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TL Target language اٌهذف اٌٍغخ  

TT Target text اٌهذف إٌض  
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Introduction  

Islam has been extended in the entire world and thousands of people converted to it, 

though; not all of them are Arab nor speak Arabic. This makes them incapable to read the 

Holy Quran, and made it difficult to understand its messages. Thus, researchers have been 

interested in translating the meanings of the Holy Quran into different languages. Needless to 

say that, Arabic has a specific system that makes the translator faces some problems, 

especially, translators of the holy Quran. 

One of the Quranic miracles lies in the accuracy of selecting vocabulary. Therefore, 

scholars sought out to decrypt the Quranic vocabularies, to transfer their appropriate 

meanings. The linguistic nuances are the best way to clarify the non- equal meaning of the 

vocabulary. But, they may cause some lexical and semantic problems, where, the translator 

translates the same terms in different context without paying attention to the nuances between 

them. In this context loss is inevitable in the translation process. 

Statement of the Problem   

The entire problem the translators of the holy Quran may face is the absence of the 

complete equivalence of the linguistic components between the two languages Arabic and 

English. The transfer of the meanings from Arabic into English is considered as a great 

challenge for the translator, especially, words that are lexically closer. The research will treat 

the problem of translating the nuance between some words in Quran, and to illustrate the loss 

that may occur. 

Objectives of the Study 

The objective of this study aims to clarify some of the linguistic nuances in the holy Quran, 

and to show whether it is possible to determine and define them depending on the 

interpretations of the Arabic version of the holy Quran. Then, to show the nuances by 

comparing between them, and to show if there are aspects of loss in translating these 

linguistic nuances in the Quran, and if the translators succeed or fail in translating them. 

Research Questions 

The study aims at answering the following main question: 

 How can the Quran, in terms of nuance between some words, be translated from the 

origin language (Arabic) into English? 

Sub- Questions: 

 Can the meaning of the Quranic text be fully transferred from Arabic into English?  
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 To which extent the translators succeed in translating the nuances from Arabic into 

English? 

Hypotheses 

In order to answer the above questions we supposed the following set of hypotheses. 

 The translators deal with the linguistic nuances as synonyms. 

 There are many aspects of the loss in translating the linguistic nuances of words that are 

lexically closer in the Quran and the translators may succeed or fail relativity in 

translating them.  

Structure of the Study 

This research is divided into two main parts theoretical and practical. The first one (the 

theoretical) is also divided into two chapters. The first chapter attempts to give an overview of 

the history of translating the Holy Quran, done by non-Muslims and Muslims translators and 

its problems (linguistic, lexical, semantic and cultural problems) that make translators tend to 

check, recheck, exegeses books and rewrite to provide a successful and accurate translation as 

much as possible. The second chapter attempts to present the phenomenon of linguistic 

nuances in Arabic and English and the problems arising from the translation of these nuances. 

Within the second part (the practical) an attempt to prove, discuss and compare the three 

translations of the nuances between some words from the Holy Quran to show the loss that 

may occur, and to show if the translators succeed in conveying the full meaning. We have 

chosen the Analytic comparative approach on the aforementioned translators of the holy 

Quran by reference to Ibn Kathir and al-Tabari exegeses. 

Methodology 

This study attempts to investigate the problems of translating the holy Quran at the lexical 

level, in terms of linguistic nuances of some words which are lexically close in meaning. 

According to that we have chosen randomly a corpus that this study is based upon the 

linguistic nuances of six examples, in order to accomplish the whole study that we start; The 

analytic comparative approach will be used in the coming lines on Abdullah Yusuf Ali, King 

Fahd complex and Muhammad A. S. Abdel Haleem translations of the holy Quran by 

reference to Ibn Kathir and al-Tabari exegeses. On that basis, we tried to be objective as 

possible as we can in our analysis of the given translations, as to fulfill the aims of this study. 

The analyses do not intend to judge the translations at any basis rather than to identify 

problems in the current practice with a view to improve readers' outcomes as well as the 

understanding. 
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1. Introduction 

The Quran is only the sacred book that remains unaltered since it has revealed and written 

down for over than fourteen hundred years ago. This miracle challenged all the Arab of that 

period and in all the times, the style used, the high level of language, and the terms. All that 

made it impossible to equalized or imitated by Muslims or non Muslims.  

This part consists of three main titles. First, a brief history about the Quran translations had 

done by Muslim and non-Muslim translators. The second is the problems that the translators 

may face during translating the Quranic text. The third is to be aware that what is allowed is 

the translation of the meanings of the Holy Quran and not the translation of the Holy. 

2. History of the translation of Quran 

The history of the Quran is full with translations have been done by Muslims and non-

Muslims translators. Nowadays there are more than 90 translations of Quran in different 

languages; some of them are good and others considered as a falsification and distortion of the 

messages of the holy Quran. 

The king Fahd Complex in its website
1
 specialize a space to show the history of the 

translation of the Holy Quran under the title: " ٔجزح ربسَخُخ ػٓ ربسَخ رشجّخ ِؼبٍٔ اٌمشآْ اٌىشَُ ئًٌ اٌٍغبد

   :under the following division "الأوسوثُخ

2.1. Translations done by non-Muslims 

It seems that the first translation of the Qur'an came into existence in Western Europe; it 

was initiated by Pierre Esquire (Pierre le vénérable) abbot of Cluny monastery, who died in 

1156 AD who asked Pierre de Tolède to submit to him a Latin translation of the Qur'an. This 

translation was published in Basel in 1543. “The alcoran of Mohamet” was one of the first 

translations of the Koran English conducted by Alexander Rose in 1649, it is built on the 

French translation Koran made in 1647, this translation is the most heinous and obscene 

example of preaching books. Rose had no knowledge about the Arabic language; it had been 

issued more than nine editions so far. In 1734AD, the translation named “the Koran” 

conducted by George Sale; was the most English translations traded and acceptable among 

the people of the West. It had been issued several editions, most recently emerged in 1975. 

Then, M. Rodwell carried out his translation “the Koran” in 1861 and issued from London in 

the same year, which contains a descended arrangement of the Koran, the obscene words 

                                                           
1 http://qurancomplex.gov.sa/Display.asp?section=8&l=arb&f=wrong_trn1003.htm&trans=1 

 

http://qurancomplex.gov.sa/Display.asp?section=8&l=arb&f=wrong_trn1003.htm&trans=1
http://qurancomplex.gov.sa/Display.asp?section=8&l=arb&f=wrong_trn1003.htm&trans=1
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about the Prophet Muhammad (peace be upon him) and his companions, (God bless them). 

Rodwell asserted that the Koran was taken from books and sheets of Jews, Christians and 

Zoroastrians, the aim of this Translation is to distort the meanings of the Qur'an and the 

misrepresentation of its concepts. It had been issued more than thirty editions. Later,            

H. Palmer carried out his translation named “The Qur'an” in 1880 to complete the series of 

the East books "Sacred Books of the East", which started out by Max. Palmer committed 

many errors. It had been issued more than 15 editions. In 1937, Richard Bell carried out his 

translation named “the Qur'an Translated with a critical re-arrangement of the Surahs”; 

issued in Edinburgh, an unsuccessful attempt to arrange the Koran again. It had been issued 

15 editions. “The Koran Interpreted” was the translation carried out by A. C. Arberry the 

famous Orientalist in 1955, it issued the first time in London, and this translation devoid of 

the kinds of hatred of the enemies of Islam from orientalists and missionaries; it has a 

beautiful introduction to English classical language, but it include errors in some positions, 

because the translator is not familiar with the Paschal Arabic. It has been issued several 

editions so far. 

2.2. Translations done by Muslims 

 “The Divine Qur'an” is the translation of S.M. Abdul Hamid; the first edition was 

issued from Dhaka (Dacca) in 1862, this very easy translation as it contains anatomical 

observations concise. Three editions have been issued so far. “The Qur'an, Arabic Text and 

English Translation” made by Mirza Abul Fadl, the first edition was issued in 1911 by 

Allahabad, it contains the English translation of the Qur'an with Arabic texts, where the 

interpreter referred to the Gospel in order to respond to the objections raised by the 

Orientalists on the Koran, which the interpreter wrote a purely scientific manner books, four 

editions have been issued so far. M. Marmaduk Pickthall converted to Islam and carried out 

his translation “The Meaning of the Glorious Koran” in 1930 after the Qur'an and Sunnah 

study, have been issued 27 edition yet, even though a good translation but they are not 

innocent of linguistic and moral errors; therefore, a number of religious scholars and language 

correct the errors and gaffes in which it occurred; such as P. H. Ansari, the owner of 

"Correction of Errors in Pickhtal's Translation of the Glorious Qur'an", and many others. The 

famous Abdullah Yusuf Ali of Lahore carried out his translation “The Holy Qur'an, an 

Interpretation in English”, the first time published in 1934, and then several editions were 

released until the Saudi government took printed, and after it arrived in the hands of almost 

Muslims, its language is good but some dubious explanations and unblemished mysticism and 
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mental, but was corrected later. Another translation named “THE NOBLE QURAN, English 

translation” by Dr. Taqi al-Din al-Hilali and Dr. Muhammad Muhsin Khan, the first 

edition was issued in 1974, this translation is based on the interpretation of Al Tabari and Ibn 

Kathir, whose translate archaeological exegeses, as well as the language of this translation is 

also good, was reconsidered in 1993, it has been issued three editions. “Towards 

Understanding the Ever-Glorious Qur'an” carried out by Mohammed Mahmoud Ghali of 

Egypt, issued its first edition in 2001 from Cairo Press Universities, where the interpreter 

benefited from the exegeses. It is a reliable translation. “The Qur'an: A New Translation” is 

the translation of M. A. S. Abdel Halim, a professor of Islamic Studies, University of 

London. He spent five years trying to offer modern English, his first edition published in 2004 

by Oxford University Press (ibid). 

3. Translating the Quran or translating the meaning of the Quran 

The holy Quran is words of Allah descended upon his Prophet Mohammed (peace be upon 

him), and it is a special miracle that Arabs and non-Arabs failed to imitate, because its content 

is over the thought of his Prophet and over the thought of any human or non human being. 

The holy Quran is the first resource of the dispensation of Islam, reading and knowing its 

meaning is necessary for Muslims but there are more than 62% of Muslims who do not speak 

nor read Arabic; they use the translations of the holy Quran as a means to understand the 

messages that convey. The history of the holy Quran is full with works of translation, 

especially into English. All of these translations seek to convey the meanings of the holy 

Quran. However, some people are confused and do not distinguish between the translation of 

the Quran and the meanings of the holy Quran, it is important to show the difference between 

the two. Alnadawui (1417 AH) distinguished between two kinds of translations in terms of: 

3.1 Similar Translation (literal translation of the holy Quran) 

It means a correspondence translation of the holy Quran in the content and the form which 

means to transmit the speech of Allah as equal as the original version (Arabic) and to rewrite 

it into English. This kind of translation is impossible.  It means to translate the system of the 

Quran into other language by the same words, structures, arrangement and style to replace the 

original that is the Arabic version; to charge the same meanings of the Quranic text in the 

value and in the miraculous eloquence that affected hearts is impossible logically and Sharaan 

(ibid). The Quran says:  

 .88 الإسراء) بِمِثْمِوِ  يَأْتُوْا لَ  القُرْءاف ىَذَا بِمِثْؿِ  يَأْتُوا أَف عَمَى وَالجِفّ  الِإنسُ  اجْتَمَعَت لَو ؿْ قُ  (
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(Say: "If the whole of mankind and Jinns were to gather together to produce the like of this 

Qur´an, they could not produce the like thereof) (Yusuf Ali) 

3.2 Non similar translation (interpretation of the holy Quran) 

This kind of translation is possible and permissible, because when the translation paired 

with the Holy Quran. It means the interpretation of the speech of Allah with another language 

then Arabic. To transmit the meanings of the verses into another language depending upon the 

capability of the translator and what can his language be charged with no obligation to remain 

the origin style or to keep all the meanings (ibid). The foreign also confessed the impossibility 

of translating the holy Quran. The professor Arberry, the head of Islam and Arabic studies 

Department in the University of Cambridge in 1968, said that it is impossible to translate the 

holy Quran and he named his work "the Koran Interpreted". 

In addition, BaHa Eddine (2006) wrote an academic article about the translations of the 

Holy Quran. He cited that some researchers illustrated that the forbidden of the translation 

concerned with the recitation only, means that the holy Quran recited only in Arabic but the 

translation for activities and dealings is possible for the necessity. There are many studies that 

have forbidden the translation of the holy Quran as the study of Sheikh Mohammed Rachid 

Riza " ِٓ اٌّفبعذ وِٕبفبح الإعلاَرشجّخ اٌمشآْ وِب فُهب  ".Also, Muhammed Soulaimane the acting of the 

superior  judicial court delivered a book that forbidden the translation of the holy Quran 

named "ْدذس الأدذاس فٍ الإلذاَ ػٓ رشجّخ اٌمشآ" in 1335H. In1355, Muhammed Mustapha 

Alshater, the judge of the superior judicial court gave the permission of translating the 

meanings of the holy Quran in his book “ اٌغذَذ فٍ رشجّخ اٌمشآْ اٌىشَُ اٌمىي ” in 1936. 

4. Problems of Translating the Holy Quran 

The translation of the sacred texts encounter with many hardships and problems: 

4.1. Problems concerning the translator (competence, aims, skill...) 

The translation process is affected by the translator‟s skill and competence since each one 

seeks to find the appropriate equivalence according to his ability; and they do not agree about 

fixed Quranic terminologies, arrangement of words in the verses, singular and the plural, 

omission, literal translation. Also, the aim and the ideology of the translator affect the 

meaning of the translated verses. Some of translations aim at distorting and misrepresenting 

the image of the holy Quran and disregarding the greatness of God‟s words.    
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4.2. Linguistic problems 

4.2.1. Syntactic problems 

The differences among languages (Arabic and English) cause many syntactic problems 

while translating, the number of this problems may increase or decrease according to the 

degree of relatedness between the (ST) and the (TT). One of various syntactic problems arises 

when translating the Quran is the indication of tenses. The tense is one of the obvious 

syntactic problem that translators usually encounter especially in translating the Holy Quran, 

it means “the grammatical realization of location in time” can be expressed in language 

(Sadiq, 2010,p.20). Abou Baker Ali (2012), in his article asserts that “in translating the holy 

Quran, tense and verb form should be guided by the overall context and by stylistic 

consideration” (p.588).  There are some problems may impose during the process of 

translating verbs in the Quran, and as Abdel Haleem identified the shift from the past tense to 

the imperfect tense for achieving  an effect (Abdel Haleem, 1999) for instance,  

ذ منكـ اسفؿ مف و فوقكـ مف جاؤوكم إذ)  (10( )الحزابالظنوف با﵀ تظنون و الحناجر القموب بمغت و البصار زاغت وا 

“y Behold! They came on you from above you and from below you, and behold, the eyes 

became dim and the hearts gaped up to the throats, and ye imagined various (vain) thoughts 

about Allah!” (Yusuf Ali) 

In this ayah the three verbs (ُثٍغذ و وصاغذ جبؤوو) are in the past tense in the ST while the 

verb (ْرظٕى)  “think” shifts to the present tense for “the the purpose of conjuring an important 

action in the mind as if it were happening in the present”( Abobaker, A. 2012. P588). Tenses 

in Arabic generally and in the holy Quran particularly cannot be conveyed literally. Moreover, 

some times when the translator tries to be accurate in transferring some expressions, but there 

is no equivalence in the TL is another grammatical problem. Dr. Abd el Allah Abbas (1997) 

in his book states that “there are some verbs have no equivalence such as the verbs  (،أِبد 

 here the translator imposed to add another verb (auxiliary) to convey (ثخً طذق، أعشف، طغً،

the right meaning, therefore; the verb ًَجخ is translated into "is niggardly" and the verb طذق is 

translated into "is truthful" also the verb َغشف is translated into " is extravagant", the same 

with the verb ًَطغ were translated into "is exorbitant" in these translations the verbs do not 

convey the real meaning”(p.20). Another feature countered the translation process is the 

general rule of each language; the rendering of the sentence, uses of nouns, gerunds and the 

infinitive and the use of punctuations. 
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4.2.2. Stylistic problems 

Arabic and English have different styles. By one hand, Arabic uses the participle (ًاعُ اٌفبػ) in 

high frequency such as ،ِْزمىْ شبوشوْ، ِفٍذىْ، ِؼجضوْ، لبٔزىْ، ِغزمذِىْ، ِغزأجشوْ، ِششلى that do 

not have a complete equivalence in the English. For instance, the sentence (those who are men 

of faith in right order) is the translation of (  ْ ٕىُ ِِ إ ُِ مٍّب   By the other hand, Arabic uses the rely .(د 

of emphasizes characters for specific purposes that cannot for any other language performed 

such as the following example: [09 اٌذجش] ( أٔضٌٕب اٌزوشإٔا ٔذٓ  ) 

 "We have, without doubt, sent down the Message  "  

In this verse the translation of (ٓإٔا ٔذ) cannot be translated into Surly, We, We, We.  

