliteration in the first line: “Dancing pairs, painted wings’ is compensated by another

kind which is the rhyme between: * ¢ and22’.(Musleh, 2014, p.32).

1.2.2Compensation in place is to “make up for the loss of a particular effect at a certain

place in (ST) by recreating this effect at a different place in (TT)” (Hervey & Higgins, 1992, p
37)

Referring back to the figure above, the rhyme between: “warm and storm’ is compensated by
a thyme between: © ¢_kliands_elis’that occur in another place in the (TT), namely at the

end of the two last lines.

1.2.3Compensation by merging which condenses (ST) features carries over a relatively long
stretch of text (say, a complex phrase) into a relatively short stretch of the (TT) (say, a single

word or a simple phrase). (Hervey & Higgins, 1992, p 38)

The example for this can be found in the following sentence:

ST TT

uall) g 8l (e 3 juas e 3 il (IS Books scattered on a straw mat

Table 5: Sample of compensation by merging

15




Judging that “straw and cane mat’ is over-descriptive in English and the western reader will
not attach a lot of importance to the difference between ‘straw ’and ‘cane’. The translator has
opted for compensation by merging. The semantic loss entailed in ‘a straw mat’ is

compensated for by avoidance of the greater loss in idiomaticity.

(Dickins, Hervey, & Higgins, 2002).

1.2.4 Compensation by splitting means that the compact ST features are spread over a
longer length in the TT.

bl 5 elaiyl g dpaiil) Al (A A aSlall Suall ¢y ll (5 5 Of acal gl (aBlidl) e g
[... JAadadll § dadal)
It is clearly contradictory that the ruling military, who adopt a policy of development and
promote huge state projects]...]
The verb dithat is single in the (ST)is split in the (TT) as it was rendered by two verbs.
Firstly, «adopt» that has to do with the policy of development, and secondly «promote» that
goes with the state projects (ibid).
Baker (1992) has also discussed other compensation strategies used by professional
translators to deal with various types of loss such as translation by a more general word
(superordinate), a more neutral/less expressive word, cultural substitution, using a loan word
or loan word plus explanation, paraphrase using a related word, paraphrase using unrelated

words, omission or illustration.
1.3Gain

1.3.1The concept of gain

Gain is a notion that relates to the situation “where the (TT) gains features not present in the
(ST)” (Louise, Michael & Sandor, 2005,p.16). Sallis (2002) notes that gain “could only be a
matter of expressing the meaning to a greater degree in the translation as compared with the
original” (p.89). McGuire (1980) alludes to the fact that language can gain through
explanations when saying “The translator can at times enrich or clarify the source language
text as a direct result of the translation process. Moreover, what is often seen as lost from the
source language context maybe replaced in the target language context” (p.30).Similarly,
Nozizwe and Ncube (2014)affirm that “gain revolves around the enrichment of the target
language”(p.672).

1.4 Some strategies to increase gain

Despite the various types of losses that can be occurring, there are a number of strategies that
are likely to increase the gain.

16



1.4.1Adopting a TL-oriented strategy

This strategy enables the translator to produce a natural and original piece of literary art,
according to the principle: the best translation is the one that does not sound as a translation.
Taking as example the following expression: Bitter-sweet.

To produce a natural translation, the translator needs to add a word here because English

compound adjectives often involve some kind of addition as in this case where the head word
is sweet and bitter is just a modifier. The natural translation should be: 8 sl g 43488 e
(Dhibani, 2011, p.16).

1.4.2Repudiating the formal equivalence

Seeing that the formal equivalence leads to a literal and awkward translation sometimes, this
strategy seeks an equivalence that is functional and dynamic in the (TL) as it creates the same
effect.

ST Formal equivalence Dynamic equivalence
Jsaall & giae Forbidden is the entrance No entry
) xa With the well-being Goodbye

Table 6: Sample of formal and dynamic equivalence
(Bahaa-eddin, 2014, p. 14).

The formal equivalence focuses on the form and content of the message while the dynamic
equivalence is based on the principle of equivalent effect. Therefore, the expressions: «No
entry» and «Goodbye» are likely to create the same effect in the (TL) reader.

1.4.3Introducing an idiom or a rhetorical device in the (TL)

This requires the translator to bring in an idiom or a rhetorical device in the (TT) for a non-
existent one in the (ST).

The translation of Taha Hussein literary work entitled: «The Call of the Curlew» that is
characterised by its poetic style and highly classical language, abounds with examples of
idioms and metaphors that have been introduced in English.

ST 1T

Lgxdai 0 L Jane 5 Lea lalingd ) slulall elli Sl
&}mji&ﬂ\aﬁj\wﬂ\dﬁ&uﬁq)d}i
(;Q\})ﬁ\ ;Lc.l),é_‘é.u L..S:ﬂ\ cg)..ﬂ\ e.ﬂl‘

So that together we may evoke the tragedy to
which we witnesses, which we could not
prevent happening and whose evil we could
not keep away from that soul which was
extinguished, and that blood which was
shed.(The Call of the Curlew)

Table 7: Sample of gain through introducing a rhetorical device in the (TL)
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The translator attempted to create an equal effect for the inevitable loss in the translation of
(The call of the curlew)that is marked by its poetic style by rendering the Arabic verb
‘< j’that means literally “perish’ or ‘be dead” by extinguished to tell that the soul is a light

or a flame and thus he achieved some gain.(As-Safi, 2006).

Conclusion

It is evident that every translation involves an aspect of loss and or gain especially when they
belong to different families such as Arabic that is a Semitic language and English as an Indo-
European language, and what may appear as a loss, may actually be a gain. Loss occurs
because of some factors; be it linguistic or extra-linguistic, or due to the translators ‘shortfalls.
The linguistic factors are the result of the discrepancies of the two linguistic systems at
different levels namely morphological, syntactic, semantic, textual, and rhetorical. As for the
cultural factors that are more problematic are due to the absence in the (TL) culture of
relevant situational features equivalent to that in the (SL) as there are no two living languages
that can have the same cultures. As for the translators ‘shortfalls, they are attributed to their
failure to render the intended message in an equivalent manner weakening as a result the
value of the (TT). However, the term translation loss suggests that translators should not
agonize over the loss, but should concentrate on reducing it. On the other hand, gain can be
achieved through a number of strategies such as adopting a (TL) oriented strategy, adopting a
dynamic equivalence that creates the same effect in the (TT) along with adding some
elements to the (ST) when they don’t exist in the (TT) to reach similar information; the (TL)
will be enriched, thus. Overcoming the differences between the (SL) and the (TL) remains the

first priority of the translator in order to bring the closest equivalence to the (TL) reader.
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Chapter 11

The Holy Quran and translation



Introduction

The Quran is the miracle of the Prophet Mohammed; during his time Arabic poetry
reached its peak and composing poems was a great privilege. And as most of the Quranic
verses are rhymed with exemplary harmony, the Arabs regarded them as poems.
The Muslim holy book, the Qur'an, contains all necessary directions for the whole universe,
and man of all time. Thus the sacred book of Islam guides believers in their social and
spiritual life. Obviously, not all Muslims are Arabs. However, the translation of the Quran
into various languages is unavoidable* (Motlagh, 2011). As the language of Quran is outside
any literary or poetic canon and escapes any human logic and categorisation, it is not
surprising that some voices were quickly raised against any effort of its translation and a faith-
based resistance animated the internal debate on whether it is possible to translate the Quran
or not and whether this translation is still the word of God, or it is only a paraphrase or an
interpretation thereof. In attempt to investigate more the truth of this controversial subject,
the present chapter sheds some light on the permissibility of translating the Quran, some
difficulties which may face translators in this field; along with, the common strategies used in

translating Quran.
1-Definition of the Holy Quran

The Holy Quran is considered to be the literal word of Allah revealed to His messenger
Mohammed (peace be upon him) through the Angel Gabriel in order to enlighten people and
leadthem out of the darkness of ignorance to the light of guidance.

Denffer (1989) defines the Quran as “The word of God (Allah), sent down upon the last
prophet Mohammed, through the Angel Gabriel, in its precise meaning and precise wording,
transmitted to us by numerous persons, both verbally and in writing. It is inimitable and
unique, protected by Allah from any corruption” (p.17) (quoted in Al-Sahli, 1996, p 43).
According to Nasar (2015) the Quran “consists of 114 chapters called suras, a term mentioned
several times and identified as units or chapters of the revelation. The title of each sura is
derived from a name or quality discussed in the text or from the first letters or words of the
sura. Muslims believe that the Prophet himself, on God’s command, gave the suras their
names. The opening chapter, Al-Fatihah (The Opening), is the heart of the Quran and is
repeated in daily prayers and on many other occasions.

