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Abstract :

The Islamic sacred and canonical texts are in old Arabic, and to be spread all over the world,
there is a need to render their meaning into English for a better understanding and impact. My
study aims to investigate the manners of translating Islamic religious terms from Arabic into
English, concerning the differences between the two languages. | took Islamic religious concepts
in Nawawi’s Forty Hadiths as examples to be analyzed and to discover the procedures used by
the translator to overcome these difficulties. We cannot talk about Islamic religious concepts
without mentioning CSls (Cultural Specific Items) which are specific for a given culture, and
which cannot exist in another one. The translator provided some solutions to translate such
items; he used some procedures in order to provide a correct and meaningful translation
(Borrowing, Compensation, and Annotation). The most used procedure in this study is
annotation then come the other procedures. The method used in my research is the comparative
analytical method because I compared two collections of Nawawi’s Forty Hadiths between two
languages.

Key terms: Islamic texts, Translating Hadiths, Cultural specific items, procedures, Loss
and gain.
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General Introduction

Background:

The two sources of Islam are: the Quran and the Hadiths (Hadiths, Sayings, or Traditions)
usually called the Sunnah.

The Islamic sacred and canonical texts are in old Arabic, and to be spread all over the world,
there is a need to render their meaning into English for a better understanding and impact. This
study aims at discussing the idea of translating Hadith, the second source of Islamic principles.
When translating Islamic religious terms we have to supply explanation of each concept in a
footnote in order to convey the meaning. In my dissertation | chose to treat Islamic religious
terms in the collection of Nawawi’s Forty Hadiths, in my study I will make a comparison
between the original sayings and the translated version in term of Islamic religious items. | will
try to discover the procedures and the strategies used by the translator to overcome the difficulty
of translating Islamic religious texts for non-Arab Muslims. This descriptive translation study
analyzes the translation of some Islamic religious terms in Nawawi’s forty Hadith, by Mokrane
Geuzzou, and it attempts to highlight that the richness of the Arabic language especially religious
terms is the reason behind the problem of equivalence.

Purpose of the study:

My study aims to investigate the procedures and strategies that can be used to overcome
difficulties of translating Islamic religious terms through a practical study on the Arabic and
English version of Nawawi’s Forty Hadiths collection.

Objectives of the study:
My study aims to:

Investigate the translation procedures used to translate Islamic religious terms in Nawawi’s Forty
Hadiths from Arabic into English.

Research questions:

The main research question is:




How did the translator operate in translating Islamic religious items that are deeply embedded in
the Islamic culture and difficult to be understood by the target reader?

Sub-questions:
a/- which translation procedures can be used to translate religious texts?

b/- what should the translator take into account when translating religious texts for non-Arab
Muslims?

Hypothesis:
To answer the research questions | hypothesize:

1. Translation procedures classified by Vinay & Darbelnet can be effective in translating
CISs.

2. The translator used annotations and gloss to compensate for the loss of part of the items
meaning.

3. The translator should respect the target language culture and provide a faithful translation
at the same time.

Method:

The method used in my research is the comparative analytical method. | am comparing the
translated version of Nawawi’s Forty Hadiths collection with the original Arabic collection
(from Arab culture into non-Arab Muslim culture). I will analyze the differences to discover how
the translator managed to fix such problems.

Structure of the research:

My research is divided into two main parts (theoretical part and practical part), it consists of
three chapters.

In the theoretical part, chapter one is devoted to the definition, kinds, framework of the Prophet
Muhammad PBUH traditions.

The second chapter is more concerned with the notion of equivalence in translation and
translation procedures.

In the practical part, chapter three will be about the comparison and analysis of the collected
data.




CHAPTER ONE:
Translating Hadiths




Introduction:

The two sources of Islam are: the Quran and the Hadiths (Hadiths, Sayings, or Traditions)
usually called the Sunnah. Hadith is the second source of all Islamic laws and aspects, after the
Holy Quran, because of its religious, structural and artistic uniqueness. Relatively, Muslims
depend on it, hand in hand with Quran, to let them be the core principles of their daily life. RUM
SWARUP (2002.xii) stated "Since most of the world is still infidel, it is very important for those
who are not Muslims to understand Islam.

Rising such attention, pinpoint questioning about the exact criteria of such sayings. This chapter
consists of three sections; the first section is devoted for defining the term Hadith and stating its
types and features. The second section is concerned with its different frameworks, and the last
one is concerned with the model of translating, and difficulties, which may encounter the
translator while translating it.

1. Overview about Hadiths:

At first the traditions were orally transmitted, but as the companions and the successors and their
descendants died, a need was felt to commit them in writing.

1.1 Defining Hadiths:

Besides its literal meaning, which is regarded to be all the sayings of the prophet Mohammed
PBUH, RAM Swarup (2002.p xii) gives Hadith another synonymous term which is “’tradition’’ ,
and he clarifies that, in Islamic terminology, Hadith meant to be the prophet’s sayings and
actions, in addition to the actions of his Companions which he did not reject. In other simple
words Hadiths is concerned with, all the sayings and practices of the prophet Mohammed and his
Companions, whom he agreed on.

The specialist of Hadith, G H AJuynboll (1983.p10) admits that “’every and each Hadith or
tradition contains a story, or a deed to follow, which is called ‘sunnah’. The collection of
multiples hadiths constitutes The Hadith. The plural form of habit is Ahadith.Juynboll
(1983.p10).

1.2 kinds of Hadith:

The prophet’s sayings obeys to specific standers which were fixed by early Muslim scholars like
Ibn Hicham . Depending on, the source of the saying, if the authority and meaning of the prophet
himself, it will be regarded as a prophetic saying ‘’Hadith Nabaoui’’; and if the saying is
transmitted from Allah, and the prophet worded it, it will be regarded as Qudsi hadith ‘’Hadith
Qudussi’’ (juynboll, 1983.p 30)

According to the degree of the authenticity and reliability of the saying and according to the
degree of the acceptance and rejection by the scholars of Hadith, they are classified into Sahih’
which is authentic hadith, narrated by many narrators for ages; Hasen’ that is to say good hadith,




which is similar to authentic hadith, except it has softer guidelines, and Da’if, which is weak one,
narrated by a single narrator, many times (juynboll.p32..)

1.3 Features of Hadith:

’... it comes either to explain the verses of the holy Quran , or to put and adopt new principles
which Muslims are to follow; the role of the prophetic hadith is to explain how to perform the
Islamic instructions that were mentioned in the holy Quran such us the performance of prayer,
fasting Ramadan, pilgrimage, and many other deeds. It gives even important details about the
prophet’s life.”’(Zelaci, p15.16)

Regardless the fact that the language of the Hadith is similar to the language of holy Quran,
ElhabibZelaci, in his study entitled with ©* The Translation of Metaphoric Expressions in the
Holy Hadith into English’’, comes to explain another feature of Hadith, which entails that, it is
the various sayings of the prophet Mohammed PBUH which are explicative to the verses of the
holy Quran, in order to grasp its instructions, and to follow its principles. Zelaci illustrates this
feature by mentioning the core principles of Islam such us performance of prayer, which is
mentioned twice, in the Quran first:

“238.Guard strictly (five obligatory) As-Salawat ( the prayers) especially the middle Salat (i.e.
the best prayer _ Asr). And stand befor Allah with obedience ( and do not speak to others during
the Salat (the prayer ) ). ’the cow”

(Y¥A 551" CpiilE 40 ) sa 58 5 ans sl 33Uall 5 ol sloal) e | gladla”

When Allah orders Muslims, to keep on and guard all the prayers, especially the middle prayer,
and to stand up for Allah, with devotion; such instruction in Quran told by Allah is explained
further, and it is more detailed in Hadith, when it is depicted from the way the prophet
Mohammed PBUH performed his prayer. His saying about praying is direct in meaning, when he
ordered Muslims to pray the way he prays, not in another invented manner; it is stated in
Bukharin’s collection of Hadith as :

“Pray the way you saw me pray”
"l sl ) LS | slat
1.4 Parts of hadith:

If we analyze the prophetic sayings at the textual level we notice that they can be divided into
three parts which are:

Matten: which is the text of the saying.