4.2.3. Semantic problems 

The Quran was sent in different contextual situations; therefore, it should be translated as 

its contextual meaning. The unique Quranic words refer to the fact that a word may embrace a 

large number of “sense-components”. Both the surface and the deep meaning of a word, in 

this case, are usually extended to include various aspects and “multi-dimensions”. It is not 

easy, for the translator, to resolve this problem of multiplicity. According to Baker (1992) 

“The idea of semantic fields works well enough for words and expressions which have fairly 

well defined propositional meanings,……. there are two main areas in which an 

understanding of semantic fields and lexical sets can be useful to a translator: appreciating the 

„value‟ that a word has in a given system; and developing strategies for dealing with non-

equivalence.”(p19). There are many semantic problems that Translators encounter when they 

translate the Holy Quran into English. As Mazin (2006) cited in his article
2
 “Investigating 

some semantic problems in the translation of the holy Quran” the division of the semantic 

problems in translation as the following:  

A. The difference of semantic field for the two words which seem to be synonymous  

This can be manifested in two aspects: 

a) Semantic extension of a word in one language vs. its semantic intension in 

another: As an example for this is the word (أة) as used in the Quran which can 

stand for (الأة) (father) and (اٌجذ) (forefather). The Quran says: 

 (21:4) ( سَبِيلً  وَسَاءَ  وَمَقْتًا فَاحِشَةً  كَافَ  إِنَوُ  سَمَؼَ  قَدْ  مَا إِلَ  النِّسَاءِ  مِفَ  آبَاؤُكُمْ  نَكَحَ  مَا تنَْكِحُوا وَلَ ) 

                                                           
2 Mazin, F. (2006). Investigating some semantic problems in the translation of the holy Quran. Adab al-rafidayn. Mosul: 

College of Arts University of Mosul. 
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(And do not marry women whom your fathers married, except what has already 

passed. This surely is indecent and hateful; and it is an evil way) (Yusuf Ali) 

In this verse the word (  ُ (آتاَؤُوُ  is translated into “fathers” but in this context it means 

“forefather” its deep meaning is extended to include various aspects which the translator 

should be aware and tries to resolve it. 

b) A word is used in more than one sense in a particular language: for example the 

word (آثار) as used in the Quran is a good example. Such a word can be rendered 

into (effects), (traces) and (footsteps). 

In some verses the translation the word (آثار) is used in more than one sense in the 

ST; it embraces a large number of “sense-components" that may impose many 

hardships to translate if the translator does not rely on exegesis. 

4.2.4 Lexical problems 

There is another problem in translating the holy Quran which is the difficulty in rendering 

some lexical items. Mazin (2006) states in his article some of lexical problems, such as the 

word of “Allah” الله which is a sort of disagreement between translators whether translate it 

“transliteration”, among the translators who obtain this term are Hilali, Khan and King Fahd 

Holy Quran complex , or render it as “God” used by Yusuf Ali, Arberry, and others (p.67). 

Moreover, is the lack of equivalence or the absence of the equivalent of some Islamic terms, 

or what is called “the lexical gaps” mean that it is possible to find a lexical item referring to a 

specific object in one language, it is absent in another. There are some examples of these 

Islamic terms such as shirk (ششن) means associating other gods with Allah, it is the belief in 

or worship of more than one god. The Quran says: 

ئرِْ  ( ُْ  ل بي   و  ب  ّ هىُ   لِِثِْٕهِ  ٌمُْ ٍ   َ ب َ ؼِظُهُ  و  زِن   لِ   ثُٕ  ِ  ذشُ  ْ   ثبِللّ  شْن   ئِ ُ   اٌشِّ ٍْ ُ   ٌ ظُ ظُِ  (13:31) ( ػ 

“Behold, Luqman said to his son by way of instruction: "O my son! Join not in worship 

(others) with Allah. For false worship is indeed the highest wrong-doing".” (Yusuf Ali) 

 (48:4) ( يشاء لمف ذلؾ دوف ما ويغفر بو يشرك أف يغفر ل ا﵀ إف (

“Allah forgiveth not that partners should be set up with Him; but He forgiveth anything else, 

to whom He pleaseth; to set up partners with Allah is to devise a sin most heinous indeed.” 

(Yusuf Ali) 

The word zakat (اٌضوبح) means “purification” and “growth” and “goodness” and “thrive”, it 

is the third of the five pillars of Islam. If one possesses a certain level of wealth then it should 

be payment of zakat becomes obligatory. This word as used in the Quran that can stand as 

“alms giving”. The Quran says: 
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 (43:2)  ( الراكعيف مع اركعوا و الزكاة آتوا و الصلة أقيموا و)
“And be steadfast in prayer; practise regular charity; and bow down your heads with those 

who bow down (in worship).” (Yusuf Ali) 

 (9:91)  (زكاها مف افمح قد )

“Truly he succeeds that purifies it” (Yusuf Ali) 

The present verses contain the word zakat which does neither a lexical equivalent nor a 

cultural one. J.C. Catford (1965) states that the limitations imposed on translatability are 

usually due to the absence in the TL of a situational feature functionally relevant for the SL 

(p.99).   

4.3. Linguistic Nuances 

One of the main difficulties of translating the meaning of the holy Quran is the linguistic 

nuances. Since, the holy Quran is full of words that are lexically close and have a slight 

difference between them such as: ٍُواٌّؼشفخ اٌؼ. Alnadawui (1417 H) showed that the verb 

 but الله ػشفذ requires the proof and need two objects or object and adjective. We can say ػٍّذ

we cannot say الله ػٍّذ without adding an adjective to الله and say ػبدلِ الله ػٍّذ; and many other 

examples such as ُواٌشه اٌشَت ولؼذ، جٍظ وثًٍ، ٔؼ. By contrast, sometimes the finding of more 

than one equivalence for one word, such as the word اٌزمىي that have more than one 

equivalence: God-fearing, God-conscious, righteousness, dutiful to God, restraint from evil, 

self-restraint and fearful. This diversion in the translation of this word makes us ask the 

question: which one of these words considered the appropriate one? And if all of them are 

appropriate, are they giving the full meaning of the word اٌزمىي? Or we may lose some aspect 

of the word?  

4.4. Loss 

Loss is an evitable and inevitable result of the translation process occurred because of 

several features. In the Quranic text loss may occurred in high frequency because of the 

complexity of the style of the Quran. In this study we will discuss the loss in translating the 

linguistic nuances and some of other linguistic features. But before that we should discuss the 

linguistic nuances.  

 Vinay and Darbelnet (1995) defined the loss as any total or portion missing occurred in the 

meaning or at any level in the TT .Loss is an inevitable result of the translation process 

occurred because of several features. It can be either partial or complete and very common in 

the translation process, especially, in the case of translating the meaning of the holy Quran 
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which is full of rhythm, rhetorical characteristics and the complexity of style of the Quran. 

Loss is two kinds; evitable loss occurs because the translator‟s competence when he failed in 

establishing the appropriate equivalent or finding the suitable translation regardless to the 

differences between the two linguistic systems. Inevitable loss occurred because the 

differences between the two languages systems regardless to the translator‟s competence. 

4.5 Gain 

Gain also may occur during the translation process because of the same causes of the loss.  

Vinay and Darbelnet (1995) stated that: “We speak of gain when the translation expresses a 

situational element which is unexpressed in the source language.” p170 

They considered good translator who do not only translate the words but even the thoughts by 

referring to the context and situations (additions or explanations). Gain is not always feasible but 

also very rare because it is a hard task for the competent translator to enrich the TT or to 

clarify what is ambiguous in the ST. It can be unthankful in the case of additional and 

unwilling details. Azz-eddine (2010) translated that according to Berman the detailed features 

in the translation lead to the twist and the distortion of the origin such allongement 

(elongation), ennoblissement (amplification) and the clarification even they are considered as 

a gain in the TT. 

In the case of the holy Quran; gain can be occurred because of the explication strategy in 

which the translator try to make a balance between the SL aesthetic and cultural values which 

are acceptable or unacceptable in the TL. S/he use the explanations and illustrations in order 

to clarify and explain the vagueness words of the ST; for instance, Ali‟s Translation of the 

meaning of the Glorious Quran is based on commentaries at the end of each verse that 

consists of ambiguous terms, such as the word (وهٍؼض) in Surah Meryem verse 1:  

.1'' البقرة  كَييعَصَ ''   

“Kaf. Ha. Ya. 'Ain. Sad” Yusuf Ali: 200 

The translator illustrated under the verse that those are abbreviations and he gave its 

explanation in an appendix.  
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1. Linguistic Nuances in Arabic 

 اغبالر  أمثاؿ خاص بشكؿ الكريـ القرءاف و عموما العربية المغة في المغوية الفروؽ بظاىرة التعريؼ إلى العمماء تطرؽ

 يفب  الفصؿ و التفريؽ أو تمييز كؿ أنيا عمى الفروؽ الخير عرؼ حيث ا﵀ الجار صالح بف السلـ د.عبد و الأصفياني

 يُفرؽ فييا" :تعالى قاؿ 3البصيرة تدركو أـ البصر يدركو الفصؿ ذلؾ كاف سواء ، المعنى في واشتباه اشتراؾ بينيما لفظيف

 فتعددت"  نذيراٌ  لمعالميف ليكوف عبده عمى الفرقاف نزؿ الذي تبارؾ" :تعالى قاؿ. الفرقافب القراف سمي لذلؾ "حكي ٍـ أمرٍ  كؿ

و  المعنى في التقاربو  المفظي التقارب :منيا 4نذكر أنواع و مجالت ضمف تندرج حيث الكريـ القراف في المغوية الفروؽ

 بالمغة الستعانة و بينيا الدقيقة الفروؽ استنباط و لكريـا القرآف ألفاظ في التأمؿ إف .الآيات لمعاني التفسيرية الفروؽ كذا

 الفرؽ يؤيد مف فمنيـ العمماء مذاىب اختمفت فقد عميو و ، القرآني الإعجاز أوجو مف وجو يظير القرآنية والآيات العربية

 . الأساليب في التنوع و الترادؼ باب مف المفظييف فيرى فرؽ لغيرىـ يظير ل بينما ، لفظيف بيف

 (Opponents of The Linguistic Nuances) أدلتهم و بالترادف القائمين مذهب .1.1

 و صالح صبحي والدكتور الحسيني بكر أبو و العربي ابف و الأثير ابف أمثاؿ فقييا و العربية المغة عمماء بعض اتفؽ 

 :عمى بذلؾ يستدلوف حيث بالترادؼ القوؿ عمى أنيس إبراىيـ الدكتور

 و ، عامة العربية المغة في و خاصة الكريـ القرءاف في واقع الترادؼ أف الأثير ابف يرى : (Ibn al-Athir) الأثير ابن

 معنى العذاب و الرجز أف أي "أليـ رجزْ  مف عذاب ليـ أولئؾ معجزيف آياتنا في سعوا والذيف" :تعالى قولو في ذلؾ مثؿ

ْ.المبالغة و التأكيد ذلؾ مف والغاية واحد

 كؿ يكوف أف يجوز بحرفيف عنو يعبر معنى أو معنييف عمى يفسر حرؼ كؿ " أف يرى :(Ibn al- Arabi)العربي ابن

 :تعالى قولو القرءاف في ذلؾ مثاؿ و (1766)ص  "5العربية المغة في كثيرا وذلؾ فرقا أو جمعا صاحبو موضع يوضع واحد

ْ.بينيما فرؽ ل و واحد ىمعن البخؿ و الشح لفظي اف اي "المفمحوف ىـ فأولئؾ نفسو شح يوؽ ومف"

 و العربية المغة في المغوي الثراء و التنوع ميزات مف ميزة الترادؼ أف يرى :(Dr. Sobhi Saleh)صالح صبحي الدكتور

 واحد.و معنى المغفرة و صفح و العفو أف أي " رحيـ غفور ا﵀ فاف تغفروا و تصفحوا و تعفوا وأف" :تعالى بقولو ذلؾ مثؿ

                                                           
3
 (733ِفشداد فٍ غشَت اٌمشاْ ص ) 

4
 (37-37) ػٍىَ اٌمشاِْجبدش اٌفشوق فٍ اٌزفغُش وأظش  

5
 6311ص  3رفغُش اثٓ اٌؼشثٍ ط 
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 بيف العتراؼ مف مفر ل انو كما الترادؼ بوجود التسميـ مف مناص ل " أف في الصالح صبحي كتورالد رأي يتمحور

 ا،لو ممكا تعتبرىا أف إلييا ضمتيا التي المغة حؽ مف أصبح و بعد فيما تنويست الفروؽ ىذه أف غير المترادفات بيف الفروؽ

 .(300)ص  "6مترادفاتيا كثرة و ثرائيا عمى دليؿ و 

  Supporters of The Linguistic Nuances  أدلتهم و بالفروق لقائمينا مذهب .1.1

 منع إلى فالغاية المفظيف، أحد فائدة تعطيؿ إلى يؤدي لما القرءاف ألفاظ في خاصة بالترادؼ القوؿ العمماء بعض رفض

  .المحدد المعنى تبميغ و غةالم مف المقصود الغرض بموغ إلى تؤدي التي الدقة و الختصار إلى الحاجة ىو بالترادؼ القوؿ

 صفات إل ىو ما الواحد لمشيء تنوعيا و الألفاظ تعدد أف فارس ابف يرى :(Ahmed Ben Faris) فارس بن أحمد

 ىذا في نقولو الذي و الحساـ، و الميند و السيؼ نحو المختمفة بالأسماء الواحد الشيء ويسمى..." :يقوؿ حيث واحد لسـ

  7 "الأخرى معنى غير معناىا منيا صفة كؿ أف مذىبنا و صفات الألقاب مف بعده ما و ؼ،السي ىو واحد السـ أف

 الوىمة مف لنا بدا إف و فريد معنى لو شيء عمى العرب ضعتو و لفظ كؿ أف يرى  :(Ibn al_Aarabi) الأعرابي ابن

 ، واحد معنى عمى العرب أوقعتيـ رفيفح كؿ " :قاؿ حيث غيره عف يميزه بو خاص و دقيؽ معنى لو أف إلّ  مترادفا الأولى

8ْ.جيمو العرب نمزـ فمـ عمينا غمض وربما ، بو فاخبرنا عرفناه ربما ، صاحبو في ليس معنى منيما كؿ في

 الأمر و" :خاصة القراف في و عامة العربية المغة في الترادؼ تنفي أف بعد (Aisha Abdel Rahman) : الشاطئ بنت

 فييـ نزؿ الذيف الفصحاء الخمص العرب أدركو ما ذلؾ مقامو، غيره يقوـ أف يمكف فيو لفظ مف ام القراف، ألفاظ في كذلؾ

 فيما فيو، خلؼ مال ذلؾ و .العربية القبائؿ لغات اختلؼ عف كاف إذا الواحد، لمعنى الألفاظ تعدد يشغمنا ول ...القراف

 أف دوف المغات، تعدد إلى الترادؼ ىذا يرجع أف دوف الواحد، لمعنى الألفاظ بتعدد يقاؿ حيف الترادؼ يشغمنا إنما و اعمـ،

 (194)ص 9"صوتية قرابة بترادفيا المقوؿ الألفاظ بيف يكوف

 الفروؽ" كتاب ومؤلؼ بالفروؽ القوؿ مناصري اشد مف يعتبر :(Abu al-Hilal Al-Askari)العسكري الهلال أبو

 الختصار إلى حاجتنا يقوؿ:"و حيث  دقتيـ و العمماء تحقيؽ عمى دليؿ ىو الترادؼ رفض و منع أف يعتقد حيث "المغوية

                                                           
 .733 ص 3ط. طبٌخ طجذٍ. د اٌٍغخ فمه فٍ بددساع 6

 .61 ص فبسط لِثٓ اٌٍغخ فمه فٍ اٌظذبثٍ 7

 333-366: اٌشدّبْ ػجذ ػبئشخ ٌٍمشاْ، اٌجُبٍٔ الِػجبص 8

 663لاعجاز البٌانً للقران و مسائل ابن الارزق. 9
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 إذا "المغة أىؿ بقوؿ حجتو في واستدؿ الألفاظ في الفروؽ مذىب بمعنى (16)ص 10"المذىب ىذا تأييد في القتصار تمزمنا

 معنى لفظ لكؿ أف بمعنى "كذلؾ يكوف أف أولى أنفسيا المعاني فاختلؼ المعاني اختلؼ يوجب الحركات اختلؼ كاف

 خرجت و الألفاظ تعاقبت واف (24)ص"11 الحركات في اختلفا وحد لفظ كانا ولو أخر لفظ عف بالضرورة يختمؼ بو يمتاز

 يقوؿ أف المحققوف فأبى واحد معنى ليما مختمفاف لفظاف يكوف أف ذلؾ فاوجب الآخر بمعنى منيما كؿ ووقع حقائقيا عف

 المغة بو تميزت التي المفظي الختلؼ أوجو مف العديد أيضا اليلؿ أبو ذكر و (25)ص12" المعنى يتحقؽ ل بو وقاؿ بذلؾ

 أف عمى بينيما الفرؽ وبيف "السؤاؿ و الستفياـ" ذلؾ ومثاؿ المفظ صيغة توجبو الذي كالفرؽ خاصة، القراف و عامة العربية

  .يعمـ ل و يعمـ لما يكوف أف فيجوز السؤاؿ أما فيو يشؾ أو المستفيـ يجيمو لما الستفياـ يكوف

2. Linguistic Nuances in English 

 Every language has its own structure; specific set of semantic relations among its words 

and different style. On one hand, Arabic is considered as one of the richest language with 

synonyms, therefore; it regarded as one of the main issue in linguistic and translation that 

need attention. On the other hand, English is rich of synonymy like Arabic, because it derived 

from different linguistic sources. According to Palmer (1981) language has large number of 

words which has a direct correlation with certain things outside language (p42). However, 

there are some scholars including Palmer (1981), Larson (1984) Cruse (1986) claim that in 

any language the phenomenon of synonymy exist, but there are no absolute total synonyms. 