The second sura, Al-Bagarah (The Cow), is the longest and subsequent chapters are arranged
according to length, with chapters becoming shorter as the text proceeds. All suras except one,
Al-Tawba (Repentance), begin with the formula Bismi’Llah al-Rahman al-Rahim (“In the
Name of God, the Infinitely Good, the All Merciful”), which is the formula pious Muslims
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use whenever they consecrate something. The suras are further subdivided between those that
were revealed to Muhammad in Mecca and those that were revealed to him in Medina”.
Muslims believe that the Holy Quran is a miracle that occurred during the time of the Prophet
Mohammed (peace be upon him), and still continuous to be so on the present day and will last
forever without a single distortion as stated in the Quran [We have, without doubt, sent down
the Message; and We will assuredly guard it (from corruption)] (Yusuf Ali: 124. 9).

2-(Un) translatability of the Quran

The translatability of the Holy Quran has been a controversial issue among Muslim scholars.
It started when the Quran was introduced to people whose mother tongue was not Arabic and
when people who do not master Arabic accepted Islam. Ever since, scholars discussed this

subject carefully.

2.1The concept of translatability

Translatability is defined as “the capacity for some kind of meaning to be transferred from

one language to another without undergoing radical change” (Pym & Turk, 200, p. 273).
2.20pponents of the Quran translatability

The idea of translating the Quran was faced with great opposition by imminent Muslim
scholars.

Mameri (2006) stated that it is important to note that there has always been resistance to
Quranic translation by imminent theologians like Chafi’i, Ahmed Ibn Hanbel and the Imam
Malek who have even gone as to declare that it would be a sin to translate it. They argue that
Quran translation would push non-Arab Muslims to learn about Islam through an
intermediary (translation) that contains often mistakes that can be fatal to Islam and the
Quranic message*.

By the same token, (Aldahesh, 2014) cited the arguments of the scholars who oppose the
Quran translation, he stated that those intellectuals who advocate the opinion that the Quran is
untranslatable, argue that the main reason behind this is the issue of inimitability of the Quran
(ljaz al-quran). They ascribe the Quran untranslatability to a number of facts, which include,
but are not limited to, the uniqueness of the style of the Quran, the inevitable linguistic gaps
among languages due to syntactic, semantic, and pragmatic specificities, the inevitable
cultural voids, the linguistic and rhetorical Quran —specific texture, and the semantically,

syntactically, and stylistically motivated Quran-bound morphological forms.
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Tibawi (1962) is one of the eminent Muslim scholars who strongly opposes any attempt to
translate the Quran into another language. He argues that “Arabic is abundant in metaphor s,
and no language could rival it in this sense”. In addition to that, he states “It is unanimous that
it is virtually impossible to translate Arabic into any language, still less to translate the Arabic
of the Quran”(p. 17-18). In the same vein, Hussein Abdul-Raof (2001), a recent Muslim
Quran translation scholar, stresses the untranslatability of the Quran for various reasons. He
uses “shifting” or reference switching to illustrate the fact that the Quranic discourse is
marked by numerous syntactic, semantic, rhetorical, and cultural features that are distinct
from other types of Arabic discourse. According to him, as long as these features are

untranslatable, so the Qur’anis untranslatable.

2.3Advocates of the Quran translatability

On the other hand, there are a number of scholars who are of the opinion that translating the
meanings of the Quran is possible and preferable. They agree that only the Arabic version of
the Quran is the original and that the Quran is the word of Allah, which is unique and
miraculously inimitable text and reproducing the attractiveness and beauty of the Quran-
specific rhetoric is beyond man’s faculty.

Due to this fact, only a crude approximation of its language, meaning, and style is possible.
Moreover, the existing translations, no matter how accurate they are, must not be thought as
substitutions of the original Arabic version. It is the reason why a great deal of Quran-specific
properties is lost in translation.

Ennedawi (1996) argues that translating the meanings of the Quran helps the Muslim who is
not acquainted with Arabic language to understand its teachings, prophets and previous
nations stories in addition to things that Allah orders to be done and others to be avoided.

In addition to that, there are hundreds of Quran translations done by Orientalists where they
added whatever they want of false facts in the name of translation and ascribed them to the
Quran. If the Muslims abstain from introducing the alternative translation that reflects the
correct Islam, this means that they are satisfied with the Orientalists versions and there is no
need to produce new versions.*

Sheikh Abou Isshak (1926) pointed out that the translation of Quran which is based on
explaining the verses and clarifying its judgements is undoubtedly permissible and possible,
and even obligatory since the Prophet Mohammed — peace be upon him — was sent to all
humanity. *

Eventually, “this issue of Quran translatability was resolved when religious bodies, such as

Al-Azhar (Egypt), gave permission for translating the Holy Quran provided that Quran
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translators explicitly state that their translations are not replacements of the ST and that they
are merely rephrasings based on the agreed upon meaning of the original”.(Farghal &

Bloushi, 2012, p.2).

2.4Some translations of the Holy Quran into English

Work on translating the Holy Quran has been carried out by Muslims and non-Muslims into
many languages such as English which has been the most important of all these other
languages.

Discussing the significance of the English versions of the meanings of the Holy Quran,
Al-Jabari (2008) mentions that “The importance of English translations has recently become
greater than ever. This is because of the growing non-Arab Muslim communities in English-
speaking countries, as well as greater academic interest in Islam. Moreover, the 9-11 terror
attack and the continuous talk in the media about so-called Muslim terrorism, has inspired
large numbers of native speakers of English to obtain and read different translations of this
Book in order to understand Quranic teaching and the Muslim mentality” (p.1).

Ennedawi (1417) talks about a number of English translations of the Holy Quran. Among the
non-Muslim translators he mentions are Alexander Ross (1664-1718), George Sale (1743),
J.M. Rodwell (1886),E.H. Palmer (1880), Whery (1894), Richard Bell (1937), Arberry (1955)
and N.J. Dawood (1956). On the other hand, Muslim translators include M. Marmaduke
Pickthall (1930),Abdullah Yusuf Ali (1935), Muhammad Assad and Ahmed Ali.

2.5Main difficulties in translating the Holy Quran from Arabic into English
The translation act is already complex but it is even more so when it comes to the Quranic
text as it was revealed in an Arabic that is a Quranic-specific language. The main reasons
behind that are the large structural and cultural difference existing between Arabic and
English. Therefore, the Quran translators face linguistic and metalinguistic discrepancies that
harden their task. The following are some examples containing various types of these

difficulties.

2.5.1Linguistic difficulties

As translation is a process of constant search for the closest equivalence of the (SL) message
in the (TL), it is often accompanied by many linguistic problems that are the result of

differences in both linguistic systems.
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2.5.1.1-Lexical problems

The Holy Quran contains some lexical items that are pregnant with religious charges, which
in turn create a difficulty in rendering them into another language because they have neither a
direct counterpart nor another word of similar function in the (TL), for instance:

The translated terms in the following table are taken from the Holy Quran.

SL TL

aadd Tayammum: To strike your hands on the earth and pass the palm of each
hand on the back of the other and then blow off the dust from them and pass-
rub-them on your face. It is a kind of ablution that is adopted when someone

is spiritually unclean and there is no water.

33 48 ga Mawquudah: Any animal that receives a violent blow, is left to die, and

then eaten without being slaughtered according to Islamic law.

PR Kazhim: To fall into silent melancholy; to be filled with grief but not to
complain to anyone except to your lord.

Tablel: Samples of lexical problems in the translation of Quran
(Abdelwali, 2007).

To render the above mentioned terms: adiS— 335850 — assiinto the (TL), the translator had to
provide more explanations in order to demonstrate the detailed meanings contained in the
word.

Catford (1965) states that in case the lexical substitutes are unavailable in the (TL),

equivalence is not achieved at all.

2.5.1.2- Syntactic problems

Sadiq (2010) points out that “the many differences between Arabic and English cause various
syntactic problems when translating the Holy Quran to English. Tense is an obvious syntactic
problem that translators usually encounter in translating the Holy Quran. Tense means the
‘grammatical realisation of location in time’and how location in time can be expressed in
language”(p. 20).

Translating the tense from Arabic into English is one of the stumbling blocks that pose

a big problem in the face of translators in some cases. One example of that is the past tense in

Arabic which can signify a future reference such as in the following verse:
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(ST) (TT)

[On that day we shall present Hell to the
3,2y glza e o BSU Xia gy aiga Wil = 585 | disbelievers, plain to view] (Pickthall:

(100 125.100,

Table 2: Sample of syntactic problems in the translation of Quran

Despite the fact that the Judgment Day will come in the future, the Arabic verse above used
the past tense, Unal (2006) explains the use of this tense in such context by mentioning that
“the simple past tense in Arabic is also used to give the meaning that a future event will
doubtlessly take place ” (p.24).