Isnad: is the chain of narrators or transmitters of the saying.




Name of the book of collection : GH A Juynboll in his introduction of Muslims Tradition states,
the name of the scholar of Hadith, who collected and gathered all the prophet’s sayings in one
single book, among them Imam Elbukhari and Imam Muslim.

2. Framework of Hadiths:

Due to the divine significance and sensitivity of hadith, it is treated carefully not as any kind of
text; rather it is perceived as a sacred text, which has its own framework and format. Depending
on the reason behind the prophet’s saying, scholars tend to set its exact framework.

2.1. Sacred hadiths:

Muhammed ibn jarir el tabari an Iranian Muslim scholar, wrote a book about rendering the
meanings of Quran “Qur’an Commentary”. He came to explain the verses of Surat AL Najm,
when Allah has clearly mentioned, that the prophet’s saying are not said from his own desires;
rather they are delivered to him from Allah, by Djebril. On the light of the verse of Surat Al
Najm:

“3. Nor does he speak of (his own) desire”.

“4. It is only a Revelation revealed”. ( the star).
(¢/Yaxil) " an (a s Vsa o) el e b Lag"

Therefore Muslims and especially translators deal with the Hadith, as a sacred text. Such a
sensitive nature is unique, derivative from Allah, and transmitted to Muslims by their prophet
Mohammed PBUH.

Hadith has the authority to be used, the exact way that the Quran is used, scholars use a careful
analysis while dealing with the format of the hadith, since it includes religious terms said on the
holy Quran, and most of the times it includes verses taken from the Quran as well. Because Allah
sent his prophet Mohammed PBUH, as a reply to his prophet Ibrahim’s request, of sending a
prophet who teaches Muslims Quran and wisdom.

129.” Our lord! And send amongst them a messenger of their own (and indeed Allah answered
their invocation by sending Muhammed PBUH) who shall recite to them your verses and instruct
them in the book (this Qur’an) and Al-hikmah (full knowledge of the Islamic laws and
jurisprudence or wisdom of the prophet’s sunnah—Ilegal ways), and purify them. Verily, you are
the All-Mighty, the All-Wise.”( the cow).

3l "anSall el il il agsS g daSall g QUK agaley s ST agale sl agia W gu ) agad Caxal g L) "
(VY4




Thus, the main reason behind the prophet’s sayings is the reciting of the verses of the Quran,
because Allah did send Mohammed to teach Muslims the verses of the Quran. Altabari in
dealing with the interpretation of the meaning of this verse:

151.”Similary (to complete my blessings on you), We have send among you a messenger(
Mohammed PBUH) of your own, reciting to you our verses( the Qur’an) and purifying you, and
teaching you the book( the Qur’an) and the Hikmah( i.e. Sunnah, Islamic laws and Figh —
jurisprudence), and teaching you which you used not know”.(the cow)

(V015 581)" () sl | 535S ol Lo aSialay g AaSal) 5 LS aSalny 5 oSS 5 il aSile by aSia W g ) oS08 Uil ji LS "

He states that, the messenger whom is sent from among Muslims is the prophet Mohammed
PBUH, who recites the verses of Quran, makes them pure from sins, and teaches them the holy
book with its interpretations, and the wisdom of Islam, which is the Sunnah. Along with telling
them what they did not know before, he tells them stories about previous messengers, whom they
didn’t know.

Therefore, Hadith is of sacred nature, which includes special Quranic terms, and expressions,
used for argumentative rhetorical purposes.

2.2. Narrative text/story:

Scholars agreed upon having a common stylistic feature between Quran and Hadith, which is the
feature of storytelling. Story telling is identified by Quranic terms as Qasas or Qisas. These
stories are not narrated for entraining nor for pleasure; rather they aim at depicting values and
morals, to be followed (Asmau 2013, p21 22)

111.” Indeed in their stories, there is a lesson for men of understanding. It ( the Qur’an) is not
forged statement but a confirmation of (Allah's existing book) which were before it[i.e. the
Taurat(Torah), the Injeel (Gospel) and other Scriptures of Allah] and a detailed explanation of
everything and a guide and a Mercy for a people who believe”.(Juseph).

Lan s 55 028 IS daailiy 4 G 3 Garad oS (55 Bias (IS Le LY Y 8 e ageacal 6 oIS ol
(O Ve 5)" O sie 5 o 58

Altabari explains that the stories of the prophet Yusuf, and his brothers, are to be considered as
an admonition for mindful Muslims.

In a resembling manner the prophet Mohammed PBUH followed the story telling style and
gives hadith a narrative framework, in order to spread the values and morals of Islam
(VYY U=.Y « Y oslials )Moreover, he used to narrate the same story, many times in his meetings
with his companions ”Sahaba”, to emphasize on the importance of the admonition of the story.




Mohammed Badshah(2015,p.134_136), who is an assistant professor in the university of Benjab,
in hius article, dealing with the story inside Hadiths; he classifies narrative framework into
three(3) categories (personal translation):

HISTORICAL NARRATIVE: stories about past events and facts, about either previous
prophets, or about Isracl people “banu Israeil”, or about stories with unknown setting and
unknown people. These stories were not witnessed by the prophet Mohammed PBUH himself;
rather they were transmitted to him by the archangel Djebril.

OWN PERSONAL NARRATIVES: stories of the prophet PBUH, before and after his mission.
These stories are taken from his real life events, with his companions, in order to spread Islamic
morals and behaviors.

METAPHUYSICAL NARRATIVES ABOUT THE FUTURE: stories about the real world
future events, as well as the hereafter events. These stories no one could know except the prophet
PBUH, which affirm his truthfulness and make Muslims believe in the unseen.

2.3. Normative Hadith:

Besides the historical and the narrative nature of the hadith, it constitutes most of the time an
operative text that consists of targeting particular behaviors. Scholars call such framework as, a
normative one, which is a sequence of sentences demonstrating instructions either to get
something, or to make someone change in something else.(ARROUS, 2018.p28).

In normative texts, the addresser is considered as the one in charge, to give specific instruction or
general rules, addressing receptors ‘behavior. It deals most of the time with the illocutionary
force of utterance (Togbey , 2014. P 18) i.e. it has direct meaning with the use of imperative
forms in order to perform a function.

Therefore, deeds included in each and every Hadith, which is called sunnah( Warner , p 2), are
the reason behind such normative structure. According to Encyclopedia Britannica, sunnah
which is the habitual practices of the Islamic society, is to be regarded as the normative and legal
status of Islam, just after the holy Quran.

In this regard the prophet PBUH was sent to complete the instructions, concerning behaviors
and morals, which are missed in the holy Quran, as it is stated by Abu Huraira’ in Elbukhari’s

Ad deb Elmoufrad ,” I was sent to perfect good manners”.( own translation)
OV oA mma )" SAAY o jlSa aai iy L)

Consequently, he comes to give instructions to his nation, and Muslims have to obey his orders,
and to avoid his warnings, because Allah commanded them to that in the seventh vers of surat
El’Hacher :




07. And whatsoever the messenger (mohammed PBUH) gives you, take it; and whatsoever he
forbids you, abstain (from it)”. ( the gathering).