Cruse (1986) rejected the idea of existence the absolute synonyms, even though; they exist are 

not common. He states “there is no obvious motivation for existence of absolute synonyms in 

a language and one would expect either that one of the items would fall into obsolescence or 

that a difference in semantic function would develop” (p270). These scholars focus their 

effort to investigate the difference among synonymous lexical items or what is called „near- 

synonyms‟ (Edmonds and Hirst, 2002).  

The disparities between Arabic and English may engender some linguistic loss that appears 

in the lexical and semantic level. There are several problems arise from linguistic nuances that 

affect the translation process directly. 

 

                                                           
10
 61اٌفشوق فٍ اٌٍغخ لأثٍ اٌهلاي اٌؼغىشٌ ص 

11
 33ٔفظ اٌّشجغ اٌغبثك ص 

12
 32غ اٌغبثك صٔفظ اٌّشج 
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3. Problems of the translation of Linguistic Nuances 

3.1. Structural Problems 

The role of the translator is to change the level of the text from the core to a normal text in 

the TL. The translator should know how the TL employs its vocabulary to form natural 

appropriate sentences. A natural structure in the TL does not mean that it should only be 

grammatical, but it also should not look strange to the receptors (even if it is grammatical).  

3.2. Semantic problems 

Synonymy is one of the fundamental linguistic phenomena in the field of semantics. These 

are controversial issues in the field of linguistics which provides a platform for continuous 

debate among linguists and translation about synonymous and linguistic nuances. How does 

someone decide what words can or cannot be considered synonymous? Can two words be 

synonymous in every respect? According to Abdulelah (2011) there are two aspects of 

synonymy: (1) synonymy in grammar and (2) lexical synonymy. Lexical synonymy is 

classified into five categories according to their degree of similarity in meaning as illustrated 

by the diagram below: 

 

Absolute            Cognitive              Contextual                     Near                 Non-synonym 

Synonym            synonym             synonym                       synonym 

Figure 1: Classification of lexical synonyms 

1.  Indicates antonyms or oppositeness of meaning.  

2.  Represents words that are almost synonyms but not quite.  
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3.  Represents similar lexical items that can be interchangeable in certain contexts. The Arabic 

synonymous lexical items  

4. Cognitive synonyms are words, when substituted in a sentence, preserve their truth 

conditions but may change the expressive meaning, style, or register of the sentence. 

Accordingly, the Arabic synonymous lexical items (al-ḥilf = اٌذٍف) and  

(al-qasm = ُاٌمغ) (swear) and (maṭar = ِطش) belong to this type. 

5.  Indicates exactly identical meaning shared by two lexical items. This kind can be observed 

in the Arab dialects e.g.  qamḥ (لّخ) and  ḥinṭah دٕطخ) ) (wheat) 

Cognitive, contextual and near-synonyms are represented by the linguistic nuances in 

Arabic. Therefore, translators should be aware to those slight differences during the 

translation process. Abdulelah (2011), as cited in, that Nida (1969) defined synonymy as 

words which share several (but not all) essential components can be used to substitute one 

another in some (but not all) contexts. This shows an overlapping space between each kind of 

the above types of synonymous; and linguistic nuances lies in this overlapping space as it 

showed in the following diagram: 

 

Figure 2: The overlapping of synonymous 

There is sameness in the meanings of the two words “like” and “love”, but each one used in 

different context: 

3.3. Loss 

In a sacred text like the Holy Quran, the implied meaning is revealed through the context. 

When the literal meaning fails to communicate the intended message of the SL, the translator 

has to transfer the dynamism of that message. If the literal meaning is produced, the intended 

message may be lost. Therefore it is argued that there is an inevitable loss of meaning that is 

on a continuum between over-translation (increased details) and under-translation (increased 

generalization). Abdulelah. A (2011), in his dissertation pointed out, as cited in, that Bint Al-

shati stated that the context is the guideline for determining the choice of words in the Quran, 

and replacing a word in place of another does not fulfill all the different aspects of meaning 

and uses of the original text. The following linguistic nuances (near-synonyms): āriḍ سَذ
 ,أ ّ
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alghamām َاٌغّب, alsaḥāb اٌغذبة, almuzn ْاٌّض and alʿārāṣ ش    صْ اٌؼ  ; such items reflect the subtle 

differences in meanings which pose obstacles during the process of translation.  

 Clouds in first form called  إٌشء  

 Cloud derived by the wind called عذبة 

 Cloud that changes the color of the sky called َغّب 

 Cloud that becomes white in colour called ِْض 

 Cloud that is associated with thunder and lightning called اٌؼشص.  

In fact, it would be difficult for translators to give equivalent terms for the different kinds of 

clouds. They should, however, adopt whatever strategies to convey the meanings. Another 

example imposes the problem of loss in the meanings of the linguistic nuances of the lexical 

items: ْأطغش ,أدهُ ,جىاد ,دظب and وُّذ (ibid). According to Muaqqat (1997) as cited in, such 

near-synonymous items are frequently presented in literary texts and they are translated into 

one equivalent which is the horse. Paraphrasing is the best strategy in rendering these items to 

avoid the loss as follows:  

• Jawād and adham are best translated as a race horse and a completely black horse, 

respectively.   

• Asgharr is a horse with a white patch on the forehead.   

• kumaīt is a black and red horse. 

But in this case we will fall in the problem of over-translation. 

4. Frequency of uses of linguistic Nuances 

As it is mentioned previously, the linguistic nuances are an Arabic phenomenon and such 

phenomenon does not exist in English but there is a counterpart which is the near-synonym. 

This difference is a result of the experience of each language Arabic and English. Arabic is 

full with the linguistic nuances and many Arab scholars had wrote about the linguistic 

nuances, some of them classified the linguistic nuances in categories according to their origin 

such Abu al-Hilal Ah-Askary. A, and some others classified them according the Arabic 

Alphabet such Al-Asfahani. A, and Nour el-Din el-Djazairi. The most famous writings in the 

Linguistic nuances: 

 ىػ 395 ت العسكري ىلؿ لأبي المغوية الفروؽ. 
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 ىػ501 ت الصقمي مكي لإبف الجناف وتمقيح المساف تثقيؼ . 

 ىػ 429  ت الثعالبي منصور لأبي العربية وأسرار المغة فقو. 

 ىػ 502 ت الأصفياني لمراغب القرءاف غريب في المفردات. 

 ىػ 1158 الجزائري الحسيني ا﵀ نعمة بف الديف لنور المغات فروؽ. 

 ىػ 711 منظور لبف العرب لساف. 

 ىػ 1366 فارس بف لأحمد المغة مقاييس. 

 ىػ 794 لمزركشي القرءاف عموـ في البرىاف 

In English there are, by contrast, writings and books about synonymous only which is the 

counterpart of the Arabic phenomenon اٌزشادف the opposite of the linguistic nuances. 

5. Conclusion 

In this part, we realized that the history of the Holy Quran is full of events, the higher 

complexity of its text raised  various  difficulties and problems to translators, such as; 

linguistic problems including (syntactic, stylistic and semantic), lexical problems and 

linguistic nuances which covers semantically complex words and cultural specific terms. We 

conclude that, the translators should be aware of this phenomenon and accredit on the 

exegesis in their translations to avoid the above mentioned barriers.



 
 

 

 

 

 

 

 

 

Part Two 

Practical  
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1. Introduction 

     This chapter presents the practical part of the dissertation. Where an attempt to examine 

and investigate the concept of translating the phenomenon of linguistic nuances in case of the 

Holy Quran is held. Through analyzing and discussing the translated versions by three 

translators. The main concern of this study will go deeply in the translated verses by looking 

for the loss that may occur at the level of meaning via comparing it with the original. 

 

2. Identification of the selected Translation 

     This overview includes the translators‟ background and the exegeses book. 

2.1. Abd el Halim  

M. A. S. Abdel Haleem Islamic Arabic Scholar and famous translator of the Quran into 

English “The Qur'an” He was born in Egypt, during his childhood he learned the Quran by 

heart. Among the famous and best known books of Haleem is “The Qur'an: a New 

Translation” and his most recent publications are “An Arabic–English Dictionary of 

Quranic Usage” with El-Said Badawi (2005), "Qur'an and Hadith" (2006), “Arabic and 

Islam” and "Islam, Religion of the Environment"(2006)
13

.  

 

2.2 Abdullah Yusuf Ali 

Abdullah Yusuf Ali is a British-Indian barrister and Muslim Scholar born on 14 April 

1872 and died on 10 December 1953. He wrote a number of books about Islam and whose 

translation of the Quran into English is one of the most widely known and used in the 

English-speaking world. He got the Master Degree at the University of Cambridge. He was an 

Arabic-English speaker. Among his publications: Muslim Educational 

Ideals (1923), Fundamentals of Islam (1929), Moral Education: Aims and 

Methods (1930), Personality of Man in Islam (1931), and The Message of Islam (1940). 

However, his best known scholarly work is his translation into English and commentary of 

the Qur'an titled as "The Holy Qur'an: Text, Translation and Commentary", the first edition 

in 1934. The last revised edition is published in1939 and the Saudi government took is 

printed
14

. 

 

                                                           
13
 Haleem, M. (2010). The Qur'an. 1st ed. Oxford: OUP Oxford. 

14
 Abdullah Yusuf Ali(online available) https://en.m.wikipedia.org/wiki/Abdullah_Yusuf_Ali 

https://en.m.wikipedia.org/wiki/Qur%27an
https://en.m.wikipedia.org/wiki/English_language
https://en.m.wikipedia.org/wiki/Exegesis
https://en.m.wikipedia.org/wiki/Qur%27an
https://en.m.wikipedia.org/wiki/The_Holy_Qur%27an:_Text,_Translation_and_Commentary
https://en.m.wikipedia.org/wiki/Abdullah_Yusuf_Ali
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2.3 King Fahd Complex  

The foundation stone for the King Fahd Complex for Printing the Holy Quran in Medina 

put in a sixteenth of Muharram 1403 AH (1982 AD), and it was inaugurated by him on the 

sixth of Safar 1405AH – 1984AD. The estimated space of the complex is two hundred and 

fifty thousand square meters, and is a unit integrated in urban facilities. The main objectives 

of the complex are: the printing of the Holy Quran and record its recitation of different 

readings in the Muslim world; and the translation of the Holy Quran and its interpretation and 

concerned with the Quran Science, Sunnis, Prophet's biography and the researches and 

Islamic studies and the fulfillment of Muslims' needs of the complex issues and publish them 

on global networks.  

The average production capacity of the complex is about 13 million copies a year. The 

complex production reached to approximately 300 million copies since 1405 AH to the year 

1436 AH. It includes the recitations of Quran manuscript according to Hafs, Warch, Kalon, El 

Douri, Choaba and Soussi, and the recited Mus‟haf according to Hafs, and Warch, and 

Kalon
15

. 

3.4 The approved exegeses  

3.4.1 Ibn Kathir exegesis 

He is Imad al-Din Abu Fida Ismail bin Omar bin Kathir Bin Thaou El Qurashi Albesroa, 

then Damascus, Arabian interpreter and mullah He was born on 701 AH, He memorized and 

completed the Quran in 711 AH, He died in Sha'ban 774 AH, He has several classifications 

the best known is: "ٍُذفسٍز اٌمزآْ اٌؼظ"  that considered one of the most famous Islamic books 

specialized in the knowledge of the interpretation of the Quran. it depends on the 

interpretation with Mathur. In addition to other works such: "اٌثذاٌح وإٌهاٌح" "طثماخ اٌشافؼٍح" , , 

اٌسٍزج إٌثىٌح" ", and his message in "اٌجهاد" , and embarked on a large book with the provisions 

but he did not completed, and he has an explanation of طذٍخ اٌثخاري"", which is missing
16

.  

3.4.2 Al-Tabari exegesis 

He is Muhammad bin Jarir Ibn Yazid Ibn Kathir Bin Ghalib, the famous Imam Abu Ja'far 

al-Tabari (224 H - 310 H) (839 m - 923 m), Arabian interpreter, historian and mullah, the so-

called the Imam of the interpreters. It had been found in his inheritance of his books more 

                                                           
15

اٌّجّغ فٍ عطىس    (online available) http://qurancomplex.gov.sa 
 .2011، القاىرة –، دار الحديث 4، ـ3، ـ2، ـ1ابف كثير، تفسير القرآف العظيـ، ـ 16

 

https://ar.wikipedia.org/wiki/%D8%A7%D9%84%D8%A8%D8%AF%D8%A7%D9%8A%D8%A9_%D9%88%D8%A7%D9%84%D9%86%D9%87%D8%A7%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%A7%D9%84%D8%B3%D9%8A%D8%B1%D8%A9_%D8%A7%D9%84%D9%86%D8%A8%D9%88%D9%8A%D8%A9_%D9%84%D8%A7%D8%A8%D9%86_%D9%83%D8%AB%D9%8A%D8%B1
https://ar.wikipedia.org/wiki/%D8%AC%D9%87%D8%A7%D8%AF
https://ar.wikipedia.org/wiki/%D8%B5%D8%AD%D9%8A%D8%AD_%D8%A7%D9%84%D8%A8%D8%AE%D8%A7%D8%B1%D9%8A
http://qurancomplex.gov.sa/
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than eighty handwriting by his accurate writing. His first book is "اخرلاف ػٍّاء الأِظار"and 

many others such "ذارٌخ اٌطثزي وذهذٌة اَثار". His book "ْجاِغ اٌثٍاْ فً ذفسٍز اٌمزءا" known as 

 is the most famous of Islamic books specialized in the interpretation of the holy "ذفسٍز اٌطثزي"

Quran for Sunnis. Some considered this work the first reference to interpretation Mathur, 

where it cited the verse from the Qur'an then the sayings of companions and followers in their 

interpretation. And, it cares about the different readings in each verse and is likely one of 

them, and mentions the Hadith and the mullah provisions
17

. 

The Holy Quran, the book of miracles, employs many linguistic features that result in an 

effective and unique style. It is rich with vocabulary that Allah almighty puts each word in a 

particular context and for a particular purpose. Thus, the translator should be aware of the 

nuance between each word and he should tend to check, recheck, use exegeses books and 

rewrite to provide a successful and accurate translation as much as possible. There are many 

types of exegeses that focus in their interpretations on different aspects in the Quran. We have 

chosen two exegeses Ibn Kathir and Al-Tabari. Both of them tried to give the right 

interpretation of each verse according to its context. 