There is a kind of emphasis that the action will happen in the future. The pragmatic overtones
and undertones have been lost in translation. The use of the past tense in Arabic signifies this
fact, but the use of the past tense in English is a different story. Here is the dilemma. There is
a kind of clash or conflict between the (SL) and the (TL). This defies translators.(Al-Azab &
Al-Misned, 2012).

2.5.1.3-Metaphor

Cambridge dictionary (2011) defines the metaphor as“an expression which describes a person
or object in a literary way by referring to something that is considered to have similar
characteristics to the person or object you are trying to describe”.

Translating metaphors is one of the area that constitute a challenge for translators notably the
those who translate the Quran because of the heavy responsibility the shoulder to render the
exact meaning, Ereksoussi (2014) points out that“Metaphor translation has always been a
problematic translation area because it demands the transfer of different meanings, some of
which are cultural and may not have ready equivalents in the (TL). This problem gains in
momentum and reaches its height when translating sacred texts since faithfulness to the
Speaker, here, would highly restrict the translator's choices” (p. 51).

Considering the following example:
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(ST) (TT)

sl Leale U330 138 300l (20 )Y & Kok [Thou seest the earth barren and lifeless, but
) whenwe pour down rain on it, it is stirred (to

. - . . - .‘ - - ‘ ) ) ] )
(5'5‘;‘) %@F &0 IS o il a5 life), it swells and it puts forth every kind of

beautiful growth in pairs]. (Yusuf Ali: 164.5).

Table 3: Sample of metaphor translation
The trembling of the earth after a long quiescence is compared to an animal that calms down
after moving. Here, the Almighty Allah borrows some features from an animal to describe
what happens to the earth after it rain. In this case, the literal translation cannot convey the
exact meaning of the verse to the audience. To show how the earth (stirred and swells) these
features for animals, we need to use communicative translation or paraphrasing to convey the

intended meaning, the features, and the context of the verse. (Brakhw, 2012, p. 588- 589).
2.5.1.4- Ellipsis

Trask (1999) defines ellipsis as “the omission from a sentence or an utterance of material
which logically necessary, but which is recoverable from the context” (p.58). The ellipsis
serves to achieve cohesion and coherence in the text.

Similarly, Clark (1991) points out that “ellipsis is possible only so long as what is missing is
reconstructable by the listener” (p.227).

However, the problem arises when translating between English and Arabic as the latter
permits such a construction, but English does not in such a case which harden the task for the
Quran translators.

Taking, for instance, the following verse from the surat of Rad (Thunder):

(ST) (TT)

Pickthall Arberry

S el 4 e U )b% [Had it been possible for a. [If only.a Koran Wh?reby the
Quran to cause the mountains | mountains were set in
SERNNS sl o ¥ 4 il | 19 move o the earth to be motion, or the earth were
a¥1 4 b 3 sal) | torn asunder, or the dead to | cleft, or the dead were
311 %Lﬁm; speak, (this Qur’an would spoken
have done s0)].(106.31) to-nay, but God’s is the

affair altogether] (151.31)

Table 4: Samples of ellipsis problem in the translation of Quran
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From a close consideration of the meanings, it can be concluded that the result depending
upon the condition is ellipted.Arberry’s translation is unintelligible and inaccessible to the
English reader though it is faithful to the (ST). As for Pickthall, he resorted to make up for the
ellipted part to meet the norm and to disambiguate the meaning. But there is a loss of the
pragmatic meaning. (Al-Azab & Al-Misned, 2012).

2.5.1.5-Metonymy

Arab rhetoricians define metonymy as “a word used to refer to a meaning other than its literal
meaning. Such substitution is conditioned by the existence of a contiguity relation between
the literal and figurative meanings and the existence of an implicit or explicit clue that

indicates that the literal meaning is not intended” (Al-Salem, 2008, p.7).

So, it is worth mentioning that there is a large amount of metonymies in the Holy Quran

which does not use them merely to substitute words but to achieve a specific aim out of that.

For instance

(ST) (TT)

(07:a1231) £ 2 agile sladd) ulujj% [And how we loosed heaven upon them in
torrents] (Arberry : 83.07).

Table 5: Sample of a loss in the translation of metonymy
The word “sLsdl” (the sky) is used when the intended meaning is “rain”. The substitution is
probably made to evoke an initial image of the great sky being sent down to those people.
Thisis an exaggeration that serves as an indication (in addition to the word ',)_x) of the
heaviness of the rain, and it shows how blessed those people were, yet they were destroyed
because they disbelieved in Allah. It is obvious that the literal meaning of this sentence is not
intended, for the sky has never been sent down on people. Therefore, the recipient’s mind is

expected to drift to the object that descends from the sky, usually as a blessing, which is rain.

By rendering the word “slawd”(the sky) that has been used to refer to (rain), and which serves
to indicate the heaviness of rain by the word“heaven”, Arberry failed to produce a
metonymy in the (TL), and rendered it, rather, by a metaphor despite the fact that the

metonymy is quite understood.

(ibd).
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2.5.1.6- Polysemy

Polysemy is one of the semantic and linguistic features that characterise the Holy Quran.
Kalakattawi (2005) defines polysemy as a phenomenon in which a word has several different

meanings that are closely related to each other. (p.4)

For example, the word: «i<// Ummah» has nine polysemic meanings. The following examples

show some of them.

ST TT Meaning

OS5 Lagria Lo ) JU 53 [But the man who had been Means a period of time.
o released, one of the two (who had
Al by S5l Ul el any o
been in prison) and who now
45 w’hﬂﬁ)‘%ﬁﬂl‘”Lé bethought him after (so long) a
space of time, said: ‘I will tell
you the truth of its interpretation:
send ye me. (therefore)’]. (Yusuf

Ali: 115. 45).

A L8 Al IS asal ol Ol [Abraham was indeed a model, Means the one who leads
devoutly obedient toAllah, (and) people, teaches and guides

S A ol ol lisia

true in Faith, and he joined not the believers to the right
(120: |ty godswith Allah]. (Yusuf Ali: path in their religion and
135.120.) life.

Lol Liaa 5 ) ) 8 d__,%) [Nay! They say: "We found our Means the religion that
. o fathers following a certain some people follow.
a1 e U sdal e | |
religion, and we do guide
21350 €058 | gurselves by their
footsteps."](Yusuf Ali: 252. 21).

Table 6: Sample of polysemy in the Holy Quran
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For this reason, the translator should be aware to the phenomenon of polysemy in the Holy
Quran in order to avoid mistakes and translate the exact meaning contained in the verses for
the target readers.(Brakhw, 2012).

2.5.2Metalinguistic difficulties

The dissimilarities that go beyond the (SL) and the (TL) such the cultural aspects are
important factors that make the translation task hard for Quran translators because each
culture has a collection of experiences that include history, social structure, religion,
traditional customs and daily practices. The translation studies theorists stress that this
problem becomes particularly difficult when dealing with religious terms.

For example:

(ST) (TT)

[Behold, they entered his (Abraham)

W J LS |5l e 15140 J\%} presence, and said ‘Peace!” He said ‘Peace!’
(and thought) ‘These seem unusual people.’]

(25 oLy £ s S
( ) G058 (Yusuf Ali : 269. 25).

Table 7: Sample of cultural loss

Abdul-Raof (2005) mentions that this verse contains two nouns: Ws(peace), which is in the
accusative case, and > (peace), which is in the nominative case. The Arabs greet others
with the expression «Peace be upon youras part of their culture, and the other’s reply is «And
peace be upon you, too». However, the word «peace» seems alien when translated into
English and shows cultural foreignness owing to literal translation. Abdul-Raof agrees with
Dickins, Hervey and Higgin (2002) when they suggest that the cultural transposition
(domestication) approach should be adopted in cases like these and that “a good translation
for the word peace is Hello”(p.29).

Despite the fact that Abdul-Raof adopts the transposition approach, he thinks that this solution
does not respect the status of the Quranic text and violates the register of the (SL). For him,
the failure lies in the grammatical nominative case on the second noun W3 «peace» that
cannot be accommodated by the (TL) expression «peace». The reason behind that is because
the second noun «peace» is more courteous than the first one. Therefore, the two (SL)
expressions are different and reflect cultural overtones relating to Islamic culture.(Al-Jabiri,
2008).

29




3-Approaches to Quran translation

The question that has been asked for a long time and still, in translation field, is whether to
adopt an approach that is source-text oriented or target-text oriented; both approaches have
their advocates. Confirming this fact, Massoud (2014) mentions that “the dichotomy between
the two translation approaches «source-oriented» and «target-oriented» is constantly fuelling
the debate in translation field”*.

In the same vein, Hatim and Mason (1990) confirm that “In any form of translation,
translators tend to apply a general strategy that will favour either a SL-oriented approach, or a
TL-oriented approach.” (P. 223).

Like the other text types, the religious text, that very sensitive as it contains divine message, is

subject to either approaches during the process of translation.