(+V aall ) Mo sqild dic aSlei Lag o 5338 J gas )l oSUT Loy "

Aida Naghesh(2017, p 396) whom is an Assistant professor at the university of Mohammed
Bouguerra Bomerdas, in her article entitled with The Imperative Structure on Hadith <Yl gra"
gl Al sl Cuasll 8 she sets seven forms in on all the sayings of the prophet,
emphasizing on tow forms ; the original imperative form of following the verb « Do ».
Illustrating with several hadiths, including (my own translation):
(T e Al )" Ll sl ) LS | sl
(V1 el oo sl "eleall 4l ) gualils cual Jle Sidis 131

Pray, the way you saw me! Be sincere...etc. these direct speech acts, are of a clear and
distinguishable meaning, that needs only a performance of a particular behavior. Whereas
Naghesh stated another form of imperative structure of hadith, embedded in narratives, which
Osten named, elocutionary acts (Naghesh, 2017.p407) , as the opposite of illocutionary acts, are
the effects of narrative utterance on receptor, for instance saying “ People here are suffering from
poverty”, leads the addressee to give instant charity. Furthermore, illustrating with the prophet’s
sayings narrated byAbu Huraira’:
355 o JSall e ¢ g gl Elad "B Jgany by (o ) IE T S sl g a5 cLldaddl 4 dll ) sy Le e oSO Y
(YAT Gacpall (oae alal) Yy )l 2815 cdaly 5l aSH13 s3lall any 33ball HUab) g aalual) ) adl)

When the prophet started his saying with a rhetorical question, and then he kept on setting how
to exactly do, in order to efface sins and increase the ranks in Jannah. Behind the normative
framework of Hadith, it stands an action to be performed by Muslims. Since a hadith is not a
random saying, rather it seeks to be functioned in real life, to let Muslims behave morally in the
obedience of Allah; it is used for instructive rhetorical purposes.

3. Translating Hadith

It is needless to affirm that Hadith is the second sacred text of Islam, after the Qur’an, based on
the saying of the prophet PBUH in his farewell oration, when he clearly stated that no one will
astray, if he guards the Quran and the Sunna Y 1Y .s= «haalall)

Eventually, the translation of hadith has the same aspects of translating any religious text. The
translators of religious texts have to associate the text in specific settings and occasions, in order
to grasp the exact meaning and to be faithful to the source text which is a sensitive text to handle
its translation. Besides the text translated, the function of the language plays an important role,
since it contains generally argumentative and persuasive strategies, 31 more than the aesthetic
ones, since the original religious authors were not poets, rather they were people of religion who
wanted a wide spread of their religion. Moreover, the communicative nature of the religious text
necessitates rendering the appropriate meaning from the source text, as well as, evaluating the
reception of that meaning, to be similar to the one of readers of the source text. by using either a
free or literal translation, as stated by Eugene Nida, a free translation is appropriate to deal with
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religious texts, because the emphasis is not paid for the formal features of the text itself, rather it
is paid for the semantic content. Thus, many approaches and strategies are required in translating
religious texts (Butnariu, 2017, p. 354).

As it is stated by Zelaci in his study of translating hadith, it is a must to for a translator to be (p.
18):

1- Competent and aware of the Arabic language of the hadith, and its literature.

2- Expert on studying religious texts, and especially on dealing with the hadith’s denotations and
connotations.

3- Competent of the Arabic and English style, in order to well interpret the exact meaning of the
hadith.

Ramdane A. Magrab (1995, p. 231), who is a senior lecturer at the university of Benghazi,
concluded that “meaning of Hadith is contextually bound”, in addition to its Qur’anic textual
features, it constitutes a communicative text, that needs to be translated adequately. l.e. a
translation by which, there is a transfer of the communicative function, from the source text, into
the target text.

On the light of communicative function of Hadith, Magrab sets a model of translating it, which
connects its textual and pragmatic meaning together. This model relates with the three rhetorical
purposes of Hadith which are: “argumentative, expository, and instructive” when it seeks
influence on future behaviors, when it is about informing or narrating, and finally, when it guides
receptors to a series of actions._(p. 232), with the well-known seven standards of textuality by
two discourse analysts Beaugrande and Dressler (1981),:

Cohesion: “The surface component of the text that are mutually connected and it is usually
language specific”’. Cohesive device of hadith, like conjunctions apposed difficulties, for
instance “ (=— “An, at the beginning of each hadith, as opposed to the translated hadith, which
starts differently, by the name of person and “narrates” or “reports”, consequently TL receptors
cannot distinguish a hadith from ordinary text.

Coherence: “The configuration and sequence of the concepts and relations of the textual world”
(Bell as cited in Magrab p. 232). Coherent relations of hadith must remain constant i.e. meaning
have to be related with the scope of what is intended.

Intentionality: “The intended meaning of the writer”. Therefore, its relationship with translation
is probing into the producer’s intention. Thus the translator of Hadith has to manage his text in
order to maintain the Prophet’s goal on receivers‘ reactions and to reach the communicative goal
of the ST.

Acceptability: Beaugrande & Dressler (1992) say that “it is the text receivers’ attitude in
communication.” (cited in Mikhchi, 2011, p. 56).i.e. it is the extent to which receptors accept the
delivered information of the text. Acceptability of the translated form of the Hadith, lies on
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getting the same acceptability lies An equivalent effect on receivers should be sought, taking into
consideration both of the sacred nature of hadith which doesn’t allow any change, as well as the
cross-cultural differences between Arab receivers and target receptors, which evokes negative
reaction, or unacceptance.

Informativity: Beaugrande & Dressler (1992) admit that, “It designates the extent to which a
presentation is new or unexpected for the receivers” (cited in Mikhchi p. 56) i.e. it is concerned
with newness of the knowledge of the text. Most hadiths are highly informative due the
metaphors they contain. Thus, a translator attends to render the meaning without any
probabilities or prediction, because the less meaning is predictable, the more informative the
translated hadith will be.

Situationality: Dressler (1992) defines it as “A general designation for the factors which render a
text relevant to a current or recoverable situation of occurrence” (ibid, p. 57), therefore, it is the
extent to which a text is communicative, when it is occurred in particular situation, not in another
one. Hence, while translating Hadith, a translator goes beyond the textual meaning of the hadith,
and looks for it pragmatic meaning, and its situation of occurrence, in order to translate it
adequately. For instance the translation of the saying of “JSsis leliel “which is according to R.A
Magrab “lie it and rely on Allah”, is reached after knowing the situation of occurrence.
Moreover, he adjusts the ST to a new target situation, using translation procedures, in order to
ensure the standards of intentionality and acceptability, and to preserve the functionality of the
TT in its new situation (ibid, p. 59).

Intersexuality: “the relationship between a certain text and other texts which share characteristics
with it” (ibid). On this light, intersexuality in Hadith lies on the Qur’anic text or other prophetic
sayings. The translator tends to refer to other texts, for better understanding, he makes new
relationships between TL existing texts, and the ST.

4. Difficulties in translating Hadith:

The Hadith is a sensitive text to deal with, due to its diverse religious Islamic items, therefore a
translator encounters some difficulties in translating each Islamic item a side, either it is a word,
or a group of words. A translator has to bridge the gap between the SL and the TL, linguistically
and culturally. Therefore, the Saudi assistant professor at Allmam University, College of
Languages and Translation, Dr. Montasser Mohmaed Abdelahab Mahmoud gives further
explanations about dealing these difficulties, which lie on not having equivalence between the
ST and the TT at different level.
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4.1. Lexical gap:

Such an issue between two languages is caused by (Darwish as cited in Rahimkhani & Salmani,
2013, p. 03):

Having a concept which is expressed in the SL with a single lexical unit, whereas it is
expressed in the TL with a combination of words. Mahmoud (2014) illustrates with the
Islamic concept of "= s<a5" Wudu, which is expressed in Arabic with a single lexical unit,
and cannot be expressed in English similarly. Since the terms ablution and seclusion, do
not have the same equivalence meaning of Islamic rituals of "+ < 3"Wudu, a translator
uses a combination of English words in order to deliver the exact meaning of
Wudu"s ssas" (p. 07).

Having a concept in the SL which does not exist in the TL. Regarding such problem,
Mahmoud (2014) uses the Islamic concept of"'s2=" Iddah, which does not even exist in
other religions (ibid).

Having a concept which has a particular denotation that differs from SL to TL. For
example, the third pillar of Islam which is"s\S)" Zakkah, might be translated as
spending"3Wl" “Infaq”, or charity"48xa" “Sadakah”...; therefore, because the translator
has different denotations of the Arabic terms, which do not express its exact
meaning.(ibid,p.08).