4 Comparison and analysis 

This study based on the translations of “Abdullah Yusuf Ali”, “M. A. S. Abdel Haleem” and 

“King Fahd Complex”. We point out the following verses that establish serious loss:  

4.1 The Difference between (al’afou) اٌؼفى, (al’ghofran) اٌغفزاْ  and (al’safh) 

 اٌظفخ

 .99النساء ﴾غفورا عفوا ا﵀ كاف و عنيـ يعفو اف ا﵀ عسى فأولئؾلى:﴿قاؿ تعا(1) 

Table -1- showing the translation of the words “al’afou”and “al’ghofran” 

                                                           
، 4، ـ3، ـ2، ـ1ة الرسالة، ـجامع البياف عف تأويؿ القرآف، ابف جرير الطبري، تح: د. بشار عواد معروؼ، عصاـ فارس الحرشاني، مؤسس 17

 .7، ـ6، ـ5ـ
 

Translation of Abdullah 

Yusuf Ali 

Translation of M. A. S. 

Abdel Haleem 

Translation of King Fahd 

Complex 

“ For these, there is hope that 

Allah will forgive: For Allah 

doth blot out (sins) and 

forgive again and again.”  

The women:60  

“God may well pardon 

these, for He is most 

pardoning and most 

forgiving   

The women:60 

“These are they whom Allah 

is likely to forgive them, and 

Allah is Ever Oft-Pardoning, 

Oft-Forgiving.”  

 The women:126 
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لمعذ عنيـ يعفو اف ا﵀ لعؿ :يقوؿ“ المستضعفيف يخاطب تعالى ا﵀ أف الآية تفسير في الطبري يقوؿ

ا بتركو عباده ذنوب عف بفضمو الصفح ذا يعني عفوا،  ا﵀ يزؿ ولـ ... مؤمنوف وىـ فيو ىـ الذي ر

 (666. ص ) ”عمييا لعقوبة

.موجبة  ا﵀ مف عسى و اليجرة بترؾ عنيـ وزيتجا تعالى ا﵀ أف الآية تفسير في الكثير ابف يقوؿ و

 (99)ص .عنيـ العقوبة إسقاط في السمطة  ﵀ أف أي 

  .85الحجر ﴾ الجميؿ الصفح فاصفح لأتية الساعة اف وقاؿ تعالى:﴿ (2)

Translation of Abdullah Yusuf 

Ali 

Translation of M. A. 

S. Abdel Haleem 

Translation of King Fahd 

Complex 

« And the Hour is surely coming 

(when this will be manifest), so 

overlook (any human faults) 

with gracious forgiveness» 

 Al Hijr:170 

« The Hour will 

certainly come, so 

(Prophet) bear with 

them graciously» 

Al Hijr:164 

« And the Hour is surely coming, 

so overlook (O Muhammad صلى 

 their faults with) سلم و علٌه الله

gracious forgiveness»  

Al Hijr: 345 

Table -2- Showing the translation of the word “al’safh”. 

 امره و منيا لمحؿ كائنة وانيا الساعة  بقياـ نبيو اخبر ا﵀ اف الية تفسير في الكثير ابف يقوؿ

 (693)ص  نبوتو. و رسالتو تكذيب و لو اذيتيـ في المشركيف عف  الجميؿ بالصفح

ْ(490)ْحسف" عفوا عنيـ واعفو جميل، اعراضا عنيـ فاعرض :يقوؿ“ بينما يفسر الطبري الية بػ

 Oxford definitions 

Forgive: Verb. To stop being angry towards somebody or about something. 

Forgiveness: Noun. The act of forgiving 

Oft-Forgiving: Adjective. Ready and willing to forgive. 

Pardon: noun.  An act of forgiving sb. If a prisoner receives a pardon, he or she released from

 prison. 

Pardon: verb. To forgive sb or to say that sb will will not punished. 

Discussion  

Translators of sacred texts “Quran” may face many problems, sometimes fail to 

overcome, one of them is Semantic Void which is caused by the inability to differentiate in 

meaning between words that look synonyms. Al Askari in his book اٌفشوق)  discussed the )اٌٍغىَخ 

linguistic nuances between these words. He states that the word “ْاٌغفزا” is used to refrain 
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from punishment, in other word; to get reward and that is used just to Allah, unlike the word 

 means to stop or to refrain blaming and slander, it does not need to get reward and it is ”اٌؼفى“

belonged to human actions (p 235_236). The word “اٌظفخ” means to overcome the guilt and 

open a new page. However, Al‟Asfahani in his book states that the word “ْاٌغفزا” means that 

God protects his servant of doom and the word “اٌؼفى” to overlook guilt and leave punishment. 

However, the word “اٌظفخ” means to left the past and to turn away from the person's sin. He 

said 

 ”يصفح ول سافالن يعفو فقد بامره" ا﵀ ياتي حتى اصفحو و فاعفو" :تعالى قاؿ العفو مف ابمغ الصفح“

 In other word, to exceed the page where he sinned in it.       

In the first Glorious verse (table 1), Ali and King Fahd Complex translate the first Arabic 

word (يعفو)  similarly as “forgive” depending on the above exegeses, while Abdel Haleem 

differently translated it as “pardon” without providing an explanation within the text or in a 

commentary to clarify his choice. For the second Arabic word (عفوا)  Abdel Haleem and King 

Fahd Complex simply use the word “pardoning” However, Ali interprets it differently and 

uses “blot out”. For the third Arabic word (غفورا)  the translators use “forgive, forgiving” the 

same translation of the word (يعفو)  . On the other hand, in the second verse (table 2); Ali and 

King Fahd Complex render (الصفح)  as “forgiveness” unlike Abdel Haleem who uses “bear 

with them graciously”. It is obvious that the translators did not depend on the exegeses in 

their translations. Hence, in this case, they failed to show the nuances between the three words 

because they thought that the words are synonyms, by contrast they have different senses in 

Arabic.  

4.2  The Difference between (al’hawl)  اٌذىي , (al’aam) اٌؼاَ  and  (al’sana) 

 اٌسٕح

 . 233البقرة  ﴾ كامميف حولين اولدىف يرضعف الوالدات وقاؿ تعالى:﴿ (1)
Translation of Abdullah 

Yusuf Ali 

Translation of M. A. S. 

Abdel Haleem 

Translation of King Fahd 

Complex 

“The mothers shall give 

suck to their offspring for 

two whole years” 

 Al Baqara:29 

“Mothers suckle their 

children for two whole 

years” 

Al Baqara:26 

“The mothers shall give 

suck to their children for 

two whole years”  

Al Baqara: 51 

Table -3- Showing the translation of the word “al’hawl” 

 وليف أزواجيف مف بف المواتي النساء :ذلؾ بذكره يعني تعالى ا﵀ أف الآية تفسير في الطبري يقوؿ
 منيـ بينونتيف قبؿ أزواجيف مف  ولدنيـ أو بطلؽ منيـ بينونتيف قبؿ أزواجيف مف ولدنيـ قد أولد

 (53. )ص ”سنتيف اولدىف يرضعف اف ...طلؽ بعد منيـ ولدنيـ او بطلؽ
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 كماؿ اولدىف يرضعف اف لموالدات تعالى ا﵀ مف ارشاد ىدا “ اف الية تفسير في الكثير ابف يقوؿ و
ْ(351ص ).ْ"ذلؾ بعد بالرضاعة اعتبار فل سنتيف وىي الرضاعة

 . 14العنكبوت ﴾ عاما خمسيف ال سنة الؼ فييـ فمبثقاؿ تعالى:﴿ (2)
Translation of Abdullah 

Yusuf Ali 

Translation of M. A. S. 

Abdel Haleem 

Translation of King 

Fahd Complex 

“he tarried among them a 

thousand years less fifty”  

The Spider:269 

“He lived among them for 

fifty years short of a 

thousand”  

The Spider:253 

“he stayed amond them a 

thousand years less fifty 

years”  

The Spider: 531 

Table -4- Showing the translation of the words “al’sana”and “al’aam” 

 عميو نوح، عف سمـ و عميو ا﵀ صمى محمد رسولو و عبده يخبر ا﵀ اف الية تفسير في الكثير ابف يقوؿ

 فييـ نجح ما و جيرا، و سرا نيارا، و ليل ا﵀ الى يدعوىـ الطويمة المدة ىذه قومو في مكث“  السلـ،

 (498. )ص ”النذار و البلغ

 كفعمنا ... قريش مف المشركيف ىؤلء ذكره تعالى ا﵀ مف وعيد “ ىذا اف الية تفسير في الطبري يقوؿ و

 و اللية فراؽ و التوحيد الى يدعوىـ عاما خمسيف ال سنة الؼ فييـ لبث اذ نوح، بقوـ

 (59/60)ص”.الوثاف

Oxford definitions 

Year: Noun. 1-The time it takes the earth to go once round the sun, about 365 days. 

2- The period from 1 January to 31 December, 365 or 366days divided into 12 months or 52 

weeks. 

3- Any period of 12 months, measured from any point. 

Discussion  

From the above the words (َاٌؼا), (اٌسٕح) and (اٌذىي) are used in different situations and 

contexts. We can extract the slight difference between them since: 

On one hand, Al askari in his book discussed the linguistic nuances between these words. He 

states that the word (َاٌؼا) means plural of days and it is used as a time for thing ( used for 

naming a thing) we say (َاٌفًٍ ػا)  but the word (اٌسٕح) is plural of months, it is not used for 

naming thing we do not say (سٕح اٌفًٍ) . On the other hand, Al‟Asfahani (502 AH) in his book 

states that the word (َاٌؼا)  is mentioned in the holy Quran in the comfortable situations and 

always associated with rain and goods, the Quran says:  

  "َؼظشوْ فُه و إٌبط َغبس فُه ػبَ رٌه ثؼذ ِٓ َبرٍ صُ"

It is more comprehensive and more general than the word “اٌغٕخ” he said: 

  "ثشوجهب جُّغ فٍ اٌشّظ ٌؼىَ ػبِب اٌغٕخ عُّذ" 
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Also the word "اٌذىي" is mentioned in the Quran twice; one associated with childbirth and the 

other with death. The aforementioned verse, the word "ٌٍٓدى"means the period of 

“Breastfeeding” which is two years, from the time of childbirth to a term ending at the same 

time after two years.    

One of the lexical problems in translating the Holy Quran is the lack of equivalence. In 

these verses, the translation of these words (al‟aam, al‟sana and Al‟hawl) is problematic 

because there are no available equivalent vocabularies in English of these terms which have 

no direct counterpart in English. As we see in the first and second verses Ali, Abdel Haleem 

and King Fahd Complex translate the word (اٌذىي) as “two whole years” and the words (َاٌؼا), 

 as “years” , rendering it as an equivalent for these words which lexically differ and do (اٌسٕح)

not have the same meaning. These words are generally close in the meaning but each one has 

its specific meaning that does not exist in the others. Their translations do not convey the full 

semantic and liturgical scope of the Quranic terms. 

4.3  The Difference between (al’chaak)  اٌشه and (al’raib) اٌزٌة 

 62.ىود ﴾مريب اليو تدعونا مما شك لفي وانناقاؿ تعالى:﴿ (3)

Translation of Abdullah 

Yusuf Ali 

Translation of M. A. S. 

Abdel Haleem 

Translation of King 

Fahd Complex 

“But we are really in 

suspicious (disquieting) 

doubt as to that to which 

thou invitest us”  

Hud:139 

“We are in grave doubt about 

what you are asking us to do” 

 

 Hud:140  

“But we are really in 

gave doubt as to that to 

which you invite us” 

 Hud: 295 

Table -5- Showing the translation of the word “al’chaak” 

 شؾ في "اكانو  أنيـ قوليـ"و في العناد و الجيؿ مف صالح قوـ عميو كاف ما " الآية تفسير في الكثير ابف يقوؿ

 (559)ص.كثير"

 تكوف ل لوىيوالأ فأو  ا﵀، توحيد مف إليو يدعوىـ ما صحة موفيعم ل أنيـ يعنوف " الآية تفسير في الطبري يقوؿ و

 (289)ص ".خالصا لو إل

 02.البقرة ﴾لممتقيف ىدى فيو ريب ل الكتاب لؾذاقاؿ تعالى:﴿ (4)
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Translation of Abdullah 

Yusuf Ali 

Translation of M. A. S. 

Abdel Haleem 

Translation of King 

Fahd Complex 

“This is the Book; in it is 

guidance sure, without doubt, 

to those who fear Allah.” 

 

 The cow: 08 

“This is the Scripture in 

which there is no doubt, 

containing guidance for those 

who are mindful of God” 

 

 The cow:04 

“This is the book (the 

Qur‟an), whereof there 

is no doubt, a guidance 

to those who are Al- 

Muttaqun” 

 The cow: 03 

Table -6- Showing the translation of the word “al’raib” 

الذي لممتقيف نورا ا﵀ عند مف انزؿ انو فيو شؾ ل القراف ىو الكتاب اف“  الية تفسير في الكثير ابف يقوؿ

 بطاعتو" يعمموف و الشرؾ يتقوف ف

 ما اف اعمـ يامحمد :وسمـ عميو ا﵀ صمى لنبيو قاؿ“ تعالى ا﵀ اف الية تفسير في الطبري يقوؿ في حيف

ْ"فيو شؾ ل الذي الكتاب ىو اليؾ نزلتياا قد التي الكتاب سور تضمنتو

Oxford definitions 

Doubt: 1- Noun. A feeling of uncertainty. 

2-Verb. To think something unlikely or to feel uncertain about something.  

Discussion 

From the above the words (اٌشه) and (اٌزٌة) are used in different situations and contexts in the 

holy Quran. We can extract the slight difference between them since: 

On one hand, Al-Hilali in his book discussed the linguistic nuances between these words. He 

states that the word (اٌزٌة) means to suspicion with accusation. He said:  

 "ِشربة أً :اٌمىي َجىص لِ و اٌّطش فً اٌُىَ شبن أً :رمىي اْ"

 And we use (ِزذاب) with someone if there is a doubt and accusation (p99) While the word 

 :means to stand between the extremes. He said (اٌشه)

 فٍ شُئُٓ اجزّبع اٌشه و فُه، رذخٍه َشئ جّؼزه ارا اٌشئ، شىىذ :لىٌه ِٓ اٌؼشثُخ فٍ اٌشه اطً "و

 اٌضُّش"

 In other words, to be confused about two different things. 

On the other hand, Al‟Asfahani in his book states that the word (اٌزٌة) means to have doubt, 

in terms of time, between two things are going to happen. He said:  

 وىٔه". جهخ ِٓ لِ دظىٌه ولذ فٍ ِب، اِشا ثبٌشئ رزىهُ اْ اٌ "

While the word (اٌشه) means there is no stable opinion to prove and support it. He said: 
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 و جهً شه فىً .ِٕه اخض و اٌذهً ِٓ ضشة وهى رغبوَهّب و الِٔغبْ ػٕذ إٌمُضُٓ اػزذاي "َؼٍٕ

  شىب" جهً ًو ٌُظ

Arabic and English have two different systems which make the translators face the 

challenge of losing meaning when translated, therefore; the linguistic system of TL cannot 

represent a lot of meanings in the SL,  all that problems lead to semantic loss. The mentioned 

verses contains an avertable loss that is often inevitable in translating sacred texts “Quran” , 

also as it is a corollary of the lack of equivalence in English and Arabic. Many religious and 

cultural words have no equivalents in the two languages such as the term (اٌزٌة) and (اٌشه), 

the aforementioned translators have provided the inaccurate meaning “doubt” as an 

equivalent for them. This failure in rendering the meant meaning of the verses leads to an 

ambiguity for the target reader. Therefore, the loss of the deep meaning in translating these 

quranic words is inevitable. According to Abdul-Raof (2004; alQinai, 2011) the inability to 

decode and convey the linguistic nuances of the nuances polysemous words, and lack of 

understanding Arabic linguistics is a result of not referring to the interpretation of the Holy 

Quran.  