3.1Source oriented approach (SOA)

The (SOA) «Foreignized» is related to the manner of rendering a ST in a form that reproduces
the structure and form of the TT as closely as possible and that imports into the TT a number
of variable linguistic and cultural elements that were native to the ST. (Al-Khawalda, 2004).
As for the translators who adopted the (SOA), Ladmiral (2010) defines them as those who are
attached to the signifiers of the language, exalting the (SL) to which they grant the privilege
of supremacy over the (TL).*

It is clear that the proponent of this approach are committed to maintain, in their translations,
the brand of the SL in such a way that the reader feels that it is a matter of text that is not
written in that language, but he has to do with a translated text given the content that it carries
and the language in which it was written.

The (SOA) has marked the religious translation for a long time fearing that the translated text
would not be faithful to the God’s words contained in the (ST) and causes some distortions
thereafter. Thus, a narrow conception of loyalty that has been able to lead to literal translation
of these sacred texts. A conception that could go so far as to prohibit translation. The case in
point,

St. Jerome who stated that “Bible translations must respect the exact form of the source text
because God’s word must not be tampered with whereas in secular texts the translator should
strive to render the meaning of the source text”.(Stenzl, 1983, P.6).

Similarly in the field of Quran translation, Al-Khawalda (2004) points out that when it comes
to the Holy Quran translation, translators generally attempts to remain as close as possible to
the text in order to reflect some features of the Quranic style in their work. Additionally,

Abdelwali (2007) mentions that the majority of Quran translations into English language are
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source-language oriented. They are characterised by dogged adherence to source syntax and
the use of archaic language.

So, it is clear that the advocates of this strategy view translation as a copy of the ST, they
believe that the process of translation should reflect the structure, tone, along with the
microstructures of the ST, and it is worth mentioning that this strategy had marked the

translated texts in the religious field for fear of causing a distortion in the divine message.

3.2Target oriented approach (TOA)

The (TOA) «Domesticated» is related to the manner of rendering a (ST) in a form that is as
natural as possible for the reader of the (TT) and that conforms to conventional usage. In other
words it is a manner of producing an idiomatic (TT) that does not sound foreign in any way.
(TOA) stresses the sense of the discourse using the appropriate resources of the (TL). It gives
priority to the linguistic, stylistic, and socio-cultural expectations of the target audience, and
will attempt to produce an idiomatic translation. (Translation: Basic notions).

The advocates of this (TOA) are concerned above all with some form of readability of their
translation, the ideal of this approach is that it gives the illusion of a text written in the (TL).
Abdul-Raof (2005) takes issue with the idea that the literal translation of the Quranic cultural
items as it “leads to cultural interference that distorts the message underpinning the (SL) text,
thus impairing the volume of both informativity and intentionality of the source text” (p.172).
He advances, instead, the “domestication of the (ST) expression and exegetical footnotes in
order to bring the message home to the (TL) audience, increase the level of source text
informativity, and maintain (SL) intentionality” (ibid).

Abdul-Raof judges that “paraphrase, through domestication, transposition or dynamic
equivalence, may be the solution, but it robs the Quranic text of its distinctive religious
character”.(ibid).

However, the need is urgent to desert the (SOA) for the (TOA) that focuses on the target
reader and enables him to understand easily the meanings of the verses as mentioned Farghal
and Bloushi (2012) “...most Quran translations are source-oriented and hardly, if at all, take

the need of the target audience to access the intended meanings into consideration” (p.2).
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4-The three translators under study

There have been numerous Quran translations into English. The three translations under study
are those of Abdullah Yusuf Ali, Arthur John Arberry and Muhammad Mahm(d Ghali.

4.1Abdullah Yusuf Ali (1872 - 1953)

Abdullah Yusuf Ali was born on April 4, 1872 in Surat, India. He was educated at the
University of Bombay, India, St. John’s College, Cambridge, and Lincoln’s Inn, London. He
joined the Indian Civil Service in 1894. After serving the Government of India for about
twenty years in different capacities, he retired in September 1914. He served as a lecturer of
Indian language and Indian religious manners in the School of Oriental Studies at the
University of London between 1917 and 1919. He was awarded CBE in 1917. He also served
the government of Hyderabad as its Revenue Minister during 1921 and 1922 and the Islamia
College, Lahore, as its principal between 1935 and 1937. He died on December 10,
1953.(Sherif, 1994, p.27).

Regarding Yusuf Ali’s best-known work is the translation of the Holy Quran in a book
entitled: The Holy Quran: Text, Translation and Commentary, begun in 1934 and published in
1938.

(Sadiq (2010) mentioned that “the most distinguishing feature of this translation is that the
text and the English translation are arranged in parallel columns, with many profound
footnotes as a commentary. Moreover, a summary at the beginning of each sara is given, with
a complete analytical index and fourteen appendixes at the end of some sdrés in the form of

scholarly essays dealing with specific themes referred to in these stras” (p.6-7).

4.2Arthur John Arberry (1905 - 1969)

Arberry was a British orientalist. Born at Portsmouth on 12 May 1905, he went to Cambridge
University in 1924 with a classics scholarship and subsequently studied Persian and Arabic
with R. A. Nicholson and other noted scholars. After graduation and a study year in Cairo,
during which time he also visited Palestine, Lebanon, and Syria, he was appointed head of the
classics department at Cairo University in 1932, but returned to London in 1934 as assistant
librarian at the India Office. With the outbreak of war in 1939 he was transferred to the War
Office and then to the Ministry of Information in London. It was during this period that he
edited the highly successful Persian monthly journal Riizgar-e now (The new age) as well as
other publications in Persian and Arabic. In 1944, his war work finished, he was appointed to
succeed V. M. Minorsky in the chair of Persian at the School of Oriental and African Studies,

London University; two years later he transferred to the chair of Arabic. In 1947 he was
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appointed to the Sir Thomas Adams professorship of Arabic at Cambridge, where he
remained until his death on 2 October 1969. (Encyclopaedia Iranica).

As for his translation, it was presented in 1955, under the titleThe Koran Interpreted and was
published by Oxford University Press.

Sadiq (2010) pointed out that Arberry did his utmost, in his translation, to show the rhythmic
qualities of the Arabic text along with its great impact and most outstanding beauty. However,

the translation came without any explanatory notes, with varied indentions of the lines.

4.3Muhammad Mahmad Ghali

Muhammad Mahm(d Ghéli was born at a small village in Damietta Governorate, Egypt, on
September 23, 1920. He memorized the Quran at a very early age. In 1936, he joined
English Department, Faculty of Arts, Fi’ad 1* University (Cairo University now). In 1940,
Ghéli graduated with a B.A. in English. From 1941 to 1955, he worked as a teacher of
English at a group of different schools in Suhag, Damietta, Cairo and Aswan Governorates. In
1952, Ghali was sent on a scholarship to complete his studies at Exeter University, England,
where he obtained a diploma in the English Language and Phonetics. He received, in 1957, an
M. A. in English Linguistics after being sent on another scholarship to the University of
Michigan, USA.

Upon returning to Egypt, Ghali was appointed as Lecturer in Teachers’ College, Cairo. In
1961, Ghali left for Saudi Arabia to work in capacity of the Head of English Department,
King Sa‘tid University, Riyad, from 1961 to 1964. Having retuned to Egypt, Ghali was
appointed as the Head of the Department of European Languages, Faculty of the Arabic
Language, Al-Azhar University in 1965. That department was the beginning of the Institute of
Languages and Translation founded in 1966 and headed by Ghali himself.Just one year later,
that institute turned into the Faculty of Languages and Translation with Ghali as its Dean until
1972.He travelled again to Saudi Arabia to work at King ‘Abdul-‘Azeez University, Jeddah,
as the Head of English Department from 1972 to 1990. Then, he returned back to Egypt for
just one year, after which he left for Saudi Arabia as the Consultant of the English Language,
Faculty of Female Students, Jeddah. He has been living in Egypt since 1994.

Ghali’s translation of the meanings of the Glorious Quran took three years to be completed,
from 1994 t01997. His version entitled «Towards Understanding the Ever-Glorious Qur’dn»
Is considered to be a masterpiece in the field; it was published by Dar An-Nashr Liljami‘at,
Cairo. Until now, the translation has passed through four editions, that of 1997 and another

three ones in 1998, 2003 and 2005. He incorporated the original Arabic Qur’an along with the
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translation, in every edition, due to the fact that he believes that no translation can ever
substitute the Divine message. (Sadiq, 2010).