Having a concept in SL which is not congruent in TL, due to the existing differences
between SL and TL taxonomies. For instance dissimilarities of gender between English
and Arabic, evokes a problem in translating Islamic items, such as"<l »is" Mushrik and
"i<_ds"Mushrikah, a translator here face a problem in delivering the exact gender of the
person. (ibid, p.09).

Having a cultural gap between SL Culture and TL culture. This latter problem, might
create a cultural conflict between two Arabic and English, for instance, a translator uses
both words “conquest” _ taking control of an area by force , and “occupation” _ taking
possession of an area_, when translating the event of"iss =" Fatth Makkah; however
this event is not considered as conquest or occupation at all, because the Prophet PBUH,
ordered to enter the territory peacefully and bloodlessly. (ibid,p.09).

4.2. Cultural gap:

Each language holds a culture, hence differences between languages leads to a further gap at the
level of the culture, in which they function. As Eugene Nida clarifies “differences between
cultures may cause more severe complications for the translator than do differences in language
structure” (cited in Guerra, p. 1), mistranslation is caused by dissimilarities between cultures of
the SL and TL, hence a translator needs to have knowledge about both cultures equally.
Furthermore, a translator is needed to be just bilingual or multilingual; rather he ought to be
bicultural or multicultural (Vermeer as cited in Mahmoud, p. 05), in the sense that a translator

12




needs to have a large amount of cultural knowledge about the ST, as well as the target readers,
due to the sensitivity Hadith, and in order to reach the acceptance of receivers.

The Prophet’s sayings are considered Islamic texts which have a high level of sensitivity, in a
second position after the Holy Quran. Therefore, regarding all the types of Hadith, a translator
needs to be both competent in the linguistic field on both Arabic and foreign languages, in order
to guarantee that the translator understands the communicative features of the hadith, and to
ensure that he translates the saying adequately using structurally correct foreign language.
Moreover, as far a language is concerned, culture in which it functions, is to be taken into
consideration; hence in one hand, a translator needs to be faithful to Islamic culture, in order to
preserve the features of hadith, as well as to keep the same purposes of hadith in the TT; In
another hand, a translator needs to keep the same function of hadith, consequently the TL culture
Is crucial to be adopted, in order to get the same effect on receptors behavior.

Because language is embedded in culture, and culture includes religion; religious translation
needs a careful combination between all the previous strategies, in order to be well
accomplished; consequently translating the prophet’s Mohammed sayings, is to be a complex
task to do. Since it includes terms taken from the holy Quran, the prophet’s intentions and
values, and it is addresses particular people for particular reasons; it presents the Islamic culture
and it has to be carefully translated. This chapter ends up with a model, which summarizes all the
strategies used for translating the prophet’s sayings. Eventually, one should bare in his mind
these norms to affirm the appropriate translation of hadith. They are:

1-Having a deep knowledge about both Arabic and TL, syntactically semantically and
culturally, and mastering religious connotations and denotations.

2-Knowing the intentions of the prophet’s hadith; the purpose of hadith sets the suitable strategy
to translate it:

- If it contains qur’anic terms and it restates its verses, it should be translated syntactically by
preserving the sacred qur’anic features, in order to be faithful to the sacred ST. Thus, it involves
using direct translation procedures.

- If it contains stories of ethical standards and it holds morality, it should be translated
semantically and pragmatically, because the sense out of context sometimes does not refers the
same sense in another context. Implementing procedures of sense, which work with units
meaning, such as paraphrasing, omission, and Vinay and Darbelent’s oblique procedures.

- If it is rhetorical and it gives Islamic instruction, it should be translated fully culturally.
Because having effect on foreign reader, has to be accomplished by specifying the context of the
ST, as well as by assimilating the culture of the TT. Adopting the Scoops theory and looking for
having the equivalent effect on receptors.

3- Using gloss translation; in the sense that, the hadith has to be translated following all
strategies; however, one translation is put in the TT, and the other translations are to be put
between parentheses or on the footnotes

13




Chapter Tow :

Translation Theories and Procedures
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Introduction:

Years ago, translation studies were only concerned with the aspect of bilingualism, dealing with
two languages and a message in-between ; however from the19" ¢ till now, a huge shift has been
seen, to be concerned more with the notion of biculturalism. Thus, translation was agreed upon
to be identified as the process by which, a translator interprets a message from a language into
another, but through years, it was to be associated with other aspects of language such as culture
and rhetoric. This chapter starts with an overview about translation. Then it discusses the notion
of equivalence and its types according to Nida; and it discusses untranslatability in translation, as
well as it discusses the notion of loss and gain in translation and it ends up with translation
procedures.

1.Defining Translation:

1.1.The concept of translation:

There are a number of definitions of translation offered by experts and theorists. As it is stated
by Catford (1965), translation is a “replacement of textual material in one language by equivalent
textual material in another language”.

According to Catford, translating consists, in reproducing a receptor language closest natural
equivalent of the source language message. First, in terms of meaning and secondly in terms of
style. According to him, the basis to any discussion of principles and procedures in translation is
through acquaintance in the manner in which meaning is expressed through language as
communication code. He gives importance to the communicative aspects of translation.

When meaning is concerned, it is well defined by Newmark, as long as he stresses upon the
textual meaning as it is intended by the author, hence he stated that it consists of “rendering the
meaning of the text into another language in the way that the author intended the text...”(Andy,
2010, p. 2). Additionally, there are many other scholars who stand for the meaning while
translating more than the linguistic item, including Ghazala who coined translation to be
concerned with the various processes and methods, used to convey meaning from SL into TL;
and others like Hatem and Mason (1990) who identify it as “the transfer of meaning from one
language to another”.(cited in Montasser, p. 1_2)

However, words and intentions are not the only aspects associated with translation, also knowing
the culture of the ST and TT is needed more than it is expected. Alajendra Patricia Karamanian
in “Translation and culture” states:
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We are not just dealing with words written in a certain time, space and sociopolitical situation;
most importantly it is the “cultural” aspect of the text that we should take into account. The
process of transfer, i.e., recoding across cultures, should consequently allocate corresponding
attributes vis-a-vis the target culture to ensure credibility in the eyes of the target reader (Andy,
2010, p. 9)

As long as language is concerned, culture is to be emphasized, because transferring a text from a
language into another, needs a careful transfer of the ST culture into TT culture, as karamanian
called it “a recoding across cultures», In order to get the same readability and the exact
understanding of the translated text. In addition to Christiane Nord (2001, p. 34), who holds that
“translating means comparing cultures” (cited in Yang, 2010, p. 77) a translator should have a
deep cultural knowledge about both SL and TL cultures.

1.2.The concept of translation studies:

Holmes proposed the term “translation studies” instead of “translation theory” in 1988. Lefevere
Andre in his seminal book “Translation studies” used the long-term to describe the discipline
concerns itself with problems raised by the production and description of translation process. In
other words, translation studies is an discipline containing elements of social science and the
humanities, dealing with the systematic study of the theory, the description and the application of
both translation and interpreting. The term translation studies have become implanted in English,
whereas in French, it is la traductologie that is used.

2. Translation Theories:

Translation refers to all methods and strategies, in translating all types of text. It covers a wide
range of theories; but this study focus only on these ones:

2.1. “Word-for-word” or “sense-for-sense”:

Translation activity is an age-long activity which is necessitated by the fact that groups
belonging to different language communities have been coming into contact with one another for
social, economics, culture, and political reasons. It is interesting to note that the early translation
thinkers resolved the conflict between form and content during the translation process.

The old-age discussion of the nature of translation activity has been mainly raised since the
Roman times of Cicero and Horace on whether the translator should opt for word-for-word or
sense-for-sense translation. This ancient dichotomy first appears on 395 AD by the scholar St
Jerome.
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Word-for-word: word-for-word translation or literal translation is the rendering of text from
one language to another one words at time with or without conveying the sense of the original
text. For example:

Source text:

“On my right hand there were lines of fishing stakes resembling a mysterious system of half-
submerged bamboo fences, incomprehensible in its divisions of the domain of tropical fishes.’