4.4 The Difference between (farra) فز, (haraba) هزب, (abaka) أتك, (nasa) 

  ٔاص

قاؿ تعالى:﴿وتحسبيـ أيقاظا وىـ رقود ونقمبيـ ذات اليميف وذات الشماؿ وكمبيـ باسط ذراعيو لو اطمعت عمييـ   (1)

 .18ولممئت منيـ رعبا﴾     الكيؼ  فرارالوليت منيـ 

Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' 

Translation 

Thou wouldst have deemed 

them awake, whilst they 

were asleep, and We turned 

them on their right and on 

their left sides: their dog 

stretching forth his two fore-

legs on the threshold: if thou 

hadst come up to them, thou 

wouldst have certainly 

turned back from them in 

flight, and wouldst certainly 

have been filled with terror 

of them.  

You wouldst have thought 

they were awake, though 

they lay asleep. We turned 

them over, to their right and 

left, with their dog stretching 

out its forelegs at the 

entrance. If you had seen 

them, you would have 

turned and run away, filled 

with fear of them.  

 

 

 

And you would have thought 

them awake, whereas they 

asleep, and We turned them on 

their right and on their left sides, 

and their dog stretching forth his 

two forelegs at the entrance [of 

the Cave or in the space near to 

the entrance of the Cave(as a 

guard at the gate)]. Had you 

looked at them, you would 

certainly have turned back from 

them in flight, and would 

certainly have been filled with 
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           The Cave: 192 

 

      The Cave: 183 

awe of them.   

 The Cave: 387 

Table -7- Showing the translation of the word “farra” 

أي: إنو تعالى ألقى عميـ الميابة بحيث ل يقع نظر أحد عمييـ إل ىابيـ، لما ″يقوؿ ابف كثير في تفسيره 

نو منيـ أحد ول تمسيـ يد لمس، حتى يبمغ الكتاب أجمو، وتنقضي ألبسوا مف الميابة والذعر، لئل يد

. ″رقدتيـ التي شاء تبارؾ وتعالى فييـ، لما لو في ذلؾ مف الحجة والحكمة البالغة، والرحمة والسعة

                           (          86)ص

كيفيـ، لأدبرت عنيـ ىاربا منيـ  لو اطمعت عمييـ في رقدتيـ التي رقدوىا في″بينما الطبري فيفسرىا: 

فارا، ﴿لو اطمعت عمييـ لوليت منيـ فرارا ولممئت منيـ رعبا﴾، يقوؿ: ولممئت نفسؾ مف اطلعؾ عمييـ 

فزعا، ولما كاف ا﵀ ألبسيـ مف الييبة، كي ل يصؿ إلييـ واصؿ، ول تممسيـ يد لمس حتى يبمغ الكتاب 

في الوقت الذي أراد الحتجاج بيـ عميو مف عباده، ليعمموا أفّ أجمو، وتوقظيـ مف رقدتيـ قدرتو وسمطانو 

 (96)ص  .″وعد ا﵀ حؽ، وأف الساعة ل ريب فييا

 .12﴾    الجف هرباقاؿ تعالى:﴿وأنّا ظننّآ أف لّف نّعجز ا﵀ في الرض ولف نّعجزه  (2)

Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' Translation 

But we think that we can by 

no means frustrate Allah 

throughout the earth, nor can 

we frustrate Him by flight. 

          The Spirits: 421 

We know we can never 

frustrate God on earth; 

we can never escape 

Him. 

            The Jinn: 394  

And we think that we cannot escape 

(the punishment of God) Allâh in 

the earth, nor we can escape Him in 

flight.  

                Al-jinn: 791 

Table -8- Showing the translation of the word “haraba” 

يفسر ابف كثير ىذه الآية فيقوؿ: أي: نعمـ أف قدرة ا﵀ حاكمة عمينا، وأنا ل نعجزه في الأرض، ولو أمعنا في اليرب، 
 (518فإنو عمينا قادر، ل يعجزه أحد منا.  )ص 

وكذلؾ يقوؿ الطبري: وقولو ﴿وأنّا ظننّآ أف لّف نّعجز ا﵀ في الرض ﴾، يقوؿ: وأنا عممنا  أف لف 
نما وصفوا ا﵀ بالقدرة نعجز ا﵀  في الأرض إف أراد بنا سوء ﴿ ولف نّعجزه ىربا﴾، إف طمبنا فنفوتو، وا 

 (.388عمييـ حيث كانوا.  )ص 

 .   3﴾ ص مناصقاؿ تعالى:﴿كـ اىمكنا مف قبميـ مّف قرف فنادوا وّلت حيف  (3)
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Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' 

Translation 

How many generations before 

them did We destroy? In the 

end they cried (4149) (for 

mercy)- when there was no 

longer time for being saved!  

                    Sad: 317 

How many generations We 

have destroyed before them! 

They all cried out, once it 

was too late, for escape. 

 

                 Sad: 290 

How many generations have 

We destroyed before them! 

And they cried out when there 

no longer time for escape.  

 

                 Sad: 609 

Table -9- Showing the translation of the word “nassa” 

ليس بحيف نداء، ول نزو، ول فرار. وقاؿ عمي بف أبي طمحة، عف ابف عباس: ليس ″يقوؿ ابف كثير: 
 بحيف مغاث. وقاؿ شبيب بف بشر، عف عكرمة، عف ابف عباس: نادوا النداء حيف ل ينفعيـ.

نيـ، وقاؿ محمد بف كعب في قولو: ﴿فنادوا ولت حيف مناص﴾، يقوؿ نادوا بالتوحيد حيف تولت الدنيا ع
واستناصوا لمتوبة حيف تولت الدنيا عنيـ. وقاؿ قتادة: لما رأوا العذاب أرادوا التوبة في غير حيف النداء. 
وقاؿ مجاىد: ﴿فنادوا ولت حيف مناص﴾، ليس بحيف فرار ول إجابة. وقد روي نحو ىذا عف عكرمة 

وعف مالؾ، عف زيد ابف  وعف سعد بف جبير، وابي مالؾ والضحاؾ، وزيد ابف أسمـ، والحسف وقتادة.
 أسمـ: ﴿فنادوا ولت حيف مناص﴾، ول نداء في غير حيف النداء. 

]...[ وأىؿ المغة يقولوف: النوص: التأخر، والبوص: التقدـ. وليذا قاؿ تعالى ﴿ ولت حيف مناص﴾، أي 
 (34، 33.)ص″ليس الحيف حيف فرار ول ذىاب وا﵀ سبحانو وتعالى الموفؽ لمصواب

يقوؿ تعالى ذكره: كثيرا أىمكنا مف قبؿ ىؤلء المشركيف مف قريش الذيف كذبوا رسولنا ″ي فيقوؿ: أما الطبر 
محمد صمى ا﵀ عميو وسمـ فيما جاءىـ بو مف عندنا مف الحؽ )مف قرف(، يعني: مف الأمـ الذيف كانوا 

ؿ فعجّوا إلى ربيـ وضجّوا قبميـ، فسمكوا سبيميـ في تكذيب رسميـ فيما أتوىـ بو مف عند ا﵀ )فنادوا(، يقو 
 واستغاثوا بالتوبة إليو، حيف نزؿ بيـ بأس ا﵀ وعاينوا بو عذابو فرارا مف عقابو، وىربا مف أليـ عذابو.

﴿ ولت حيف مناص﴾، يقوؿ: وليس ذلؾ حيف فرار ول ىرب مف العذاب بالتوبة ، وقد حقت كممة العذاب 
 (.334. )ص″لوا في غير وقت الإقالةعمييـ، وتابوا حيف ل تنفعيـ التوبة، واستقا

 . 140قاؿ تعالى: ﴿إذ أبؽ إلى الفمؾ المشحوف﴾الصافات  (4)

Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' 

Translation 

When he run away  (like a 

slave from captivity)(4120) 

to the ship (fully) laden,  

Those Ranged in Ranks: 315 

He fled to the overloaded 

ship. 

     

 Ranged in Rows: 288 

When he run to the laden 

ship. 

 

Those ranged in Ranks: 596 

Table -10- Showing the translation of the word “abaka” 

عباس: ىو الموقر، أي الممموء  يقوؿ ابف كثير: "وقولو: ﴿إذ أبؽ إلى الفمؾ المشحوف﴾، قاؿ ابف
 (26بالأمتعة". )ص 
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ف يونس لمرسؿ مف المرسميف إلى أقواميـ ﴿إذ أبؽ إلى  وكذلؾ يقوؿ الطبري: "يقوؿ تعالى ذكره: وا 
الفمؾ المشحوف﴾، يقوؿ حيف فرّ إلى الفمؾ، وىو السفينة، المشحوف وىو الممموء مف الحمولة 

 (324الموقر". )ص 
Oxford Definitions 

Flight: Noun. the act of running away or escaping. 

Flee: Verb. to run away or escape from sth.  

Escape: 

1- Verb. To get away from a place where you do not want to be; to get free. 

2- Verb. To be save from sth; to avoid sth. 

3- Noun. The act of escaping. 

4- Noun. A means of escaping. 

Run away: Verb. to escape from somewhere. 

Run:  

1- Verb. To move using your legs, going faster than when you walk. 

2- Verb. To move, or move sth quickly in a particular direction. 

Discussion  

     From the above definitions of ″أثك″ ,″هشة″ ,″فش″ and ″ٔبص″ and the different situations and 

contexts that these words are used in, we can extract the slight difference between them.  

      First, According to Al Asfahani (502AH), ″اٌفشاس″ is the detection of the animal's teeth 

because they feel afraid. Al-Munajid(2007) (1997) discussed the difference between the 

three words as the follow: the word ″فش″ is a feeling combined with fear in the context of 

Quran. It is an act that implied three stages to discover, to afraid then to run quickly to a save 

place. As what Allah said by Moses tongue (ُب خفزى ّّ 02اٌشؼشاء  (ففشسد ِٕىُ ٌ  after his people 

know that he killed a man from Pharaoh People and discovered what he done. Also, the word 

 is the act of final quick decision because ″اٌفشاس″ is specific for free not slave; the word ″فش″

fearing. 

     Second, the word ″هشة″ is used differently and only once in the Quran on the tongue of 

Jinn when they felt disable against the power of Allah; and they cannot occult. That is, the 

word ″هشة″ is the act of missing and occulting, fearing and inability from the power of Allah; 

by contrast with ″فش″ that is being in overtly. Al Asfahani also defined ″أثك″ as an act only for 

non free when the slave or the servant leaves his master he get away in occult and hidden. 

     Third, the word ″أثك″ is also used once in the Quran in specific situation when Younis felt 

angry he leaved his people angrily then he gone to the ship going to another land but not 

running from Allah, but without His order or the permission. The word ″أثك″ is not run 
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because fearing from Allah or from his people, but with angry and the own wish as Allah said 

in Sourah )78الأٔجُبء  )ورا إٌىّْ ئر رّهت ِغبضجب . So ″أثك″ is used for slave and with thinking, angry 

and in overtly (there is a controversy). 

     Four, the word ″ٔبص″ also used once. The holy Quran uses some words that are non Arabic 

origin; when the addressee being non Arab people. In this context; those people used to use 

the word ″ِٕبص″ which is ″فشاس″ when they were fighting in their wars. So Allah spoke to 

them with their language and told them it is not the time of flight. Al Asfahani (502 AH) 

defined the verb ″ ٔبص  ″ by the act of refuge to somewhere. This word means to flight with 

disturbance and hesitancy and without thinking. It is hesitancy if they move straight ahead or 

to backwards without a final decision. 

    The three English translations restricted the above mentioned words in ″flight″, ″run″ and 

″escape″. They differ in their choice for each word. Since, the word ″flight″ is used as 

equivalent for the three words ″هشة″ ,″فش″and ″أثك″. The word ″escape″ is used as equivalent 

for the two words ″هشة″ and ″ٔبص″. Whereas, the word ″run″ is used as equivalent for the two 

words ″فش″ and ″أثك″. If we consider that the word ″flight″ is the appropriate equivalent of the 

word ″فش″ so its use as equivalent of ″هشة″and ″أثك″ is wrong and the vice versa; and the same 

thing for the given equivalents ″run″ and ″escape″.  

    Of the foregoing, it is getting clear that the words: ″أثك″ ,″هشة″ ,″فش″ and ″ٔبص″ are closest 

in the general meaning but each one has its specific meaning do not exist in the others. But in 

the English versions, the translators used one equivalent in the TL for two or more words in 

the SL. That is means that they deal with these linguistic nuances as synonyms. They gave the 

common general meaning of them. 

4.5  The Difference between (aathara) آثز, (fadala) ًفض,(ikhtara) إخرار and 

(istafa) إططفى   

ف كنّ  آثركقاؿ تعالى:﴿قالوا تا﵀ لقد  (1)  .91ا لخاطئيف﴾   يوسؼ ا﵀ عمينا وا 

Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' 

Translation 

They said: "By Allah. 

Indeed has Allah preferred 

thee above us, and we 

certainly have been guilty 

of sin!"(1767) 

Joseph:154 

They said, „By God! God 

really did favour you over all 

of us and we were in the 

wrong! 

 

Joseph:151 

They said: "By Allâh! 

Indeed Allâh has 

preferred you above 

us, and we certainly 

have been sinners.” 

Yûsuf: 316 

Table -11- Showing the translation of the word “aathara” 
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ف كنّا لخاطئيف﴾، يقولوف معترفيف بو بالفضؿ يقوؿ ابف ك ثير: "﴿قالوا تا﵀ لقد آثرؾ ا﵀ عمينا وا 
عمى قوؿ مف لـ يجعميـ  –والأثرة عمييـ في الخمؽ والخمؽ، والسعة والممؾ، والنصرة والنبوة أيضا 

 (208وأقروا لو بأنيـ أساءوا إليو وأخطأوا في حقو. )ص  –أنبياء 
ؿ جؿّ ثناؤءه: قاؿ إخوة يوسؼ لو: تا﵀ لقد فضمؾ ا﵀ عمينا، وآثرؾ بالعمـ أما الطبري فيقوؿ: "يقو 
 (386والحمـ والفضؿ. )ص 

ا﵀  وفضّلْا﵀ المجاىديف بأمواليـ وأنفسيـ عمى القاعديف درجة وكلّ وعد ا﵀ الحسنى فضّلقاؿ تعالى: ﴿ (0)

 .132المجاىديف عمى القاعديف أجرا عظيما ﴾البقرة

Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' 

Translation 

Allah hath granted a grade 

higher to those who strive 

and fight with their goods 

and persons than to those 

who sit (at home). Unto all 

(in faith)(614) Hath Allah 

promised good: But those 

who strive and fight Hath  

He distinguished above 

those who sit (at home) by a 

special reward,- 

The women:60 

God has raised such people 

to a rank above those who 

stay at home– although He 

has promised 

all believers a good reward, 

those who strive are 

favoured with a tremendous 

reward above those who 

stay at home. 

 

 

Women: 60 

Allâh has preferred in 

grades those who strive 

hard and fight with their 

wealth and their lives 

above those who sit (at 

home). Unto each, Allâh 

has promised good 

(Paradise), but Allah has 

preferred those who 

strive hard and fight 

above those who sit (at 

home) by a huge reward. 

Women:105  

Table -12- Showing the translation of the word “fadala” 

يقوؿ ابف كثير: "﴿وفضؿ ا﵀ المجاىديف عمى القاعديف أجرا عظيما﴾ درجات منو عمى القاعديف مف 
المؤمنيف غير أولي الضرر]...[ فقولو ﴿ل يستوي القاعدوف مف المؤمنيف﴾، كاف مطمقا فمما نزؿ بوحي 

لعمى والعرج مف ا –سريع ﴿غير أولي الضرر﴾، صار ذلؾ مخرجا لذوي الأعذار المبيحة لترؾ الجياد 
عف مساواتيـ لممجاىديف في سبيؿ ا﵀ بأمواليـ وأنفسيـ.ثـ أخبر تعالى بفضيمة المجاىديف  –والمرض 

عمى القاعديف ]...[  ثـ أخبر تعالى بما فضميـ بو مف الدرجات، في غرؼ الجناف العاليات، ومغفرة 
 (.666الذنوب والزلت، وحموؿ الرحمة والبركات، إحسانا منو وتكريما" )ص 

أما الطبري فيقوؿ: " فضؿ ا﵀ المجاىديف بأمواليـ وأنفسيـ، عمى القاعديف مف أولي الضرر، درجة 
واحدة: يعني: فضيمة واحدة، وذلؾ بفضؿ جياده بنفسو، فأما فيما سوى ذلؾ، فيما مستوياف. وقولو 

جؿّ ثناؤه: ) وكل  )وكل وعد ا﵀ الحسنى وفضؿ ا﵀ المجاىديف عمى القاعديف أجرا عظيما(: يعني
وعد ا﵀ الحسنى(، وعد ا﵀ الكؿ مف المجاىديف بأمواليـ وأنفسيـ، والقاعديف مف أىؿ الضرر، 

 )الحسنى(، ويعني جؿّ ثناؤه: بػ )الحسنى(، الجنة.
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ىديف القاعديف أجرا عظيما(، فإنو يعني: وفضؿ ا﵀ المجاىديف بأمواليـ وأما قولو: )وفصؿ ا﵀ المجا
 (537وأنفسيـ عمى القاعديف مف غير أولي الضرر، أجرا عظيما". )ص 

 .13فاسمع لما يوحى﴾   طو  اخترتكقاؿ تعالى: ﴿وأنا  (3)

Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' 

Translation 

"I have chosen thee: listen, 

then, to the inspiration (sent to 

thee). 