The three translators above mentioned differ in their religious background their cultural
origins and their mother tongue. Yusuf Ali was an Indian Muslim but a non-native speaker of
Arabic. Arberry was an English non-Muslim, while Mahmad Ghali was an Egyptian Muslim
Arabic speaker. These factors have an influence on the three translators and how they see and

understand the Quran.
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Conclusion

So finally, it can be concluded that the issue of translating the Holy Quran has been
treated with much scepticism but was resolved ultimately by some religious bodies provided
that these translations are not considered to be the replacements of the Quran and that they are
merely rephrasings based on the agreed upon meaning. Moreover, any Quran translation is
certainly possible, but this requires good knowledge of Islam, Muslims, their history, their
culture and rituals. In addition to that, the translator should grasp well the meaning so that he
can render the right equivalent and, of course, this cannot be accomplished only by a perfect
knowledge of the both SL and TL along with culture, as mentioned previously, because
despite the fact that the language of Revelation is Arabic, the very message contained in the
Qur'an has a universal vocation, and is intended to be transmitted to non-Arab populations as
well. However, the path of the Quran translator is not without difficulties that are likely to
incur an investable loss in his translation given the fact that the Quranic text is related to a
specific cultural, historical and religious background, its transfer from Arabic into other
languages raises great difficulties and challenges for translators. These difficulties can be
linguistic due to the special texture of the Holy Quran or metalinguistic because of the huge
gap between Arabic language and English language cultures which requires the Quran
translator to be aware on how culture generally functions so as to be able to comprehend the
unforeseen cultural meanings formed by values and conventions. Lastly, there are two
translation strategies in relation to Quran, the (SOA) and the (TOA). It is the (TOA)that suits
better the religious discourse because it addresses directly the reader and tries to make the
divine message accessible for him in opposition to the (SOA) which may not render well the
intended meaning because of its literality.
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Part two: The practical part



Chapter 111
Analysis of loss and gain in the three English

translations of Surat An-Naas



Introduction

This chapter is based on analysing the verses which include loss and gain in addition to the
failures found in the work of the three translators Yusuf Ali, Arberry and Mahmoud Ghali.
The analysis depends on exegeses of the Quran known as the books of Tafseer (explanations
and interpretations of the Holy Quran). Beside the exegeses, Arabic and English dictionaries
are also used to find out the exact meanings that words may carry and determine as a result

where the loss occurs exactly and what is gained.

1.Corpus

Surat “An-Naas” consists of six verses. It was revealed after Surat“Al-Falaq” in Mecca.

Its subject matter is supplementary to that of the previous Surat. The difference is that, in
Surat “Al-Falaq”, various kinds of external evil are mentioned, but in this Surat the evil of
internal, hidden tempters is emphasized. This Surat commands the Prophet Mohammed-peace
be upon him-, as a leader and as an example, to seek refuge with Allah from the evil of any
temptations. Allah, the Almighty, used in this Surat three of His characteristics; Lordship,
Ownership, and Divinity, so, He asked the humans to seek refuge with the One who has these
attributes in order to rescue them from the grips of the devil who runs away and hides himself
whenever Allah's name is uttered and mentioned by anyone who is seeking refuge .By
invoking His divinity as the Lord and the God of Mankind who acts independently over His

creation, He comes to help them and protect them against the evil of these whisperers.

1.1.Corpus analysis
An analytical comparative study will be applied on the examples extracted from the three

versions to asses and measure the amount of loss and gain.
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ST T
(A)Arberry (B)Mahmoud (C)Yusuf Ali
Ghali
gy i }gi & Say: 'l take refuge Say, “I take refuge Say: | seek refuge
(l)g—uﬁl\ with the Lord of men, | with The Lord of with the Lord and
mankind, Cherisher of
Mankind,
the King of men, The King of mankind, | The King [or Ruler]
(2)l ella of Mankind,
the God of men, The God of mankind. | The god [or judge] of
(3)9“&‘ ‘d\ Mankind,-

o5l 5 G
(4)20

from the evil of the

slinking whisperer

From the evil of the
constantly slinking

whisperer,

From the mischief of
the Whisperer [of
Evil], who withdraws

[after hiswhisper],-

& Oy gl

(5) 53

who whispers in the

breasts of men

Who whispers in the

breasts of mankind,

[The same] who
whispers into the
hearts of Mankind,-

(6)oall 3 Liall

of jinn and men.'

Of the jinn (creatures)

and mankind.”

Among Jinns and

among men.

Tablel: The three translated versions of Surat An-Naas

1.1.1. The aspects of loss in (TT)’s

The following examples present samples of the occurring loss in the three English versions:

1.1.1.2. Phonological loss
Every human language possesses a distinctive system of patterns that make up its
phonological system; this fact can be seen clearly in the language of the Holy Quran where

the semantic content is intertwined with the sound.
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Sound-meaning conflation is a fairly recurrent phonic/semantic feature of the Quranic diction.
The interdependency of sound and meaning in the Quranic text, beginning from the level of
the lexeme (isolated words) up to entire Surats (or textemes), is employed to achieve
maximum effect on the psyche of the listener: [God has sent down the most perfect discourse:
a Book concordant and recapitulating. At the mention of it the skins of those who fear their
Lord shudder, but then their skins and hearts grow soft at the remembrance of
God].(Khalidi:39.23). This feature demonstrates a level of familiarity with the inner dialectic
of the Arabic tongue that cannot be captured by the foreignness of translation and translated
texts. It is but one aspect of what is invariably lost in Quran translation. (Al-Amri, 2015,
p.19).

Hassen Abbas mentions that Al-Waseet dictionary contains one hundred and seventy stem
'roots' ending in the letter/_~ /including thirty of them that express hiding and darkness. When
the letter /_+/ occurs at the end of the word, it causes the sound to get down and disappear.*.

Doctor Djamel Abd Al-Azize (2012) points out that the phoneme /_+/ has the characteristic of
whispering which draws clearly the nature of devil’s action, who does this work with such a
rapidity and movement without any sound in implicity as the phoneme / _+/ gets out from its
point of articulation. This fact denotes his cowardice and deceit and his inability to confront
really the man who is closely connected to his God*.

The theme of the Holy Surat is seeking refuge against the devils whisperings. Therefore, it is
reflected in the employment of the hissing sound /s/ that is repeated ten times in this very
short Surat mostly in the rhyming verse ending so as to heighten this effect.

The phonological loss originates from the elimination of this sound as no one of the three
translators has managed to echo this sound-meaning conflation because they sacrificed the
sound effect for the sake of the meaning. The uncompensated original rhyme weakens the
aesthetic value of the (ST) and caused the message to have less impact in the (TT).
Assamourrai makes it clear cut that another effect that is related to the syllable repetition is
lost in the (TT) ; within the wordu- s~ swaswas the syllable(u+s) is repeated two times ; this
has a value of repetition because the whisperer does not stop whispering ; it is called,
linguistically, (syllable repetition due to the action repetition).*

The value of repetition cannot be produced in the target equivalent «the whisperer» that refers
to the one who whispers but it is void of repetition.

Finally, as every language is distinct in its rules that define the correct mode of
communication, the language of the Holy Quran has its own principles that should be cared

about while reciting. In the first verse, for instance, the expression4 RPN % should be
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recited directly without any pause, while in the (TT)’s, there is a pause between the

imperative verb and what comes after; this is clearly shown in the punctuation.

1.1.1.3. Morphological loss

The existing differences within the internal structures of languages are among the
characteristics that make them distinctive and different from each other. Such as the case
between Arabic and English.

Reima Al-Jurf states that “Arabic morphology is rich with various functional morphemes like
the duality and feminine suffixes and infix morphemes which do not exist in English”.(p.2).
The absence of the aforementioned features entails a morphological loss. The following
examples are the case in the point for that:

1.1.1.3.1. The imperative verb «J2”

In the first verse, the imperative verb “J8 ” indicates the gender and the number. Upon reading
only the verb, the reader can deduce that the addressee is single and male. On the other hand,
the imperative verb “say” in English indicates neither the number nor the gender.

And for that an inevitable loss is presented in the (TT) due to morphological discrepancies.

1.1.1.3.2.The verb “igi »

The verb“3sei ” that is single in the (ST) is rendered by two words in the (TT).

ST TT

dsed Seek refuge - take refuge

Table 2: An example of morphological loss
According to Mona baker’s equivalence typology that discusses equivalence at word level
where elements of meaning which are represented in several orthographic words in one
language may be represented by one orthographic word in another, and vice versa. For
instance, “3sel ”is written as one word in Arabic, is rendered in two words in English: seek
refuge. This suggests that there is no one-to-one correspondence between orthographic words

and elements of meaning within or across languages.
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1.1.1.3.3. The common noun g\l »

The word “wslll ” is kept the same in the Surat. However, in the three (TT)’s, the translators
have rendered it differently: Arberry opted for the equivalent « men» while, Mahmoud Ghali
and Yusuf Ali chose the equivalent «<mankind» except in the last verse where Yusuf Ali has
opted for the word «men>.

Allah, the Almighty, in this last verse %gﬁl\} EEN| O=pspecified two kinds of creatures who

whisper: Jinns and men. Yusuf Ali should have kept the same word that he chose in the
previous verses which is «mankind» because it has the value of precision through the word
«Kind».