’

Word-for-word translation will be:

ol dapusli 8 oo glse 58 Ao saeld] ) saie Gl ol (1 el 4055 dpeall 3aec Y o ghad CulS 3y sy e
Ml A gy

Such translation is meaningless to an Arab reader since neither its grammatical structure nor its
semantic can help the reader make sense of what he or she reads.

An acceptable translation would be:

Lgilapnai b o) yall 58 3y sarall Cauai () ) 30800 las (e Liaale Lol 4 dpall 3aae Y dashd ey e S "
) iy el 38 Al

As we can see from the above example, word-for-word translation does not take the context into
consideration. It might be helpful as a first step in translation but a great deal of editing and
modification have to be done in order to convey the message to the TL reader. The translator has
to make sure that the translation follows the order of the TL, and that the choice of semantic
equivalence is carried out accurately.

Sense-for-sense: sense-for-sense translation fundamentally means translating the meaning of
each whole sentence before moving on the next. And stand in normative opposition to word-for-
word translation, more than jus translation, it is more important to convey the sense of the text
and it should always kept in mind that the actual meaning of the original text should never be
played with.
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2.2. The Notion of Equivalence in Translation:

Equivalence in translation is a strategy to describe the same situation by using completely
different stylistic or structural methods for producing equivalent text. It is translation
technique which uses a completely different expression to transmit the same meaning. (vinay
& darbelnet1956).

Examples:
1_ To have no stomach <-- --> & ) 4l Cul

2._To take the gloves off.<-- --> anelu e jedy
2.3. “Formal equivalence” or “Dynamic equivalence”:

In his book “Toward Science of Translation” Nida mentioned the notion of equivalence and
he argued that it can be in tow types formal equivalence and dynamic equivalence:

2.3.1. Formal Equivalence:

Nida associated formal equivalence with the notion of word-for-word translation; in the sense
that the more literal is the equivalence between two languages, the more appropriate it is.
Such type does not involve, rather it forbids the integration of the translator’s ideas, thoughts
in the translation. Thus, it consists of being as faithful as possible to the ST. (Shakerinia,
2013, p. 2) Furthermore; it gives more interest to the message itself, at the level of form and
content, in the sense that the TT should corresponds to ST orientations. (venuti, 1995, p. 21).

2.3.2. Dynamic Equivalence:

In the eighth chapter of his book toward a science of translating (1964), Nida states that
dynamic equivalence aims at “the complete naturalness of expressions” (Marlow, 2009, p. 2).
It matches the naturalness of expression, and it does not necessitates that the receptors
understands the cultural patterns of the SL. (venuti, 1995, p. 21) In 1995, he added, “the
readers of a translated text should be able to understand and appreciate it in essentially the
same manner as the original readers did”, thus, it looks for the same created effect on the TT
receptors, as it is created on ST readers (cited in yang, 2010, p. 2). He relates dynamic
equivalence with the notion of ‘thought-for-thought’; in the sense that it stands in opposition
to formal equivalence. Hence the translator conveys the same meaning by rendering the ST
thought into sentences in TL. It tries to achieve the most natural translation, in order to
achieve the estimated level of readability in the TT receptors (Shakerinia, 2013, p. 2).
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Example: (SL) !5 dasu ladll
_ Cat has seven lives. (Formal equivalence) TT

_ Cat has nine lives. (Dynamic equivalence)TT

2.4. Equivalence and Equivalent Effect in Translation :

because there is no fully identical among languages either on their symbols or the way they
organize words within a sentence no complete equivalence can be achieved, and the only
thing translators are trying to do is to make the same impact. On this basis, Nida, in his book
“Toward a Science of Translation” ( 1964), displays new perspectives of the translation by
presenting two alternatives grades to translation formal and dynamic equivalence which
combined various translation methods and strategies translator can resort to meet his/her
goals. Formal and dynamic equivalence are build on the principal of equivalent effect where
the first priority of translators is the intended effect of (ST) message than comes the content
and the form in the second place and their degrees varied according to the nature of the
message, author intention, translator proxy and the intended audience. Namely, formal
equivalence focuses on both the content and the form of the message; he assimilates it with
gloss translation that aims at producing literacy and culturally as close as the form and content
of the original allowed. On contrast, dynamic equivalence aims at naturalizing the message by
accommodating it with the target culture’s behavioral mode. Eventually, many theorists
follow the path of Nida in the equivalent effect principals by introducing more divisions to
translation grades like, grammatical equivalence, textual equivalence, and pragmatic
equivalence (Baker, 1992).

3. Untranslatability in Translation:

3.1 The concept of untranslatability:

Untranslatability is a property of a text, or of any utterance, in one language, for which no
equivalent text or utterance can be found in another language (Mark shuttleworth, 2014. P.
180)

3.2 Types of untranslatability:

When such difficulties are encountered by the the translator, the whole issue of the
translatability of the text is raised. Catford distinguishes two types of untranslatability which
are:
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3.2.1. Linguistic untranslatability:

Catford argues that on the linguistic level, untranslatability occurs when there is no lexical or
syntactical substitute in the TL for an SL item. In linguistic untranslatability the functionally
relevant features include some which are in fact formal features of the language of the SL
text. If the TL has no formally corresponding feature, the text, or the item, is untranslatable.
So for example the the English personal pronoun “you” is linguistically untranslatable
because the Arabic language has *“ dilaiiklaiilicuil «cuil* s0, in translating the English pronoun
into Arabic the translator should take the context into consideration and the ST cannot be
replaced adequately in TL as consequence of lack.

3.2.2. Cultural untranslatability:

Besides untranslatability occurs is caused by the structural differences, there is another
situation that could be untranslatability. It is cultural untranslatability. Catford in his book “A
Linguistic Theory of Translation” said:” the cultural untranslatability happens when the
situational feature, functionally relevant for the SL text, is completely absent from the culture
of which the TL is a part.”

So the cultural untranslatability happens when target languages does not has any lexical item
of source language term because of their cultural differences.

According to Oxford Learner’s Pocket Dictionary, culture is custom, belief, art, way of life,
etc of particular country or group of people.

This issue often makes the translator in trouble, because cultural words differences between
source and target language. Cultural words are the words have cultural overlap between the
source and the target language. Newmark classify cultural words into different categories,
which are:

a) ldeology: religious texts considers as the most difficult ones because of the
discrepancies and inimitable concepts. How can an indo-European language translate
concepts that stem from the core of the Islamic religion and culture such as: “Figh’, <&

“and “Jihad’, k=" . Surely, there are no equivalent terms to fulfill the meaning in
the target language.

b) Social: there is no doubt that different cultures are inevitable for different peoples, the
same applies to social issues such as dress: the Japanese wear “yukata, (oS “ suit,
both men and women, inside or outside the house, and even during sleep, and this does
not fit with other cultures, where every occasion has a special dress and for every
place.

¢) Material: in the past Arabs were interested in words when they borrowed the word
Alkhimia from Greeks to becomes slwe:s .
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d) Environment: translation is an art that depends on two languages, each language
bears the effects of its environment and culture, we find that Arabic reflects the desert,
and the Arabs use tens of words to denote dates c«¢ « <o or lion gl «luf 63 jas,
Arabs live in deserts and the weather is so hot, they always look for cool things so
when they hear good news they said " = all 13 zEi". However, the English people
are totally opposite because of their cold weather they usually replies for good news
by saying “this news warm my heart”.

4. Loss and Gain in Translation:

Despite the translator with translating technique and strategies that enable him/ their
differences, translation theories have been seeking the same goal which is: providing her to
produce a fluent TT. A TT that suites both linguistic and cultural conventions of TL, and it
carries the flavor of the ST. however this is not an easy task to be fulfilled with the huge
difference between Arabic and English as tow different linguistic systems that originates from
different language families. On this basic, the translator will be forced to sacrifice some of the
ST features in order to produce a readable and comprehensive TT. Consequently, the TT
suffers different kinds of loss to achieve such text. However a high competent translator will
take advantages of the different linguistic systems not only to overcome it but also investing it
in strengthening and enriching his/her translation instead. The phenomena of loss and gain in
translation are debated implicitly in every translation that aims at achieving an equivalence
and equivalent effect of the ST, until now there is no independent theory of loss and gain
(Basnett, 2005).