Ta Ha: 206 

I have chosen you, so 

listen to what is being 

revealed. 

             Ta Ha: 196 

I have chosen you, so 

listen that which will be 

revealed (to you).  

Tâ Hâ:415 

Table -13- Showing the translation of the word “ikhtara” 

يقوؿ ابف كثير: "وقولو: )أنا اخترتؾ(، كقولو: )إني اصطفيتؾ عمى الناس برسالتي و بكلمي(، أي: 
عمى جميع الناس مف الموجوديف في زمانو. وقيؿ: إف ا﵀ تعالى قاؿ: يا موسى، أتدري لـ خصصتؾ 

 (179ل. قاؿ: لأني لـ يتواضع لي أحد تواضعؾ". )ص بالتكميـ مف بيف الناس؟ قاؿ: 
وفي تفسير الطبري: "اختمفت القرأة في قراءة ذلؾ، فقرأتو عامّة القرأة الذيف قرؤا )وأنّا( بتشديد النوف، 
و)أنا( بفتح الألؼ مف )أنا( ردا عمى: نودي يا موسى، كأف معنى الكلـ عندىـ: نودي يا موسى إنّي أنا 

رتؾ، وبيذه القراءة قرأ ذلؾ عامّة قرأة الكوفة. وأمّا عامة قرأة المدينة والبصرة وبعض أىؿ ربؾ، وأنا اخت
 الكوفة فقرؤه: )وأنا اخترتؾ( بتخفيؼ النوف عمى وجو الخبر مف ا﵀ عف نفسو أنو اختاره.

 ].....[ وتأويؿ الكلـ: نودي أنّا اخترناؾ، فاجتبيناؾ لرسالتنا إلى مف نرسمؾ إليو.
 لكـ الديف فل تموتفّ إلّ وأنتـ مّسمموف﴾ اصطفىالى: ﴿وأوصى بيا إبراىيـ بنيو ويعقوب يا بنيّ إفّ ا﵀ قاؿ تع (4)

 .132قرة بال

Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' 

Translation 

And this was the legacy 

that Abraham left to his 

sons, and so did Jacob; 

"Oh my sons! Allah hath 

chosen the Faith for you; 

then die not except in the 

Faith of Islam." 

 

 

 

The Heifer:18/19 

And commanded his sons 

to do the same, as did 

Jacob: „My sons, 

God has chosen [your] 

religion for you, so make 

sure you devote yourselves 

to Him, to your dying 

moment. 

 

 

The Cow: 15 

And this (submission to 

Allâh, Islâm) was enjoined by 

Ibrâhâm (Abraham) upon his 

sons and by Ya'qub 

(Jacob)(saying), “O my sons! 

Allâh has chosen for you the 

(true) religion, then die not 

except in the Faith of Islâm 

(as Muslimsــ Islâmic 

Monotheism).” 

 Al-Baqarah:26 

Table -14- Showing the translation of the word “istafa” 
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يفسر ابف كثير ىذه الآية فيقوؿ: "﴿ بنيّ إفّ ا﵀ اصطفى لكـ الديف فل تموتفّ إلّ وأنتـ مّسمموف﴾، أي: 
ذا ليرزقكـ ا﵀ الوفاة عميو. فإف المرء يموت غالبا عمى ما كاف عميو، أحسنوا في حاؿ الحياة والزموا ى

ويبعث عمى ما مات عميو. وقد أجرى ا﵀ الكريـ عادتو بأف مف قصد الخير وُفِّؽ لو ويسُر عميو. ومف 
 (233نوى صالحا ثبت عميو.   )ص 

إفّ ا﵀ اختار لكـ ىذا الديف الذي ويقوؿ الطبري: "يعني تعالى ذكره بقولو: )إفّ ا﵀ اصطفى لكـ الديف(، 
 (395)ص  عيد إليكـ فيو: واجتباه لكـ.

Oxford Definition  

Grant: verb. To give sb what he/she has asked for. 

Raise:  

1- Verb. To lift sth 

2- Verb. To increase sth or to make sth better or stronger. 

Prefer: Verb. To choose sth rather than sth else; to like sth better. 

Favour:  

1- Verb. To support sb/sth; to prefer. 

2- Verb. To treat one person very well and so be unfair to others. 

Distinguish: verb. Distinguish between A and/from B: 

1- To recognize the difference between things or people. 

2- To make sb/sth different from others; to show the difference between people or things. 

Choose: Verb. Choose between/from A and B; choose sb/ sth as sth. 

1- To pick or select the person or thing that you prefer. 

2- To decide or prefer to do sth.  

Discussion 

El askari (1998) distinguished between ″اٌفضً″ ,″الِخزُبس″ ,″الإَضبس″ and ″الِططفبء″ and he said 

that ″الإَضبس″ is the advanced the large choice and ″الِخزُبس″ is to choose sth because its Good 

because that we said:  ″آصشره ثهزا اٌضىة واخزشره ٌهزا الأِش″, and ″ ططفبءالِ ″.is to take the pureness of 

something. However, ″ًاٌفض″ is to increase of the Good and to specify the binifit and it is not 

obliged but with pleasure. Also, El asfahani defined ″ًاٌفض″ that it is the addition and the rise 

of something upon other one; and he divided it into three kinds, the third is to raise something 

according to the self. So, the word ″ئَضبس″ means the advanced choice because the affect of 

Good and benefit and sometimes refer to the advanced choice because the deservedness. In 

other words, to advance something or somebady upon other one regardless if this thing or 

person higher (ُٓربللّ ٌمذ آصشن الله ػٍُٕب وئْ وٕبّ ٌخبطئ)  11َىعف  or lower (وآصش اٌذُبح اٌذُٔب)  38إٌبصػبد  or 

to advance the worst above the best. But, the word ″ًّفض″ means the addition and the 

promotion with the condition that do not advancing the lower above the higher. It is the 



34 
 

increasing of something then other one; if we drop the addition ″ًاٌفبض″ and ″اٌّفضىي″ will be 

equal in the same degree. Because that do not increase something incomplete then complete 

things. It is addition of good and recompense. While, the word ″اخزبس″ means to demand and 

the choice what is good and to do. Since, the word ″ًاططف″ means to be pure from any 

diminution. 

In the English versions, we can see that the translators used different equivalents for these 

linguistic nuances. They use the equivalent ″choose″ for both words ″اخزبس″ and ″ًاططف″ 

since we had seen that ″ًاططف″ not mean to choose only but choose because the pureness of 

the thing, since ″اخزبس″ mean to choose because the Good. Regarding to the word ″ًّفض″ the 

three translators translate it differently in the two positions we see five equivalents for the 

same word and if we suppose that one translator succeeded in rendering the appropriate 

meaning of ″ًّفض″ this require that the other translators are failed in rendering the full 

meaning. Yusef Ali used the equivalent "raise" that mean to increase or lift something and 

this is the nearest equivalent of ″ًّفض″.   

After this discussion, it is clear that there are differences between the above linguistic 

nuances where, ″الإَضبس″is a general term means the advance and for the higher and the lower, 

since, ″ًّفض″ is a specific term means the addition in Good. And, ″اخزبس″ means to take 

something because its Good. And, ″ًاططف″ means to take the thing because of its purity. And 

the three translators are succeeded in giving the equivalent "choose" for the word ″اخزبس″; 

They failed in using it for the word ″ًاططف″, because they are not synonyms. 

4.6  The Difference between (Al khodou) اٌخضىع, (Alkhkochou) ىعاٌخش  

 .4﴾   الشعراء  خاضعينقاؿ تعالى: ﴿ إف نشأ ننزؿ عمييـ مف السماء آية فظمت أعناقيـ ليا ( 1)

Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' 

Translation 

If (such) were Our Will, 

(3140), We could send 

down to them from the 

sky a Sign, to which they 

would bend their necks in 

humility. 

 

The Poets: 247 

If We had wished, We 

could have sent them 

down a sign from the 

heaven, at which their 

nicks would stay bowed in 

utter humility. 

 

The Poets: 232 

If We will, We could sent down 

to them from the heaven a sign, 

to which they would bend their 

necks in humility. 

 

 

 

Ash-Shu‟arâ: 488 

Table -15- Showing the translation of the word “alkhodou” 

ـ مف السماء آية فظمت أعناقيـ ليا خاضعيف ﴾، أي لو يقوؿ ابف كثير في تفسيره: "﴿ إف نشأ ننزؿ عميي
نشأ لنزلنا آية تضطرىـ إلى الإيماف قيرا، ولكنّا ل نفعؿ ذلؾ، لأنّا ل نريد مف أحد إل الإيماف الختياري؛ 
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 .وقاؿ تعالى: ﴿ولو شاء ربؾ لآمف مف في الأرض كميـ جميعا أفأنت تكره الناس حتى يكونوا مومنيف﴾
 (395)ص 
لطبري فيقوؿ: "اختمؼ أىؿ التأويؿ في تأويؿ قولة )فضمت أعناقيـ( ... الآية، فقاؿ بعضيـ: معناه: أما ا

 فظؿ القوـ الذيف أنزؿ عمييـ مف السماء آية خاضعة أعناقيـ ليا مف الذلة.
وقاؿ آخروف:بؿ معنى ذلؾ: فظمت سادتيـ وكبراؤىـ للآية خاضعيف، ويقوؿ: الأعناؽ: ىـ الكبراء مف 

 الناس.
وأولى الأقواؿ في ذلؾ بالصواب وأشبييا بما قاؿ أىؿ التأويؿ في ذلؾ أف تكوف الأعناؽ ىي أعناؽ 
الرجاؿ، وأف يكوف معنى الكلـ: فظمت أعناقيـ ذليمة للآية التي ينزليا ا﵀ عمييـ مف السماء. )ص 

496) 
 .108 تسمع إل ىمسا﴾   طو الأصوات لمحي القيوـ فل وخشعتقاؿ تعالى: ﴿يومئذ يتبعوف الداعي ل عوج لو  (2)

Abdullah. Y translation Abdel Haleem. M. A' 

Translation 

King Fahd Complex' Translation 

On that Day will they 

follow the Caller  

(straight): no crookedness 

(can they show) him: all 

sounds shall humble 

themselves in the 

presence of (Allah) Most 

Gracious.  

 

Ta Ha: 210 

On that Day, people 

will follow the 

summoner from whom 

there is no escape; 

every voice will be 

hushed for the Lord of 

Mercy; 

 

 
Ta Ha: 200 

On that day mankind will follow strictly 

(The voice of) Allâh's caller, no 

crookedness (that is without going right 

or left of that voice) will they show him 

(Allâh's caller). And all voices will be 

humbled for the Most Grasoius (Allâh), 

and nothing shall you hear but the low 

voice of their footsteps.  

 

Tâ Hâ:424 

 Table -16- Showing the translation of the word “alkhochou” 

يفسر ابف كثير الآية بقولو: "وقولو: ) وخشعت الأصوات لمرحمف(، قاؿ ابف عباس: سكنت، وكذا قاؿ 
 )ص( السندي. وقولو )فل تسمع إل ىمسا(، قاؿ سعد بف جبير، عف ابف عباس: يعني وطأ الأقداـ.

حمف(، يقوؿ تعالى ذكره: وسكنت أصوات الخلئؽ ويقوؿ الطبري: "وقولو ) وخشعت الأصوات لمر 
لمرحمف فوصؼ الأصوات بالخشوع، والمعنى لأىميا إنيـ خضًّع جميعيـ لربيـ، فل تسمع لناطؽ 
منيـ منطقا إل مف أذف لو الرحمف. وقولو )فل تسمع إل ىمسا(، يقوؿ: إنو وطأ الأقداـ إلى المحشر، 

.  (. 223)ص  وأصمو: الصوت الخفيُّ
Oxford Definition 

Hush: noun. Silence. 

Humble: 

1- adj. not thinking that you are better or more important than other people; not proud. 

2- Low in social status; unimportant. 

Discussion 

In all positions in the holy Quran, the word ″خشغ″ is paired with Allah only. Al Askari 

(1998) said the verb ″خشغ″ is a verb for the heart only, and the person who this act know that 
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there are those who stronger than him, and it is combined with fear and reflected only in the 

voice. This act is specialized only for Allah; and it paired with the fearing from Allah. But the 

act of ″خضغ″ can be for Human and do not require the fearing from the person who feared. 

Al-Shayaa (1993) discussed the difference between the two words and show that ″اٌخشىع″ 

is an internal feeling related to the heart cannot be observed. By contrast, ″اٌخضىع″ is an 

observed action can be reflected in the status of the person; and it can be for human not only 

for Allah. Al Askari (1998) defined ″اٌخضىع″ by the act of drooping the head and the neck 

with restraint and being in the body.  

In the English version Abd El Haleem translate ″خشغ″ into ″hushed″ and it seems the near 

equivalent. But the word ″hush″ in English means silence and do not require being fear and do 

not specialized for Allah. Whereas, Yusef Ali and the King Fahd Complex translate it into 

"humbled"; and this word is related to the Ethics in the society, and can reflected in attitude or 

to concrete act. And the alternative equivalent in Arabic is ″رىاضغ″ not ″خشىع″. But as we seen 

before ″خشغ″ is an act related to the heart and reflected only in the voice level. 

Concerning the word ″خضغ″ in the English version the three translators used the equivalent 

″humility″, that is, they deal with the two words as synonyms. But in Arabic version they are 

distinguished. 

We can now, say that in Arabic there is a slight difference between ″خشىع″ that is mean the 

voices quietness because the own wish fearing from Allah and it is not obliged; and it is a 

worship for Allah only. By contrast, ″خضىع″ is an act done by coercion and can reflected in 

the physical status. 

The three translations showed that the two words are synonyms, except the translation of Abd 

El Haleem that gave the near equivalent of ″خشغ″. And they do not transmit the full aspects of 

the two words. 

5. Conclusion 

Through this part, we tried all along the study to maintain for the idea of translating the 

linguistic nuances that leads to semantic loss in the translation of the Holy Quran; the 

aforesaid discussions, analyses and comparisons to some translated verses. We have chosen 

three translations works of “Abdullah Yusuf Ali”, “Abdel Haleem” and “King Fahd 

Complex”, and we come with the conclusion that the aforementioned translators did not 

succeed to convey the full semantic and “liturgical” scope of the Quranic terms (linguistic 

nuances between some words); that leads to a “partial loss” and in some verses to a 

“complete one”. 

     



 
 

 

 

 

 

 

General 

Conclusion 
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The Quranic text is one the restricted texts in the translation process. English and Arabic 

do not share the same religion experience; this difference will affect the translation of the holy 

Quran. Although, one of the serious problems in translating the sacred text “Quran” is the 

difficulty that may affect the process of translation, or the obstacles that may he encountered 

by translators. The main focus in this study is the investigation of “the loss at word level” in 

translating some linguistic nuances in the Holy Quran, in this case; loss refers to any absence 

of the (ST) linguistics elements in the (TT) which can be tackled on its deep structure. As 

result this research has been approved that semantic loss in the English translations of 

linguistic nuances between some words in Quran exists, through the data analyses revealed; 

this loss occurs either completely or partially. 

We attempt to prove, discuss and compare the three translations, as it is mentioned 

previously; a linguistic nuance is a phenomenon that exists in the Arabic language. We 

showed the different detailed meanings of each word and we compared between them and 

between the three translations. We found that Arabic distinguishes between these words and 

so that called linguistic nuances since they share only general meaning but differ in nuance 

and each one has its context. However, in English, we found that the English use synonyms 

rather than the exact vocabulary which used in the ST. The translators used the near 

equivalent to render the meanings and to reduce the loss. 