It can be noticed that different equivalents have been chosen for the same word.

In conclusion, the word“w<Wl ”in the (ST) verses does not have an overlapping equivalence.

1.1.1.3.4.The hyperbolic form « sl »

The word “uisl”is defined in Al-Waseet (1972) as a hyperbolic form that is derived from the
'root' stem “(=12” its form expresses exaggeration as it refers to one of devil’s qualities that is
repeated frequently upon hearing Allah’s name mentioned. That is to say, he escapes in state
of humiliation.

Mora (2009) states that hyperbole otherwise known as exaggeration or overstatement is
regarded as one of the rhetorical devices employed by language users to add extra
meanings or to amplify a certain action or quality. It is also a type of “creative
intensification for evaluative or affective purposes”.

The hyperbolic form occurs in forth verse as follows:

%wﬁﬁ‘ o303 535 G,

ST TT (A) TT(B)
The hyperbolic form Adverbial adjective Verb
i) Slinking Withdraw

Table 3: Samples of loss in the translated hyperbolic form
The above table contains the translations of Arberry and Yusuf Ali. Arberry uses the
adverbial adjective «slinking» to imply continuity. However, he fails to convey the meaning
of the hyperbolic form. While, Yusuf Ali had recourse to the verb «withdraw».
According to the definition of“wlall ”in Al-Waseet dictionary, it refers to someone who

withdraws repetitively. The word “<4sll ” means that the quality of slinking is inherent.

42




The hyperbolic form rendered by a verb and adverbial adjective implies a grammatical

loss and prevent the full conveyance of the intended meaning.

1.1.1.4. Grammatical loss

Within every linguistic system, there is a grammar that contains a plethora of rules
specifying how words should be formed and connected to other words in order to
make sentences. In this part, the light will be shed on the prepositions in Arabic and
English as they are the elements that establish the grammatical relationship that links its
complement phrase to another word or phrase in the context.

In the definition of Cambridge Dictionary (2011), a preposition is “a word which is used
before a noun, a noun phrase or a pronoun, connecting it to another word”.

Studies show that in English, the most used prepositions are of, to, in, for, with, and
on. Compared with English, the most frequent preposition in Arabic is “s# ”(in) (Iatcu,
2011).

Type Frequency
Prepositions - 01
e 02
Total 02 03

Table 4: Type and frequency of prepositions used in the (ST)
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(A) (B) (©)
Type | Frequency | Type | Frequency | Type | Frequency
With 01 With 01 with 01
Of 06 Of 06 Of 06
Prepositions | From 01 From 01 from 01
into 01
among 02
after 01
Total 03 08 03 08 06 12

Table 5: Types and frequencies of prepositions used in the three translators

From these findings, it can be seen that the (ST) contains a limited number of
prepositions, they are: “<”and“c<” ;and the total use was three times which means that they
serve three purposes. On the other side, the successive use of prepositions is very noticed in
the (TT). Arberry and Mahmoud Ghali used three (03) prepositions compared to Yusuf Ali
who used six(06) prepositions. Arberry and Mahmoud Ghali used prepositions eight (08)
times, but Yusuf Ali due to his additions used them twelve(12) times. This shows that the
prepositions in the (TT) serve so many purposes compared to the (ST).

As mentioned above, each preposition may have some specific purposes to serve. For
instance, the most repeated preposition in the Surat is “of” whose purpose is to show
possession such as in the following verses: the Lord of men, the King of men, the God of
men. So, the possession has been shown in the (TT) through the of-construction.

On the other hand, the (ST) does contain prepositions, rather, there is annexation. The three
words— — <l - 4} : have been annexed the word (-4ll,

Assaboni (1990) states that the annexation in:go<) 4l ellay ¢ W0 Sk serves to

honour people and raise their rank.*

1.1.1.5. Semantic loss

Semantic loss, which refers to over-, under-, or mistranslation of a (ST), may result in partial
or complete loss of meaning in the (TT). (Sabariah & Abdelaal, 2015).
Complete loss is the kind of loss that changes the meaning or gives an opposite. While, the

partial loss is that loss in which the message of the ST is partially conveyed. (ibid).
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Examining the three versions under study carefully, it can be seen that the versions show both
partial and complete loss of meaning. Mostly, the over dominant type of loss is the partial
one. To begin with the first verse, there is a partial loss for the word «<_»whose meaning has
been conveyed, but not accurately.

Al-Alusi (1975) states that in this verse “<_"is used to describe the one who owns and takes
care of His people issues and educates them through providing them with everything that
benefits them and repelling anything that harms them.*

In the first verse, the word “<_” was rendered by the single word “Lord” in the translations of
Arberry and Mahmoud Ghali.

Cambridge dictionary (2011) gives “lord” the meaning of having lot of power in a particular
area or activity. A partial loss can be noticed from the two previous definitions as the English
word “lord” is restricted to having power and authority, while the Arabic word“—_” bears the
meaning of having authority and power in addition to the act of caretaking. Yusuf Ali
managed to render it successfully by adding to the “Lord” the word “Cherisher” that refers to
the one, who loves, protects and cares for someone or something.

Additionally, in the second verse, the word “<lL” is Quranic specific for it denotes the one
who owns and enjoys authority while if put out of the Quranic context it reflects authority

upon birth, and a ruling over a specific kingdom that end upon death.

King in the Quranic context King out of the Quranic context
Allah is not begotten Authority upon birth
Authority over the universe Authority over his kingdom
Authority lasts forever Authority ends upon death

Table 6: Differences between King in and out of the Quranic context

The target reader who has not an Islamic background may not capture the meanings that the
word king bears in the Quranic context which can lead to a partial loss.

Furthermore, a partial loss has been incurred in the word “_«1a1” Referring back to

Al-Waseet (1972), the word “w«3” describes the devil who escapes repetitively in state of
humiliation. The meaning of escaping back in state of humiliation cannot be found in the

three versions.
A) -“from the evil of the slinking whisperer”
B) -“From the evil of the constantly slinking whisperer,”

C)- “From the mischief of the Whisperer [of Evil], who withdraws [after his whisper],”
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The three translators stopped short of noticing the full meaning of “«4sl” and rendered part
of it which is the act of escape. However, the state of humiliation cannot be found in the three
(TT)’s.

As for the complete loss, it can be found in the verb®“u«s= s ’because its meaning cannot be

conveyed by the word «whisper».

ST TT

w52 = Invisible + no sound Whispers = visible + fair sound

Table 7: Sample of complete loss in the (TT)

The verb « to whisper» is defined in the Cambridge Dictionary (2011) as follow:

Whisper: verb [l or T] to speak very quietly, using the breath but not the voice, so that only
the person close to you can hear you.

Comparing between the meaning of* ‘s« s~ 5”in the Surat and the definition of « to whisper»
that is provided by Cambridge Dictionary, a complete loss can be noticed.

The whisperer in the Surat is invisible and his sound cannot be heard. On the other hand, the

verb whisper implies that the whisperer can be seen and his sound can be fairly heard.

1.1.1.6. Cultural loss

Culture is considered to be the main element that must be considered by translators notably
when it comes to rendering the sacred texts as they are loaded with cultural overtones.

Being fully aware of this fact, Casagrande (1954) declares that “one does not translate
language, one translates culture” (P.338). As a matter of fact, culture and translation are
intrinsically linked.

So, the religious texts contain large amount of culture-bound terms which have no equivalents
or different positions in target reader’s cultural system, thus causing cultural loss when
translated into the (TL).

Newmark (1988) maintains that translation problems caused by culture-specific words arise
due to the fact that they are intrinsically and uniquely bound to the culture concerned and,

therefore, are related to the “context of a cultural tradition”. (p.78).

The verses of the Holy Surat contain some culture-bound elements such as: «_ sy - () s oll
_Sjci »
First, the term “3s=1”,in the Arab culture, is associated with the name of Allah. Moreover, it

is behaviour for Muslims who utter it in specific religious contexts. For instance: when they

want to recite the Quran, to protect oneself against evil eye or against the devil who blows
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into their hearts so as to chase him and be secured from his evil effects. However, the
aforementioned meanings cannot have the same effect on be the target reader who does not
feel these cultural features because he lacks them in his culture where the verb «take refuge»
is used to seek protection from bad things in general such as deluges, fires and storms.
Second, the term o+ s sl\(the whisperer) represents a cultural image of the devil. Al-Alusi
(1975) mentioned the following Hadith: Anas reported that the Prophet (peace be upon him)
said: «The whisperer has a nose like a pecker of bird. If the son of Adam becomes
absentminded and heedless, the whisperer puts his pecker in the hearth to whisper, but when
he remembers Allah, the whisperer recoils and lurks. »*

The Hadith depicts an image for the devil who is squatting upon the hearth of the son of
Adam ready to whisper into his hearth once he forgets to remember the name of Allah.