4.1 The concept of translation loss:

Translation loss refers to “the incomplete replication of the ST in TT” (Dickins, Hervey, &
Higgins, 2002, p. 21) when translator fails to render the entire culturally relevant and
linguistic features of the TT. Generally, the asymmetrical origins, characteristics and living
experiences among languages are the main reasons behind translation loss; likewise,
discrepancies between Arabic, as Semitic language and English as Indo-European language
causes a very common, varied and sometimes inevitable translation loss (As-Safi, 2011).
Additionally the degree of loss varies according to the translated text type as it is rare in the
informative texts, likely to happen with expressive texts and highly expected with the sacred
texts. It happens as result of the linguistic differences among languages on the level of
language. The different between SL and TT increases the lexical gap between them therefore
many losses are likely to happen into English. Therefore the translator should focus on
reducing the loss instead of avoiding it.

4.1.1. Types of translation loss:

The discrepancies between the tow linguistic systems causes translation loss at different levels
of language, this study focuses mainly on tow types of loss which are: semantic loss and
cultural loss:
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4.1.1.1. Semantic loss:

Semantic loss refers to inaccurate, incorrect or improper use of lexicons in conveying
meanings lexicons of the source text to the target text, which may be called by other theorists
as gain. Semantic loss can be partial or complete. Partial losses do not affect the conveyance
of the primary meaning, but they may affect meaning at the expressive level or may affect
some of the conveyed message; while complete losses, on the other hand, distort or refrain the
meaning that exists in the ST or give totally opposite meaning of the source language text.

4.1.1.2. Cultural loss:

Cultural loss is due to the lack of absence in the target language culture of a relevant
situational feature equivalent to that in the source language. Cultural losses are broadly
defined as the losses of cultural norms, religious beliefs, social customs, and proverbial
wisdom that are inherited through generations and comprise e the identity of the source
culture. Such losses occur during the process of correlating the verbal signs of one culture to
another different culture and result mainly from misrepresenting the literariness of the source
text and its pragmatic forces.

4.1.2. Causes of translation loss:

People see the world and express themselves through the way their languages arrange. Thus,
various speaking, linguistic, individual, and cultural differences will take place among
different speech communities (Armstrong, 2005). Consequently, the rate of loss increases, and
it is the role of the translator to create a neutral position of all these differences either by
introducing them to one another, or reducing and excluding their possibilities by imprinting
them within the TL culture. On these bases, one can categorize the reasons of translation loss
into three main categories:

4.1.2.1. The linguistic difference between English and Arabic:

Because English and Arabic belong to different language families the possibilities of loss can
be occur on all language levels: morphology, syntax, phonology, or textual levels: stylistic,
rhetoric, texture, and semantic.

The difference between Arabic and English internal structure and forming rules enhances the
rate of the morphological loss. Unlike English, Arabic is rich with various functional
morphemes like the duality and feminine suffixes and infix morphemes which does not exist
in English (Reima Al-jurf, p. 2). Accordingly, the absence of feminine form and duality in
English can be confusing to translators, and the failure of extracting the intentional meaning
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can create a serious morphological loss leading to producing a wrong or an inadequate
translation. For instance, when translating the following sentence: “the teachers are sitting
down”, translator has six possibilities to render it in Arabic as it can be: “ «Oludla GILLY)
"l I ¢ sadla 33 (inlla ialiu) (e GU3ELYT (cpadla 350y and it is only the
context which will decide which one is correct. Contrastively, if the original is in Arabic
“Olisdla JLAELY)"” translator has only one option which is the tow women teachers are sitting
down. Here ¢ oldiu¥)’ must be translated as (the two women) necessarily because
translating it only into (teachers) will create semantic loss, as neither gender nor number can
be determined in this case. Briefly, the absence of the previous mentioned morphological
features in one of the languages may cause serious semantic loss especially in case of holy
texts and it is the role of translator to find alternatives in TL to compensate this type of loss in
TT.

4.1.2.2. Cultural differences between English and Arabic:

The absence of the English concept counterpart in Arabic creates loss TT because the
meaning of these concepts is the property of the speech community. Thus, for truly successful
translation, biculturalism is even more than bilingualism, since words only have meanings in
terms of the cultures in which they function (Nida, 2001). In this context cultural loss is
classified into four main categories: explicit losses, implicit losses, modified losses, and
complete losses. For example, when translating the environmental cultural expression “this
news warmed my heart.” By “s_sa @ 3l 137" there is a loss of the attitude and mode of
thinking of the SL.

4.1.2.3. Religious differences between English and Arabic:

Likewise, dealing with religion bound terms is tougher than dealing with cultural one because
words of this type are more sensitive and translating them wrongly may touch the beliefs and
national identity of the TL. So, when dealing with them translator should give priority to
conveying their meaning precisely by choosing the short cut road by transcribing them along
with commentaries and explanations. On these bases, “?S3I”” becomes ¢ zakat’ not
« charity »and “s »a3l”” becomes “’wudu’’ not « washing » .Finally, it is recommendable to
learn even more about these words and consulting specialties in case of ignorance because the
tow previous types of words can be sometimes not accepted in both the target culture and
religious conventions.

Also, taboo including slangs and embarrassing terms create a problem to Arab translator. For
instance, slang in English writing and spoken languages are employed to convey a strong
feeling and emotions of anger, glee, depression...etc. while in Arabic are considered as a sign
of disrespect, lack of manners and insults. Consequently, translator best solution is omitting
the slang term and adding an alternative term in order to compensate on the effect loss in TT.
As an example the translation of the following sentence:” Damn it! What kind of world is
this? Where’s the justice?” (Mayer, 2007, p. 84) with “Sallall 138 & Alaadl o> (Y00 Q¢ lall
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V«V.0=) by omitting the swearing word without compensation loss of effect, the strong
feeling of anger in ST, occurs ending with neutral and emotionless TT.

4.2. The concept of translation gain:

The notion of gain means the situation where the TT gains features not present in the ST.
(Louise, Michale& Sandor, 2005, p.16). Sallis (2002) notice that gain “could only be a matter
of expressing the meaning to a greater degree in translation as compared with the original”
(p.98). While, McGuire (1980) descries to the fact that language can gain through
explanations when saying “the translator has utilized clarifying that causes gain as translation
process”. In addition, sometimes gain accurse during the translation process as a result of
replacement of what have been lost in the source language context. In other words, gain
happen in the target language simply because of the richness of the source language terms, a
clear example is the richness of the old Arabic language terms verses the English language. In
short gain revolves around the enrichment of the TL.

4.2.1 Types of gain:

The enrichment and the earned characteristics and values in the process of translation can be
noticed either onthe TL or TT:

4.2.1.1. Enriching TL:

Gain in TL can be categorized into two forms: first type occurs when “translation enlists the
foreign text in the maintenance or revision of literary canons in the TL culture, inscribing
poetry and fiction” (venuti, 1995, p. 19) Venuti calls for presenting the peculiarities and the
differences of SL in TC and linguistic; even if, it contradicts with its conventions and nature
because it contributes in the development of TL literary canon; as well as, reducing distance
between communities by introducing the monolingual to SL conventions. Arabic literary is
the best example to this phenomena, as the Arabic canon developed and flourished via
modern literary Renaissance which introduced the Western literary forms to Arab contributing
in the appearance of short stories, novels, drama, modern  verse,
Romanticism...etc.() 34 salal) The second type of enriching TL can be tackled
down into the many neologism and the English proverbs that become a part of the Arab daily
use; like “lagy I 258 @kl IS

4.2.1.2. Enriching TT:

This form of gain is based on the assumption that translator can produce TT far better from
ST by making it clearer and legible to the readers. For instance, by making “unexpressed
situational element expressed” (Vinay & Darbelnet, 1995, p.170) the text will be more “self-
sufficient” (ibid) (i.e. rendering explicitly what is implicit in ST which creates less dependent
TT on the situation and the context). Accordingly, the text interpreting and understanding will
not dependent on its original context but the reader will find in TT all the needed elements
and hints to interpret the intended message of the text which considers as gain to the ST in
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TT. This form of gain can be achieved when SL words are at high level of abstraction while
TT has more concrete equivalence; compare the more abstract “forgive” the more concrete to
‘ol e ¢ @2 (zaa” (ibid) in short, Vinay and Darbelnet stresses the need of gain in
translation by creating less dependent TT which will reduce semantic loss eventually.