 

The linguistic nuances impose many problems in the translation generally and the Quran 

translation specifically, because they have their exegesis related to religious context, linguistic 

context and reasons of the revelation; which help the translators to know the exact meanings. 

In addition, the losses occur related to this research is due to mistranslating the nuance 

between some words considered as synonyms in the translation of the verses; we get that 

“Yusuf Ali”, “Abdel Haleem” and “King Fahd Complex” tend sometimes to translate 

some words that have linguistic nuances as synonyms in different contexts which leads to 

complete and sometimes partial loss of meaning. Moreover, the occurred loss is corollary 

result of the non-equivalence between English and Arabic.  

 

The translator should be both bilingual and bicultural, to differentiate between the nuances 

in each word and to select the right words that may be accurate in their semantic fields. We 

have noticed that Yusuf Ali's translation sometimes was the nearest one to obtain the 

linguistic nuances more that Abel Haleem's and King Fahd Complex', may be because he 
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depends on the exegeses in his translation to know the nuance between the six aforementioned 

examples. Loss in any translation of Quran is inevitable and no one whoever can avoid it 

since the translator deals with a unique style with a unique combination with “a non-human 

touch”. As we have observed loss that relying upon the practical analysis of the linguistic 

nuances when rendering Allah's words into English, it is always a matter of compensation and 

it is never of similitude. Allah said:  

 .77﴿قل لو اجتمعت الإنس والجن على أن يأتوا بمثل هذا القرءان لا يأتون بمثله ولو كان بعضهم لبعض ظهيرا﴾ الإسراء 

 

Finally, we should mention that some Scholars believe that the linguistic nuances exist in 

Quran because Allah Almighty puts each word in particular context and for specific purpose.  

We recommend that any translator of the Holy Quran should know and aware of the meaning 

of its words, reasons behind its revelation and also using different exegeses to face the 

difficulty of translating these linguistic nuances; in order to achieve that the translator should 

be not only bilingual but also bicultural to translate and contextualize each word in its right 

context.  
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ْمقدمة

ثبات أنو يمكف  ييدؼ ىذا البحث إلى تسميط الضوء عمى بعض الفروؽ المغوية في القرآف الكريـ وا 

تحديدىا واستخراجيا مف خلؿ التفاسير العربية لمقرآف الكريـ، وكذا ييدؼ إلى إظيار الفروؽ الدقيقة فيما 

، وفيما إذا نجح المترجموف في نقؿ المعنى بينيا وذلؾ مف خلؿ المقارنة بينيا وبيف النسخة الأصمية

 كامل أـ أف ىناؾ بعض المظاىر لضياع المعنى.

إف الإشكالية المطروحة في ىذا البحث ىي غياب المكافئ التاـ لمعناصر المغوية بيف المغتيف العربية 

  .والإنجميزية

ة الفروؽ المغوية لبعض وتيدؼ ىذه الدراسة إلى الإجابة عمى السؤاؿ الرئيسي وىو كيؼ يمكف ترجم

مظاىر  ؾالكممات في القرآف الكريـ مف المغة العربية إلى النجميزية؟ ىؿ يتـ نقؿ المعنى تاما أـ أف ىنا

 ؟  لمخسارة

 ولكي نجيب  عمى ىذا السؤاؿ عمينا أول الإجابة عمى الأسئمة التالية:  

ة مف المغة العربية إلى المغ ىؿ يتـ نقؿ المعنى تاما في النص القرآني خلؿ عممية الترجمة -1

 الإنجميزية؟ 

إلى أي مدى لممترجميف أف ينجحوا في نقؿ المعنى والحفاظ عمى نفس الفروؽ المغوية في المغة  -2

 اليدؼ؟

 ولتحقيؽ ىدفنا قمنا بوضع مجموعة مف الفرضيات التي تساعدنا في تسييؿ ميمتنا :

 دفات خلؿ ترجمة معاني القرآف الكريـ. يتعامؿ المترجـ مع الفروؽ المغوية عمى أنيا مترا1

ىناؾ أوجو خسارة في ترجمة الفروؽ المغوية لبعض الكممات المتقاربة لغويا، ويمكف لممترجـ أف  .2

 يفشؿ في نقؿ المعنى تماما في ىذه الفروؽ المغوية.
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عبارة عف جزأيف: الجزء الأوؿ  الىيتكوف ىذا البحث مف فصميف نظري وتطبيقي، وينقسـ النظري بدوره 

عف  نظرة شاممة حوؿ القرءاف والترجمة. والجزء الثاني فيتحدث عف الفروؽ المغوية في المغتيف و

بعض الفروؽ  عمىالصعوبات التي تطرحيا. أما الفصؿ الثاني وىو التطبيقي فتـ فيو تسميط الضوء 

. وكذا مختمفة لو رجماتثلث ت القراف الكريـ و المغوية ومناقشتيا لتحديد الفروؽ بينيا اعتمادا عمى

 في ترجمة المعنى تاما أـ أنو حدث ىناؾ ضياع. المترجموفتوضيح فيما إذا نجح 

 النظري يتكوف بدوره مف جزئيف الجانب الفصلْالأول

ْالبابْالأول:ْالقرآنْوالترجمةْ

 تطرقنا فيو إلى:

باختصار وقد  المسميفوغير  المسمموف المترجموفذكر تاريخ ترجمات القرءاف الكريـ التي قاـ بيا  أولا:

 ركزنا عمى الترجمات التي كاف ليا أثر والتي تـ انتقادىا والحكـ عمييا.

ْالمسممين: -1 ْغير والتي تعتبر أوؿ  1543ْسنة Pierre le vénérableبداية مف ترجمة  ترجمات

ترجمة فعمية لمقرآف الكريـ لتمييا مجموعة ىائمة مف الترجمات مثؿ ترجمة ألكسندر روز 

Alexander Rose ترجمة جورج سيؿ 1649ْسنة ،George Sale  والتي سماىا  1734سنة

والتي سماىا  1955سنة A. J. Arberryْوكذلؾ ترجمة جوف آربيري  ”the Koran“القرآف 

 المترجموفتعتبر أفضؿ الترجمات التي قاـ بيا  و ”The Koran Interpreted“القرآف المفسر

 غير المسمميف.

ْالمس -2 ْترجمات ْمف كانت ليا أثر بالغ ؾوىناْوىي كثيرة ومتعددةممين: أىميا ترجمة محمد ،

تحت عنواف معاني القرآف  1930سنة  Mohammed Marmadok Pickthallمارمادوؾ بيكثاؿ 

تحت  1934ْسنةْ، كذلؾ ترجمة يوسؼ عمي  ”The Meaning of the Glorious Koran“الكريـ 

إضافة إلى ترجمة تقي الديف  ،”The Holy Qur'an, an Interpretation in English“عنواف 
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 ,THE NOBLE QURAN“اليللي ومحمد محسف خاف تحت عنواف القرآف العظيـ ترجمة إنجميزية 

English translation”   وىي أفضميا عمى الإطلؽ وقد اعتمدىا مجمع الممؾ فيد 1974سنة

حميـ مف الترجمات الجيدة تحت عنواف القرآف . كذلؾ تعتبر ترجمة عبد الكترجمة رسمية عمى موقعو

وىي أحدث 2004 صدرت سنة ”The Qur'an: A New Translation“الكريـ ترجمة حديثة 

 الترجمات.

تحدثنا عف الفرؽ بيف ترجمة القرءاف الكريـ وترجمة معاني القرءاف الكريـ، حيث أجاز عمماء  ثانيا:

انيو واعتبروىا الأصح ونيوا عف الترجمة الحرفية لمقرآف. وقد القرآف الكريـ الترجمة المفسرة لمع ومفسرو

قسـ الندوي ترجمة القرءاف إلى نوعيف الأولى ىي الحرفية وغير جائزة شرعا، والثانية ىي الترجمة المفسرة 

 إضافة إلى العديد مف الأئمة الذيف ألفوا في مشروعية ترجمة معاني القرءاف.  وىي مباحة.

 :نوعافالتي يواجييا المترجـ في ترجمة القرءاف الكريـ وىي  المشاكؿدىا إلى ذكر أىـ انتقمنا بع ثالثا:

تقانو لمغتيف العربية والإنجميزية، وكذا المعمومات  المشاكؿ -1 التي تتعمؽ بالمترجـ ومَمَكَتِو ومدى تحكمو وا 

خاصة مف الترجمة التي يكتسبيا ومدى إلمامو بالقرآف الكريـ وعمومو ومعانيو. إضافة إلى أىدافو ال

يديولوجيتو وانتماءه.  وا 

 المغوية: وىي صعوبات ناتجة بسبب الختلؼ بيف المغتيف وتتمثؿ في  المشاكؿ -2

 ترتبط درجة  , عدة مشاكؿ نحوية يسببالنحوية: الختلؼ بيف المغتيف العربية والنجميزية  المشاكؿ

ف أىـ ىذه الصعوبات ىي اختلؼ حدوثيا بمدى الترابط بيف النص الأصؿ والنص اليدؼ. ولعؿ م

 دللة الزمف في كمتا المغتيف.

 تتعمؽ بالأسموب: تختمؼ العربية والنجميزية في استخداـ مختمؼ الصيغ، فالعربية تميؿ كثيرا  مشاكؿ

 إلى استخداـ اسـ الفاعؿ وكذا صيغ التأكيد لأغراض بلغية ل يمكف لأي لغة أخرى تأديتيا.
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  أىـ مميزات النص القرآني أنو أرسؿ في سياقات مختمفة، حيث يمكف لمكممة  الدللية: أحد المشاكؿ

الواحدة أف تحمؿ جممة مف المعاني السطحية والعميقة والذيف بدورىما يحملف عدة أبعاد في معانييما. 

 لذلؾ يتوجب عمى المترجـ أف يكوف مطمعا عمى الحقوؿ الدللية لكؿ كممة يقوـ بترجمتيا.

  جمية: غياب المكافئ في المغة النجميزية وخاصة في ترجمة النص القرآني ىو حجرة المع المشاكؿ

العثرة وبيت القصيد في آف واحد بالنسبة لممترجـ، فالمصطمحات القرآنية التي ل مكافئ ليا كثيرة مثؿ 

 ”.    زكاة“و” شرؾ“و” ا﵀“كممة 

   في القرآف  بكثرةالمغوية ظاىرة موجودة الفروؽ المغوية: التي ىي موضوع الدراسة. حيث أف الفروؽ

يختمفاف، حيث نستطيع قوؿ عرفت ا﵀ ونسكت لكف ل يمكننا قوؿ عممت  مثل والمعرفة فالعممالكريـ، 

ا﵀ لوحدىا دوف إضافة صفة مف صفات ا﵀ كقولنا عممت ا﵀ عادل. وغيرىا مف الأمثمة ما ل يكفي 

صيؿ في الفصؿ التطبيقي. حيث تطرح الفروؽ المغوية مشكمة ذكره. وسنتطرؽ إلى بعض الأمثمة بالتف

 الربح والخسارة في عممية الترجمة.

 البابْالثانيْالفروقْالمغويةْفيْالمغةْالعربيةْوالمغةْالإنجميزية

 وفيو أعطينا تعريفا لمفروؽ المغوية ثـ وضحنا القائميف بالفروؽ في المغة العربية وفي القرآف الكريـ

 ضمف تندرج حيث الكريـ القرآف في المغوية الفروؽ عددتالمغوية في المغة العربية: ت الفروؽ أولا:

 الآيات. لمعاني التفسيرية و كذا الفروؽ المعنى في المفظي والتقارب منيا: التقارب نذكر أنواع و مجالت

 والآيات العربية مغةبال الستعانة و بينيا الدقيقة الفروؽ استنباط و الكريـ القرآف ألفاظ في التأمؿ إف

 الفرؽ يؤيد مف فمنيـ العمماء مذاىب اختمفت فقد عميو و ، القرآني الإعجاز أوجو مف وجو يظير القرآنية

 . الأساليب في التنوع و الترادؼ باب مف المفظييف فيرى فرؽ لغيرىـ يظير ل بينما ، لفظيف بيف

 العرب إلى تبني ظاىرة الترادؼ وىـ كثر ولكؿ  القائميف بالترادؼ: اتجو العديد مف العمماء والدارسيف

 صالح. صبحي و العربي ابف و الأثير ابفمنيـ حجتو وأدلتو أىميـ: 
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  القائميف بالفروؽ المغوية: دعا إلييا أيضا عدد كبير مف العمماء والدارسيف في المغة العربية أبرزىـ

 زائري وابف الأعرابيأحمد بف فارس ونور الديف الجو أبو ىلؿ العسكري وبنت الشاطئ 

ف أشرنا سابقا أنيا ظاىرة تقتصر عمى المغة العربية، إل أننا  ثانيا:  الفروؽ المغوية في المغة النجميزية: وا 

حاولنا الإشارة إلييا في المغة النجميزية. فمكؿ لغة بنيتيا الخاصة والمغة الإنجميزية تميؿ إلى استخداـ 

مف مصادر لغوية أخرى، إل أف كروس يقوؿ أنو ل يوجد ىناؾ ترادؼ المترادفات لأنيا تستمد كمماتيا 

 مطمؽ. 

تولد ىذه الفروؽ الخسارة في المغة والتي تظير عمى المستوى المعجمي والدللي وتؤثر مباشرة عمى عممية 

 الترجمة.

رجمة والتي أبرزىا بعدىا انتقمنا إلى الحديث عف المشاكؿ التي تطرحيا الفروؽ المغوية في عممية الت ثالثا: 

 وأىميا

  المشاكؿ التي تتعمؽ بالبنية: دور المترجـ ىو نقؿ النص المعالج مف جوىره إلى نص طبيعي يتكوف

مف تراكيب وجمؿ طبيعية مقبولة في المغة اليدؼ. ول تقتصر الجممة الطبيعية عمى الجانب تطابقو 

 ئ النص في المغة اليدؼ.مع القواعد النحوية فقط بؿ يجب أف ل يكوف غريبا عمى قار 

  المشاكؿ الدللية: المترادفات والفروؽ المغوية أىـ ظاىرتيف لغويتيف تثيراف جدؿ المسانييف وعمماء

المغة وكذا في الترجمة. كيؼ يمكف اعتبار بعض المفردات مترادفات أـ غير مترادفات؟ ىؿ يمكف 

 اعتبار مفردتيف مترادفتيف مف كؿ الجوانب؟

الترادؼ المعجمي في المغة الإنجميزية ينقسـ إلى خمسة أنواع: الترادؼ المطمؽ والترادؼ حسب برماف فإف 

القريب والترادؼ السياقي وشبو الترادؼ واللترادؼ. ويمثؿ الترادؼ القريب والترادؼ السياقي وشبو الترادؼ 

كؿ التي تنتج عف ترجمة الفروؽ المغوية في المغة العربية كذلؾ تعتبر الخسارة و ضياع المعنى أىـ المشا

 الفروؽ المغوية. 
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أشرنا إلى نسبة أو معدؿ ظيور الفروؽ المغوية في المغتيف، وبما أنيا ظاىرة تنتمي إلى المغة  رابعا:

العربية فإنيا ستظير فييا بشكؿ أوسع، كما أف المغة النجميزية تميؿ إلى استخداـ الترادؼ عمى الفروؽ 

ة بالفروؽ المغوية، والعديد مف عمماء المغة والدارسيف الذيف ألفوا في الفروؽ المغوية. فالمغة العربية غني

الثعالبي و  منصور لأبي العربية وأسرار المغة العسكري، فقو ىلؿ لأبي المغوية الفروؽالمغوية وأبرزىا: 

 الأصفياني. لمراغب القرءاف غريب في المفردات

 ية:والمتمثؿ في الدراسة التطبيق ْالفصلْالثاني

لتحقيؽ اليدؼ الذي مف أجمو قمنا بيذا البحث وىو الإجابة عف السؤاؿ الرئيسي لمبحث والمتمثؿ في: 

كيؼ تترجـ بعض الفروؽ المغوية لبعض الكممات في القرآف الكريـ مف المغة العربية إلى النجميزية؟ ىؿ 

 يُنْقَؿ المعنى تاما أـ أفّ ىناؾ مظاىر لمضياع ؟ قمنا ب:

 قةْوالمنهجيةالطري أولا:

اخترنا ثلث ترجمات معتمدة لمقرآف الكريـ مف أجؿ تحميميا ومقارنتيا. واخترنا ستة أمثمة عف الفروؽ 

 المغوية عشوائيا مف مختمؼ السور في القرآف الكريـ.