This image is considered to be part of the (SL) culture as it exists in the minds of Muslim
community members, but it is lost when translated into the (TL) due to the fact that the target
readers do not have similar cultural features in their culture.

Third, like the previous term, the verb“_s s« is linked to the devil, too. It reflects the act of
the devil who entices people to commit sins and make evil very attracting to them in case they
become absentminded or heedless. On the other hand, this act is cultural void in the (TL). It
refers, according to Cambridge dictionary (2011), to the act of suggesting privately that
something might be true.

Forth, the last cultural aspect can be found in translations of the word “_x="

The scholar Atfayach Mohammed (1989) mentions in his exegesis that the intended meaning
of the lexical item*“_~<="1in the verse is the heart because Allah, the Almighty, used the name
of the container to refer to what is contained.

The word*“_~<=" in the Arabic culture is not merely used to talk about the breast; rather it can
refer to the heart, too.

Both Mahmoud Ghali and Arberry have misinterpreted the connotative meaning of the word
“_a="and render it as “breast” leading, thus, to a loss of cultural aspect in the (TT).

Taking the target culture into account, Yusuf Ali translates it as hearts. This fact explains that
translator should be acquainted with the specific features of the target culture to convey the
meaning correctly.

1.1.2. The aspects of gain in the (TT)’s

Despite the fact that gain is very rare when it comes to translating the Holy Quran , however
there are some gains in the translated versions as McGuire (1980) pointed out “what is often
seen as ‘lost’ from the SL context may be replaced in the TL context ” (p.30)

The following samples present the gained features in the (TT) and (TL)
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A)

B)

C)

1.1.2.1. Compensation in kind

Compensation in kind is one of the techniques that can be adopted to mitigate the loss of (ST)
important features.

It consists in “making up for one type of textual effect in the (ST) by another type in the
(TT)”(Hervey & Higgins, 1992, p.35).

The rhyme /u+/ that is a noticeable feature in the Holy Surat, occurs at the end of each verse

but is lost in the (TT) and compensated by another rhyme as follows:

- Say: 'l take refuge with the Lord of men, the King of men, the God of men, from the evil of
the slinking whisperer who whispers in the breasts of men of jinn and men.'

-Say, “I take refuge with The Lord of mankind, The King of mankind, The God of
mankind. From the evil of the constantly slinking whisperer, Who whispers in the breasts of
mankind, Of the jinn (creatures) and mankind.”

Say: | seek refuge with the Lord and Cherisher of Mankind, The King [or Ruler] of
Mankind, The god [or judge] of Mankind,-From the mischief of the Whisperer [of Evil],
who withdraws [after his whisper],-[The same] who whispers into the hearts of Mankind,-
Among Jinns and among men.

For Arberry, the sound pattern / s/ that rhymes all the verses of the Surat was compensated by
another kind of sound which is /n/. As for Yusuf Ali and Mahmoud Ghali, they compensated
by the sound /d/.The two other kinds of sound /n/ and /d/ have rhymed the target versions
except for Yusuf Ali who changed the rhyme of the last version from /d/ into /n/.

1.1.2.1. Addition
Addition is one of the techniques that has been suggested by Mona Baker (1992)to deal with

non-equivalence; according to her, addition consists of “adding anything that is needed, such
as a word, a phrase, or even a clause, in order to make the translated text appear natural, either
grammatically or semantically, in the target language. This is a strategy a translator frequently
resorts to when following the original pattern of information flow results in a tension between
syntactic and communicative functions in the TLT”. (167).

In the versions under study, some instances of addition are observed and the following is their

analysis:
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The first addition appears at the very beginning of Yusuf Ali’s version.

ST TT
4 Say: | seek refuge with the Lord and
§ol Qi 3527 0 Cherisher of Mankind,»

¢ From the evil of the constantly slinking

& QAR ()55l 53 G whisperer,

Table 8: Samples of gained feature through the addition technique
Through applying the technique of addition as the above example shows, Yusuf Ali avoids
the partial loss by adding to “Lord” the word “Cherisher”. Thus, he produces the adequate
equivalence of the word “<_” which refers to the one who combines between having power
and taking care. As a result, the word “Cherisher” that has been added to convey the intended
meaning can be considered as gain to the (TT).
The second addition is realized in the fourth verse of Mahmoud Ghali’s version.
He compensates for the loss of the hyperbolic form “ual”by inserting the adverb
«constantly» and thus he managed to provide an acceptable translation.
By rendering this hyperbolic form successfully, Mahmoud Ghali helps in preserving the
intended meaning. Because the Almighty Allah’s motive behind this kind of from is
expressing the multiplicity and used this form to serve this purpose. Equally, the expression
constantly slinking in the (TT) performs the same function in the (ST). This successful
translation could be considered as a gain to the (TT).

1.1.2.3. Using a loan word

Newmark (1988) suggested different translation procedures such as using a loan word which
is related to the conversion of different alphabets, such as Arabic or Chinese into English.

As mentioned, a loan is the verbatim repetition of the word as it was found in the (ST). it is
left unaltered in the (TT) as in the following example that is common between the three
Versions.

Hervey and Higgins (1992) state that “loan words are necessary when identification is the
main concern, as in the case of proper nouns, degrees, grades etc. These are also necessary

when there is no equivalence between concepts in two cultures” (p.31).
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The word which has been translated with a loan in the three versions is that of * ¢=l”which
refers to a kind of creatures that are unseen.

Eventually, by applying the loan word procedure, the three translators did not only resolve the
problem of cultural untranslatability through filling the incurred gap, but also increased the
(TL) vocabulary and thus, producing a form of gain into it.

After examining the three translations under study, it can be concluded that the native
language of the translator along with his religion can have an influence over his translation.
Arberry, who is not an Arabic native speaker, failed to render the intended meaning of the
hyperbolic form « («usl”and missed the connotative meaning of the word “ _sx=" that is used
in the Arab culture to refer to the heart; the fact that is confirmed by some books of exegeses.
His translation is (SLO) as it tries to preserve the contextual meaning of the (ST) within the
syntactic structures of English.

As for his written form of the Quran translation, he does not represent the single aspect of the
verses so the pauses cannot be felt in his writing because he does not start every verse with a
capital letter.

Mahmoud Ghali was knowledgeable in Arabic language. He managed to render the
hyperbolic form « _.tall”

His translation is very similar to that of Arberry, when he keeps the contextual meaning of the
(ST) within the syntactic structures of English. So, he remains faithful the (ST), but he does
his best, at the same time, to make it clear and accessible for the target reader, for this reason,

he adds where he considers necessary such as in the following verse:[Of the jinn (creatures)
and mankind].He added the word (creatures)to inform the English reader who is not be

familiar with the word Jinn that they are another type of creatures.

Regarding his written form, it can be noticed that Mahmoud Ghali shares the same way of
writing with Yusuf Ali; they start every verse with a capital letter basing on the meanings of
the verses rather than sentences as if they write poetry.

As for Yusuf Ali, he was an Indian Muslim but a non-native speaker of Arabic. This fact
influences to some extent his translation. For instance, he did not give the pragmatic force of
the word“«ts he just used a normal verb withdraw, thus, he lacks the intensified meaning
found in the hyperbolic form. He should have given the reader the effect of repetition
expressed in the (ST) so that he/she can capture the actual meaning of the verse.

Another shortcoming can be found in his translation of the word* &. He rendered it using

the word "mischief".
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Cambridge dictionary (2011) gives “mischief” the meaning of behaviour, especially child’s,
which is slightly bad but is not intended to cause serious harm or damage. However, the devil
intends purposefully to harm mankind.

It can be concluded from the definition that the word mischief has less connotation of
wickedness.

Despite these shortcomings, Yusuf Ali was aware of the Arabic culture and his version is
judged to be the plainest and the most coherent.

His translation strategy is (TLO) as it attempts to produce on its readers an effect that is
similar to that obtained on the readers of the (ST). The reason behind this classification is that
Yusuf Ali adopted compensation by splitting and had recourse to cohesive devices to make it
as clear as possible for the target reader.

First, the compensation by splitting is the case where “ST features being spread over a longer
length of TT” (Hervey, Higgins & Dickins, 1992, p.47)

Yusuf Ali expanded the meanings of each verse into longer stretches of the (TL) verses to
ensure the transfer of subtle effects through using additional items to convey the intended
effect of the meanings contained in the Holy Surat. Examples of these are: ‘Cherisher’,
‘Ruler’, ‘Judge’, and ‘of Evil’.

Second, cohesion is, according to Baker (1992), “the network of lexical, grammatical and
other relations which provide links between various parts of a text. These relations or ties
organise and, to some extent create a text, for instance by requiring the reader to interpret
words and expressions by reference to other words and expressions in the surrounding
sentences and paragraphs”. (p.180).