5. Translation Procedures:

The translator may use a verity of procedures that differ in the importance according to the
contextual factors of both the SL and TL. In this study we going to focus on procedures used
by translator of religious text and cultural concepts.

5.1. Borrowing (Loan word):

It refers to a case where a word or an expression is taken from the SL and used in the TL, but
in a naturalized form, it is made to conform to the rules of grammar or pronunciation of the
TL. This, transliteration is generally used to convey words to the TL. It consists of
transcribing the SL character or sound in the TL. Examples: « & )swaclidl & siln cafe, resume
for English.

5.1.1. Types of borrowing:

1. Cultural borrowing:

Also called “loanwords by necessity”, cultural borrowings are words that fill gaps in the
recipient language’s store of words because they stand for objects or concepts new to the TL
culture.

2. Core borrowing:

Core borrowings are words that duplicate elements that the recipient language already has in
its word store. They are unnecessary, because the target language always has viable
equivalents. Then, they are borrowed for culture pressure and as language of prestige.

3. Therapeutic borrowing:

Borrowing has also been said to occur for therapeutic reasons, when the original word became
unavailable.

5.2. Compensation:

Compensation is one of the best described lexical operations; its first definition was given by
Vinay and Darbelnet in 1958. In English translation it goes like this: “the stylistic translation

25




technique by which a nuance that cannot be put in the same place as in the original is put at
another point of the phrase, thereby keeping an overall tone.”(Klaudy.K, 2008)

Compensation can be divided in two types which are as the following:

5.2.1. Local compensation:

Local compensation is a subtype of compensation which involves the rendering of individual,
vernacular or class speech patterns by the means available in the target language.

5.2.2. Global compensation:

Global compensation is a subtype of compensation whereby translators do not compensate for
a specific item, but they compensate for compromises imposed upon them the fact that
translation itself as an indirect, mediated type of communication.

In the example, “ile a5l a 51 “’a day for you, a day against you’. We added ‘you know the
saying’ to make it clear that this is a proverb and not an original formulation. Here, this
exegetic element ‘you know the saying’ is a kind of compensation which is absolutely crucial
to successful translation.

Other example of compensation includes the translation of <2 ¢ as ‘let out a ululation’.
However, this translation, in another context, sounds misleading to the reader, being a
betrayal of the ST effects. This loss could be reduced by adding an exegetic element along the
lines “let out a ululation as women do at times of great joy”.

5.3. Glosses (Footnotes):

Venuti in his book “The Translator’s Invisibility”. (1995, p. 129) defines it as: “the translator
attempts to reproduce as literally and meaningfully as possible the form and content of the
original.” i.e., a translator gives the word by word translation a side, and he supplies further
meaningful equivalences on the supplementary footnotes, so that the receptor gets the exact
meaning of the term. Such translation is characterized by giving attention to both form and
content, and it is supplemented with footnotes, in order to rich the comprehension of the
receptor.
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Conclusion:

A conclusion is shaped out of a deep look at translation theories by the end of this chapter.
The process of translation needs a careful analysis of the text; so that the translator can chose
the appropriate strategy, method and procedure, to transmit it to TL readers. One cannot chose
a random procedure of translation, and especially when dealing with sensitive text such
religious ones. The Holy Quran and Hadiths are not only the highest sensitive text, but also,
unique, rich, inimitable and of a complex nature.

Consequently, overcoming the differences between TL and SL is the first priority in
translating texts from one language into another for producing an equivalent TT with the same
equivalent effect. However, achieving a complete equivalence between the languages that
originates from different language families is impossible because they are living different
facts. So, the asymmetrical origins between Arabic and English are the main reason, behind
the lost of SL elements and characteristics in TT. Similarly, earning some extra values can be
just an illusion under this circumstances because the first priority of the translator is
overcoming these differences, in order to, produce equivalent replica of the SL instead of
focusing on adding or ameliorating its quality in TL. Still the fact every translation entails loss
of some sort often and sometimes gains is there.
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Chapter Three

Analysis of Islamic Religious Terms in the Nawawi’s
Forty Hadiths

By MOKRANE GEUZZOU
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Introduction:

This chapter is an attempt to treat, analyze, and interpret the collected data. | will provide
brief information about Nawawi’s forty Hadiths collections, and then I will start analyzing
Islamic religious items in the translated version of the collection comparing them with the
original text. I will conclude this practical part with the results I have reached.

Nawawi’s Forty Hadiths:

This research studies the translation of Nawawi’s Forty Hadiths, a comparative study. It is a
compilation which includes forty two hadiths said by the Messenger Muhammad PBUH.
These hadiths are named after the person who collected them: Al-Imam Mohiy Al-den Yahiya
bin Sharaf Al-Nawawi who was born in Nawa, a place near Damascus. (Al- Jabaan, p.23)

The story behind the compilation of this book is that the religious scholar ibn Salah compiled
in his board for teaching of sciences of hadiths just twenty six hadiths that he considered the
major components of Islam, then Al-Imam Al-Nawawi adds another sixteen, thence they
became forty two hadiths. Al-Imam Al-Nawawi attended that all these hadiths to be right, so
they are narrated by Al-Bukhari and Muslim. (Al-Jabaan, p.26-27)

A lot of scholars collected forty hadiths about certain issues in life, but most of religious
scholars agreed that Nawawi’s forty are universal speech of the Islamic law which studies
great and different issues for Muslims. So, Nawawi’s collection of forty hadiths is the most
important collection of hadiths of the Prophet Muhammad PBUH. (Al-Jabaan, p.27)

Having regard to the translated version, it was translated by “Mokrane Geuzzou” and was
entitled “A Treasury of Hadith”, A Commentary on Nawawi’s Selection of Forty Prophetic
Traditions. The translation which | have here between my hands was first published in
England by Kube Publishing Ltd Markfield Conference Center in 2014. | choose 20 Islamic
religious terms and their translation to analyze them, these examples represents 1/4 of Islamic
concepts that exist in the collection. The translator used different procedures in order to
translate the cultural specific items, i.e. (borrowing (loan word), compensation (addition),
literal translation, and glosses), the translated version is well adapted to the culture and values
of English speakers Muslims (target culture audience), due to the need of spreading Islam all
around the world and for better understanding to its deep Islamic Religious terms, and also
due to its worldwide impact, | thought that it is important to understand the processes of
intercultural transfer between two incongruent languages, i.e. (Arabic and English).
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The Translator Information:

Mokrane Geuzzou is a British-Algerian translator of major Islamic works. He is a research
fellow at the Islamic Foundation in the United Kingdom. He translated more than 10 books in
the field of Islam. Among them his translations of Al-Wbidi’s Asbab al-Nuzul (2008) which
also appear in this series “Treasury of Hadith”.

In this chapter | discussed the findings of the analysis of the book under study, and I
attempted to draw conclusions about the translation norms followed by the translator.

| choose 20 different examples of Islamic religious terms that existed in the original collection
of Nawawi’s Forty Hadiths with their translation in the translated version. I am going to
mention each example in a table in the saying which was taken, from the original text and the
translated version. Provide definition of the Islamic concept linguistically and its theological
meaning and then analyze the translation and detect which procedure did the translator opt for
in order to deliver the message from SL to TL. What are the translation procedures followed
by the translator in his rendition of the cultural bound items?

Analyzing Islamic Religious Terms in Nawawi’s Forty Hadiths:

One of the most difficult issues in the translation of Islamic religious terms is that its old
Arabic language has a wide spectrum of meanings and connotations. This is due to the
richness of it concepts.