تـ تطبيؽ منيج التحميؿ المقارف لممقارنة بيف كؿ زوج مف الفروؽ المغوية في كؿ مثاؿ، لذلؾ اخترنا بعضا 

الآيات مف الذكر الحكيـ والتي تحتوي عمى ىذه الفروؽ المغوية في سياقات مختمفة وقدمنا تفسير كؿٍّ مف 

منيا في المغة العربية ثـ استخرجنا الفروؽ الدقيقة فيما بينيا، قمنا بعدىا  بمقارنتيا مع المكافآت المقابمة 

 ليا في المغة الإنجميزية.

 التعريفْبالمترجمين ثانيا:

ْسيد -1 ْالحميم:ْمحمد عالـ عربي مسمـ ترجـ القرآف الكريـ وتحمؿ ترجمتو عنواف "القرآف الكريـ  عبد

 .2004ترجمة حديثة" صدرت سنة 
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ْعمي: -2 ْيوسف ْالله . 1953ديسمبر  10وتوفي في  1872أفريؿ  14عالـ ىندي مسمـ، ولد في  عبد

ؽ" صدرت أوؿ طبعة سنة ترجـ القرآف الكريـ تحت عنواف "القرآف الكريـ: النص والترجمة والتعمي

1934. 

ْالممك: -3 ، أىـ أىدافو طباعة القرآف الكريـ 1982ىػ الموافؽ لػ 1403فيد تـ إنشاؤه سنة  مجمع

 بمختمؼ الروايات والمغات عبر أوسع نطاؽ.

 التفاسيرْالمعتمدة  ثالثا:

ْكثير: -1 القريشي  ىو عماد الديف أبو الفداء إسماعيؿ بف عمر بف كثير بف ضوء بف كثير بف درع ابن

ىػ، ألؼ أشير التفاسير في القرآف 701الأصؿ الدمشقي الشافعي مفسر وفقيو عربي مسمـ ، ولد سنة 

. لديو العديد مف المؤلفات التي تعتبر مرجعا "تفسير القرآف العظيـ"الكريـ والَأوْلَى اعتمادا تحت عنواف 

 ية، طبقات الشافعية وغيرىا.في القرآف الكريـ والسيرة النبوية الشريفة مثؿ البداية والنيا

بالإماـ أبو جعفر الطبري  الشيير محمد بف جرير بف يزيد بف كثير بف غالب الإماـىو  الطبري: -2

ىػ، 310ىػ وتوفي سنة 224مؤلؼ أشير كتب التفسير وأولىا إلى جانب تفسير ابف كثير،ولد سنة 

"جامع البياف في تأويؿ  أو "القرآفكتابو عف تفسير القرآف يحمؿ عنواف "جامع البياف عف تأويؿ آي 

المعروؼ بػ "تفسير الطبري". إضافة إلى العديد مف المؤلفات اليامة كاختلؼ عمماء الأمصار  القرآف"

 وغيره.

 التحميلْوالمناقشة رابعا:

( أزواج مف الفروؽ المغوية ومناقشتيا مف أجؿ استخراج الفروؽ فيما بينيا مف أجؿ 06تـ تحميؿ ستة )

 يا مع الترجمات ومعرفة فيما إذا ظيرت ىذه الفروؽ في النسخة المترجمة.مقارنت
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أعطينا شرحا مفصل لكؿ كممة مف الفروؽ في كؿ مثاؿ وبيَنَا المعاني التي تشترؾ فييا ىذه الكممات 

والمعاني التي تتميز بيا كؿ واحدة عف الأخرى وأعطينا تعريؼ كؿ مكافئ تـ استخدامو في الترجمات 

 ث اعتمادا عمى قاموس أكسفورد ثـ قمنا بمقارنتيا مع المعنى في المغة العربية. الثل

 وتتمثؿ ىذه الأمثمة في:

 الفرقْبينْالعفوْوالصفحْوالغفران 

 .99النساء ﴾غفورا عفوا ا﵀ كاف و عنيـ يعفو إف ا﵀ عسى فأولئؾقاؿ تعالى:﴿ -(1

فقاؿ تعالى:﴿ -(2  .85الحجر﴾ ؿالجمي الصفح فاصفح لآتية الساعة وا 

يجاب الثواب ول يستحقو إل المؤمف المستحؽ لمثواب ول يستعمؿ إل في ا﵀،  الغفراف ىو إسقاط العقاب وا 

فيو مف صفات ا﵀ وليس العبد. أما العفو ىو إسقاط الموـ والذـ ول يقتضي إيجاب الثواب ليذا يُسْتَعمَؿ 

نما الصفح فيو التغمب عمى الذنب وفتح صفحة جديدة، بي في العبد، فيو إزالة الشيء عنو مع إثباتو لو.

 أي ترؾ المعاصي والبتعاد عف الخطيئة.

 الفرقْبينْالعامْوالحولْوالسنة 

 .233البقرة  ﴾ كامميف حولين أولدىف يرضعف الوالدات وقاؿ تعالى:﴿ -(1

 .14العنكبوت﴾ عاما خمسيف أل سنة ألؼ فييـ فمبثقاؿ تعالى:﴿ -(2

ي مجموعة مف الأياـ ويستخدـ كتسمية لمشيء كقولنا عاـ الفيؿ، كما أنو يستخدـ في الأشياء لفظ العاـ يعن

المريحة كالمطر والبضائع. أما السنة فسميت كذلؾ لعوـ الشمس في جميع بروجيا. بينما الحوؿ فيرتبط 

 بفترة بالولدة والوفاة.

 الفرقْبينْالشكْوالريب 

نناقاؿ تعالى:﴿ -(1  62.ىود ﴾مريب إليو عوناتد مما شك لفي وا 

 02.البقرة ﴾لممتقيف ىدى فيو ريب ل الكتاب ذالؾقاؿ تعالى:﴿ -(2
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الريب ينطوي عمى معاف شعورية تعود إلى قمؽ النفس واضطرابيا، بينما الشؾ ىو القمؽ والتيمة والحاجة 

 والظف، فيو مجرد حيرة وتردد بيف شيئيف مع اعتداؿ وتساوي النقيضيف.

الشؾ وأشد تمكننا في النفس مف مجرد التردد بيف شيئيف، وذؿ لما في الرتياب مف اتياـ و الريب أبمغ مف 

 ميؿ إلى ترجيح أحد الطرفيف قد يصؿ إلى أف يعتقد المرتاب بصدؽ حدسو وصواب ارتيابو وتشككو.

 الفرقْبينْفرْوهربْوأبقْوناص 

ات الشماؿ وكمبيـ باسط ذراعيو لو قاؿ تعالى:﴿وتحسبيـ أيقاظا وىـ رقود ونقمبيـ ذات اليميف وذ -(1

 .18ولممئت منيـ رعبا﴾  الكيؼ  فرارااطمعت عمييـ لوليت منيـ 

 .12﴾  الجف هرباقاؿ تعالى:﴿وأنّا ظننّآ أف لّف نّعجز ا﵀ في الرض ولف نّعجزه  -(2

 .3﴾ ص مناصقاؿ تعالى:﴿كـ اىمكنا مف قبميـ مّف قرف فنادوا ولّت حيف  -(3

 . 140﴿إذ أبؽ إلى الفمؾ المشحوف﴾الصافات قاؿ تعالى:  -(4

ورد لفظ اليروب عمى لساف الجف وىو ميزتيـ في الستتار ودللة عمى الخوؼ والعجز عمى الختفاء مف 

ا﵀، أي انو يكوف سرا واختفاءا عكس الفرار. بينما يحمؿ الفرار معنى النكشاؼ والخوؼ والإسراع 

ينما الإباؽ ىو الغصب والستتار والتفكير الممي قبؿ البتعاد كما أنو بالبتعاد وخاص بالحر دوف العبد، ب

 خاص بالعبد دوف الحر

 أما النوص فيو الحيرة والتردد والضطراب في اتخاذ القرار إزاء موقؼ ما. 

 الفرقْبينْآثرْوفضلْواختارْواصطفى 

ف كنّا لخاطئيف﴾   آثركقاؿ تعالى:﴿قالوا تا﵀ لقد  -(1  .91يوسؼ  ا﵀ عمينا وا 

 وفضّلْا﵀ المجاىديف بأمواليـ وأنفسيـ عمى القاعديف درجة وكلّ وعد ا﵀ الحسنى فضّل( قاؿ تعالى: ﴿2

 .132ا﵀ المجاىديف عمى القاعديف أجرا عظيما ﴾البقرة
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 .13فاسمع لما يوحى﴾   طو  اخترتكقاؿ تعالى: ﴿وأنا  -(3

لكـ الديف فل تموتفّ إلّ وأنتـ  اصطفىب يا بنيّ إفّ ا﵀ قاؿ تعالى: ﴿وأوصى بيا إبراىيـ بنيو ويعقو  -(4

 .132البقرة  مّسمموف﴾

اليثار ىو لفظ عاـ يقصد بو الختيار المقدـ، أي تقديـ شيء عمى آخر، وقد يكوف التقديـ للؤعمى عف 

 الأدني أو العكس أو تقديـ الأسوأ عمى الأحسف.

قي، أي الزيادة في شيء عمى شيء، ويقتضي تقديـ الأعمى فيما أف التفضيؿ ىو الزيادة في الخير والتر 

 عف الأدنى فإذا نزعت الزيادة تساوى الفاضؿ والمفضوؿ.

أما الختيار فيو طمب ما ىو خير وفعمو، وأخذ ما يراه المرء خيرا، أما الصطفاء فيو خموص الشيء مف 

 كؿ شوب، أي أخذ ما يصفو مف الشيء

 الفرقْبينْالخضوعْوالخشوع 

 .4﴾   الشعراء  خاضعينقاؿ تعالى: ﴿ إف نشأ ننزؿ عمييـ مف السماء آية فظمت أعناقيـ ليا  -(1

الأصوات لمحي القيوـ فل تسمع إل ىمسا﴾    وخشعتقاؿ تعالى: ﴿يومئذ يتبعوف الداعي ل عوج لو  -(2

 .108طو 

فالخضوع في الأعناؽ  الخضوع بمعنى التطامف والتواضع والنقياد ومظيره خارجي، أي يظير في البدف

أما الخشوع فيكوف في الصوت  وطأطأة الرأس، وغالبا ما يكوف عف ذؿ مف الخاضع خوفا أو ضعفا.

والبصر، فالخشوع يأتي مف القمب ويظير عمى الجوارح فيُغَضُّ البصر ويخفت الصوت وتطمئف النفس. 

 فالخشوع مف أفعاؿ القمب.

في المعنى العاـ ولكف لكؿ كممة منيا ميزة وصفة تميزىا عف  تشترؾ كؿ مف الأزواج السالؼ ذكرىا      

 الأخرى وىذا يسقط ترادفيا.
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ْنتائجْالدراسة

مف خلؿ التحميؿ والمقارنة وجدنا أف كؿ مجموعة مف الفروؽ المغوية تشترؾ في معنى عاـ واحد ولكنيا  

مؼ عف الأخرى وتستخدـ في تختمؼ في المعاني الدقيقة الإضافية، فمكؿ واحدة منيا معاف تجعميا تخت

سياقيا الخاص وبالتالي تسقط ترادفيا. أما في المغة الإنجميزية فوجدنا أنيا تعرؼ أو تشرح إحداىما 

بالأخرى ول تميز بينيما أي ترى ىذه الكممات مترادفات ويصمح استبداؿ واحدة بالأخرى. وعميو وجدنا أف 

ىذه الفروؽ عمى أنيا مترادفات إما لأننا قمنا أف المغة  أغمب المترجميف المعنييف بالدراسة تعامموا مع

النجميزية ل تفرؽ بينيا أو لأف المترجميف يرونيا مترادفات في المغة الأصؿ وىذا أثر عمى صحة المعنى 

 الدقيؽ لمنسخة المترجمة خاصة وأننا نتعامؿ مع النص القرآني. 

أف الفروؽ المغوية ظاىرة يصعب ترجمتيا مف المغة ومف خلؿ ما تـ تحميمو ودراستو توصمنا إلى      

العربية إلى المغة الإنجميزية وأف ترجمتيا تبقى نسبية أي أنو في الترجمة يظير المعنى التقريبي فقط وليس 

الدقيؽ. كما أف ىذه الترجمات تبقى أقربيا لمصحة لأنيا الترجمات المعتمدة والمعموؿ بيا لدى أغمب 

 دثيف بالعربية.المسمميف غير المتح
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Abstract 

Translators of the Holy Quran face many problems and difficulties to reflect all the 

meanings meant in the (ST) due to some factors such as: the absence of the complete 

equivalence of the linguistic components and the lack of equivalence of some cultural bound 

terms in English. The present study is aiming at analyzing and comparing the translation of 

linguistic nuances of some words in the Glorious Quran as rendered in the English 

translations of three well known translators namely, Abdullah Yusuf Ali, King Fahd 

complex and Muhammad A. S. Abdel Haleem. It attempts to determine the extent to which 

each of these translators have succeeded in capturing the main linguistic nuances in the 

selected Quranic verses in the light of the exegeses of some renowned Islamic authorities. We 

hypothesize that there are many aspects of the loss in translating the linguistic nuances of 

some words that are lexically closest in the Quran, we have also hypothesize that translators 

who are not competent  in both Arabic Language and Muslim culture can never discover the 

slight difference between words that look like synonyms effectively. Finally, in any 

translation of the Holy Quran, we can never convey the intended meaning of the (ST) one 

hundred per cent. However, the loss should be regarded as a gain from a different point of 

view since it proves the uniqueness of God‟s word. 

Keywords: linguistic nuances, exegeses, loss, equivalence, Y. Ali, M.S.A.Haleem, King 

Fahd complex. 

 ٍِخض

وَؼىد رٌه ٌؼذح أعجبة وغُبة اٌزىبفإ اٌزبَ ''اٌمزاْ اٌىزٌُ'' ِؼبٍٔ  ثبد وجُشح فٍ فٍ ٔمًطؼى َىاجه اٌّزشجّىْ  

رهذف اٌذساعخ اٌذبٌُخ ٌزذًٍُ  أؼذاَ وجىد اٌّىبفئ ٌجؼض اٌّظطٍذبد اٌضمبفُخ فٍ اٌٍغخ الِٔجٍُضَخ. ٌٍّىىٔبد اٌٍغىَخ و وزا

هى ِىضخ فٍ اٌزشجّبد شح فٍ اٌمشءاْ اٌىشَُ وّب اٌّىجىدح ثىضو ِمبسٔخ رشجّخ اٌفشوق اٌٍغىَخ ٌجؼض اٌىٍّبد 

اٌفشوق الإٔجٍُضَخ ٌضلاصخ ِزشجُّٓ ِؼشوفُٓ. اضف اًٌ رٌه ِذبوٌخ رذذَذ ِذي ٔجبح اٌّزشجُّٓ فٍ اٌزؼشف و رشجّخ 

هٕبن خغبسح ػًٍ ِغزىي  افزشضٕب أْ .الإعلاُِخ اٌشهُشحرفبعُش  ثؼض ٌجؼض اَِبد اٌمشآُٔخ اٌّخزبسح فٍ ضىء اٌٍغىَخ

رشجّخ اٌفشوق  ٍَجُ صِبِهبوّب افزشضٕب أْ لِ  فٍ اٌغُبق اٌمشآٍٔ،خبطخ  ثُٓ وٍّبد اٌّزمبسثخ اٌّؼبٌٍٍّٔؼًٕ اٌذلُك 

ُٓ ثزشادفهب،اٌٍغىَخ اٌذلُمخ فٍ اٌمشاْ اٌىشَُ و اٌزٍ  ئلِ ِزشجُ َزذىُ فٍ وً ِٓ اٌٍغخ اٌؼشثُخ و اٌضمبفخ الإعلاُِخ. و فٍ  َظُ

رشجّخ ٌٍمشاْ اٌىشَُ لِ َّىٓ ٔمً جىهش ِؼًٕ إٌض الأطٍٍ ِبئخ ثبٌّبئخ.ئلِ أْ اٌخغبسح َّىٓ الأخُش اعزٕزجٕب أٔه فٍ اٌ 

 اػزجبسهب ِٓ صاوَخ أخشي سثذب دُش رذي ػًٍ الأعٍىة اٌُّّض و اٌفشَذ ٌِ اٌمشآْ اٌّؼجض اٌزٌ لِ َّىٓ أْ ٔأرٍ ثّضٍه.
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