Yusuf Ali deems necessary to help the reader understand the (SL) message, he used a variety
of devices for establishing cohesive links such as the conjunctions that relate sentences and

clauses to each other. The case in point, the following verse: [From the mischief of the

Whisperer [of Evil], who withdraws [after his whisper],-[The same] who whispers into the

hearts of Mankind,-]Jwhere he used some conjunctive relations like the temporal conjunction

after and the additive one The same that means in the same way.

These conjunctions “signal the way the writer wants the reader to relate what is about to be

said to what has been said before”. (Baker, 1992, p.190).
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Conclusion

The difficulties in translating Surat “An-Naas” raises from both its language and the message
contained within its verses. The former is related to the unique style of the Holy Quran that is
marked with some stylistic and rhetorical features without which the Quran is reduced to an
ordinary text. And the latter concerns the message of the Surat that contains a number of
terms overloaded with culture which requires from the translator to be conscious and consider
the various aspects of meanings involved. The analysis of the present practical chapter reveals
that translating the Quran incurs more loss than gain. Loss in Surat “An-Naas”, for instance,
occurs at different levels: phonological, morphological, grammatical, semantic and cultural.
This loss can be of two kinds: Inevitable and avertable. Firstly, the investable loss is ascribed
to the existing differences between the (SL) and the (TL) at the five aforementioned levels.
Secondly, the avertable loss was the result of the translator’s deficiency to render the exact
meaning. The resulting gain in the (TT) was mere an attempt to approximate meanings for the
target reader through a number of strategies. To begin with, the compensation in kind
technique that helps to mitigate the loss of the sound /s/ that rhymes all the verses of the
Surat. Next, addition of some words so as to avoid the partial loss of some words that had
acquired from the Quran specific meanings. Finally, the use of a loan word that serves to fill

the cultural gap and causes the (TL) to gain new words.
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General conclusion

This study has explored, described and analysed the cases of loss and gain occurring
in the three translations of the Quran with reference to Surat “An-Naas” in the light of Quran
exegeses, books of language and dictionaries. Loss in translation refers to any absences of the
(ST) linguistics and extra-linguistic elements in the (TT) which can be occurred on its both
deep and surface structure. On one hand, the loss in the (TT) surface structure refers to the
morphological, grammatical, syntactic, stylistic, rhetorical and semantic features that have
been lost from the (ST). On the other hand, the deep structure loss refers to the disappearance
of the implicit characteristics of the (ST) so they cannot be seen in the (TT). These implicit
characteristics include the effect of the intended meaning, the author’s intentionality and the
connotative meaning of the different expressions. As for gain, it is worth mentioning that the
fact of reducing loss in the translation is considered as form of gain itself. Gain can be
achieved through adding non-existed elements into the (TT) and this cannot be considered a
betrayal to the original. The sacred text like the Quran is prone to more loss because it is not
produced by human beings. Rather, it is a miracle that Allah defied the humans to produce
even a single word that is similar to it. Gain, on the other hand, is rare and is considered to be
mere an attempt to approximate the meanings for the target reader. These results lead us to a
number of conclusions:
-Translating the meanings of the Holy Quran which is marked by its unique style and
language implies that the translator cannot separate content and form because they interact
with each other to form an integrated whole. This can be clearly seen in the Arabic text that is
rhymed with the sound /s/ at the end of every verse which reflects better the theme of
whispering. However, the absence of this rhyme in the (TT) resulted in phonological loss and
affected both the meanings and the aesthetic value of the (ST).
-The loss occurs due to the asymmetrical differences on the surface structure of Arabic and
English. The case in point: the verb “ J&when translated into the (TT), it does not determine
neither the number, nor the gender. In addition that, the word “ 3s=i”which cannot be rendered
with a single word.
-Failures in translation of the Holy Quran are a result of translators not referring to the
exegeses and dictionaries that help them to grasp the exact ideas and intentions contained in
the Surat and lead them to render the exact meanings; thus they can avoid mistakes.
For example, two translations cause the hyperbolic form « _«1sl’to be lost and as a result the
pragmatic effect becomes absent. The reader cannot get the exact meaning found in the verse

once the exaggerated form is lost.
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- A major difficulty found to have faced translators is that of the Quran including words that
are cultural bound and have Quranic context meanings; their semantic range is wide and
cannot be translated accurately with a single word. Such cases are found in verses{01}, {04}
and {05}.

-The literary rendered meaning does not transfer the genuine meaning which is the case in the
translation of the word“_x=" by Arberry and Mahmoud Ghali;they translate it denotatively

while Yusuf Ali managed to render it correctly when he translates the connotative meaning.

-The extra values that have been added did not distort the meaning, rather they serve to

achieve equivalence and render the intended meanings.

- The more skilled the translator of the meanings of the Holy Quran is, the better will be his

translation.

For the sake of solving the problems of loss that stand as obstacles due to the asymmetrical
systems of both languages, two techniques have been adopted; they include addition and

using loan word.

-Adopting the technique of addition allows the translator to provide explanations between

brackets and inserts phrases and clauses.

-Using a loan-word such in the case of «Jinns» helps to resolve the problem of cultural
untranslatability through filling the incurred gap and increase at the same time one language’s

vocabulary.

Recommendations

Based on the previous discussions, results and conclusions, a set of hopefully useful
recommendations and suggestions are provided by the researcher for the sake of bettering the
translation of the meanings of the Holy Quran.

Since the study was confined to analysing three translations of the meanings of Surat “An-

Naas”, the researcher suggests that:

-The process of the Holy Quran translation should be carried out in coordination with a team
of scholars who are experts in the various branches of knowledge related to the Holy Quran
who shoulder the responsibility of revising the translation to avoid as much as possible
failures.

-Anyone who takes upon her/himself to translate the Quran, it is essential for her/him to be

fully aware of the main characteristics of the Quranic discourse such as combining meanings
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and sounds in order to achieve specific effects, the various shades of meanings a word might
have through using dictionaries, books of languages and exegeses to capture the intended
meanings and the context in which the verses have been revealed.

-Among the techniques that should be adopted to tackle the problem of non-equivalence:
using the loan words and addition since they do not only compensate for the meaning loss, but
also they contribute to better adjust the (TT) for the target audience.

-Scholars in various disciplines such as translation studies, Arabic language and disciplines in
connection with the Quran should combine their efforts to conduct more researches on the
translation of the meanings of the Holy Quran to come out with new theories and rules that
organize this sensitive activity which deals with sacred texts so that the intended meanings of
the Holy text will be rendered with less loss and as close as possible to the (ST), thus, the

target reader will receive the correct ideas that reflect the right message of Islam.
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English- Arabic glossary

Appendix

English Arabic
Absolute object Glhaall J sadall
Accusative case 4 J g2idll
Alliteration s
Approach 4 Hlaa
Avertable loss davina 3 Hled
Compensation Ay g2
Compensation by merging ey iy s
Compensation by splitting bl (s gat
Compensation in kind g sl (s oo
Compensation in place Ol ay g2
Complete loss 4l Hla
Corpus 3 g2
Domistication Cpda g3l
Dynamic equivalence Saalipall alsl)
Ellipsis adal)
Features o
Formal equivalence Sl salsal)
Hyperbolic form Al Lapa
Literal translation 4 jal) daa il
Loan word latiose Jadl
Metaphor 3yl
Metonymy as
Nominative case doau) AW
Phonological loss A a3 lud
Polysemy Ll &) sy
Rhyme Jaldl)
Rhythm &3y
Semantic loss FANETJTES
Sound-meaning conflation sall g & guall Jayl 53
Source language aadll dall)
Surat 3 ) guu
Target language Cagll 4zl
Transfer Jas
Translation dan i
Untranslatability dan il ey
Verse al
Version daa yle 43
Worldview alladl (55
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Abstract

This research seeks to highlight the principle of loss and gain with reference to the translation
of the Holy Quran through the analysis of three translations of Surat An-Naas. The translation
of the Holy Quran from Arberry (1964), Yusuf Ali (1975), and Mahmoud Ghali (2002) were
selected. The research is based upon a descriptive qualitative method where the writer collects
the data, matches, examines and then analyses the results through using comparative method
which compares (ST) to (TT). The linguistic and extra linguistic factors behind the
phenomenon of loss and gain have been examined along with suggesting some solutions on
how to reduce the first and enhance the second. Subsequently in the third chapter, a
comparative study between the three versions of Surat “An-Naas” is adopted. The methods
followed by the translators aforementioned have been conducted basing on the findings of the
two first chapters. The results of the study reveal that the methods followed by translators
vary, and the analysis shows that the loss is highly expected in the translation of .the holy

Quran and gain is a mere attempt to approximate meaning.

Keywords: Loss — gain —compensation - Surat “An-Naas” - translation- Arabic and English-
comparative study.
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