1. Hadith “Works are Only According to Intentions’’

((81)Vis2) st e (sl S L)y il Jlee W) Lail " ol g aile 4 -

It is reported that the leader of the believers Abu Hafs Umar ibn al- | Mokran.G
Khattab may God be pleased with him _ said: | heard God’s | translation :
Messenger, may God’s blessings and peace be upon him, saying:
“Verily works are only according to intentions, and each person (gets)
what he intends...(ibid: 1(2/5))

TT
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> Intention 4
The translator translates the term 4 into intention.

Some Arab scholars said that the word niyyah means: ‘seriousness in one’s
seeking’. While, Ibn Qayyim Jauzziah defined it as the knowledge of a doer of
what he is doing and what is the purpose behind (this action).

The meaning of niyyah can be described in English as endeavor, intention,
purpose, resolution, goal, aim, resolve, determination, and so forth it is not just a
thought that comes to one’s mind but it is a determination, want and aspiration to
do something. (Zarabozo, 104)

This is the linguistic meaning of the word niyyah. However, in religious context
and in this saying Muslim scholars refer to it as the intent in the heart that must
accompany and precede any act of worship. According to ibn Taimiya, the place
of the niyyah is the heart or the conscience and it is not the tongue. This means
that saying statement is not the same as having the intention to do something.
(Sadlaan, vol 1, p.98-99)

According to oxford dictionary, the term intention means:

“What somebody intend or plan to do,; to reach certain goal”. (Oxford
dictionary)

From the above mentioned definitions we understand that the word 4! indicates
several aspects shuch as it precedes any act of worship, and its place is the heart
and not the tongue, and it is important for the acceptance of deeds. One must
specify his worship by intention, this specification is a condition.

In other words, the place of 4 is the heart, what this means is that making a
statment is not the same thing as having an intention to do somthing. Therefore,
the innovation of saying for example « i have the intention to pray two rakats » is
nonsensical. The prophet Muhammad PBUH never used to make such statments.
(Al-Albani, vol.2 p. 1114)

Another example is the hadith of the prophet PBUH:
" alua 28 Ll o plual) iy 2] 10"

“Whoever does not make the intention to fast during the night of Ramadan (for the
next day) he will be not rewarded for the fast”. This means if one knows that the
next day is a day of Ramadan and he knows that he is obliged to fast and therefore
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his object to fast the next day, then he has preformed the intention. (Al-Albani, vol

2, p.1114)

Guezzou opted for the procedure of ‘generalization’ and renders 4 into
intention. He used a general word which does not denote the whole meaning.
Therefore, there is a loss in his rendition, so he compensates this loss in his

explanation out of the text.

2. Hadith “The Elucidation of Islam, Iman AND Ihsan”:

Lale adka 3) ca gy ld 28 alll g ) ie sl Ly 18 Liag) die dll aia ) yae (0
i aa) ledd o Vg il il ade (5 W ¢ el o) gu annd calilll Gaaly and Jda
ol ag Lid By apnad o S a5 i ) ) 4iS ) auld 2 ol ) oals
) Jgmsy 12 o) g WY AN Y () 3l 1 D) Al g agle A sy JU8 DY) e
(B Db 4gll il () Gl madig cGlidaa ) pguall 5 BN 555 Bl a5

A 5 AR5 Al e O 1B Glal) e (3 puald U SaBaay g alli Al Linad Cdaa
JB el e Sl JE Ciaa iU o e i 3l ey AY) agllgalu )
((3/Y)Y:558)... &)y adld ol 5 oS3 ol ol ol 5 S il aes

uaal)

ST

It is also reported from Umar, may God be pleased with him, that he
said: as we were on day sitting with Allah’s Messenger, may God’s
blessings and peace be upon him, a man came to us. His clothes were
extremely white, his hair jet black, and no sign of travelling appeared on
him yet none of us knew him. He came towards the prophet, may
Allah’s blessing and peace be upon him, sat with his knees touching the
prophet’s knees, put his hands on the prophet’s thighs, and then said: ‘O
Muhammad! Tell me about Islam. God’s Messenger, May Allah’s
blessing and peace be upon him, said: Islam that you bear witness that
there is no deity except Allah and that Muhammad is Allah’s Messenger,
that you establish the prayer, pay the zakat, fast the month of
Ramadan, and make the pilgrimage if you are to do so’. The man said:
‘you have said the truth.” We all astonished at this man questioning the
prophet and then confirming his answer. Then the man asked: ‘tell me
about faith (Iman)’. The prophet said: ‘faith is that you believe in God,
His angels, Books, Messengers, the Last Day, and Destiny, its goods
and its evil’. The man said: ‘you have said the truth’. Again he asked:
‘tell me about the state of excellence (Ihsan)’. The prophet said: ‘is to
worship God as though you see him and, if you do not see him, he
nevertheless sees you’. (ibid. : 2(3/9))

Mokran.G
translation

TT
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3. Hadith “The Cardinals of Islam”:

A J gy Srans 1B Laglie dl) oy bl (oo Gpdll e Glea Jll ae ) (e Euaal)
B3ual) ) 5 cdl) Jgma s 192 Ols YV AN Y () Balgedh uad e S i 1k

(Y/)) ¥is02) Cay pgeas il ga s B3N el ST

It is reported from abu abd al-Rahman Abd Allah ibn Umar, may God | Mokran.G
be pleased with father and son, that he said: I heard God’s Messenger | translation
may God’s blessings and peace be upon him, say: ‘Islam is erected on
five cardinals: bearing witness that there is no deity except Allah and
Muhammad is God’s Messenger, establishing the prayer, paying the
poor due (zakat), making the pilgrimage, and fasting the days of
the month of ramadan’. (ibidem)

TT

These tow traditions will be analyzed together because they share the pillars of Islam;
and Iman and what is meant by Ihsan.

> Bear witness 3algddl (calgddl)

It was mentioned in Lisan el- Arab that: shahada is conclusive news and its origin
is to inform what has been seen. In Adhan we say: | bear witness that there is no
deity except Allah, i.e. 1 know that there is no deity except Allah, and I
acknowledge that there is no deity except Allah. And in saying ‘I bear witness that
Muhammad is Allah’s Messenger, i.e. I know that Muhammad is Allah’s
Messenger, and I acknowledge that Muhammad is Allah’s Messenger.” (Ibn
Mandhur, p.239)

So, Shahada is to know something and clarify it either in words or deeds or both
words and deeds.

However, the religious definition of this term and pillar —in these sayings- is stated
by Ibn al- Othameen in his saying: ‘to witness that there is no God but Allah,
meaning that a person considers with his tongue and heart that there is no deity
except Allah and “I bear witness” meaning that I confess in my heart, speaking of
my tongue. And the validity of all deeds is based on shahada of these two pillars,
because testimony that there is no deity except Allah entails sincerity and the
testimony that Muhammad is Allah’s Messenger requires following. (Ibn Rajab,
vol 2, p.72-73)

According to Glossary of Islamic terms by Tom Wallace, the term 3¢ indicates:

« Pillars of islam_ the Muslim creed  ‘there is no God but Allah and Muhammad
is his Prophet’. He adds in his comments that if someone say this (i.e. %< in the
presesnce of two Muslims he became a Muslim. »

33




The term “844-&” was translated to “bear witness”.
According to Cambridge dictionary the term witness indicates:
“To show that something exists or it is true”. (Cambridge dictionary)

By this definition, it is identical with the linguistic meaning and does not contain
the connotation of acknowledgment and pronouncement of the Shahada.

According to Collins English dictionary “bear witness” defined as:
“To give written or oral testimony”. (Collins dictionary)

Its meaning is complete when it is associated with what comes after it: “that there
is no deity except Allah and Muhammad is Allah’s Messenger.”

From the definitions above we understand thatdagd) is the basis of Islam and it is
the basis of the religion; the infidels enter Islam when they say it with a true
believe by their hearts.

That is to say that the origin of the religion is by pronouncing ¢sisg&dl, and this
word is the best branch of faith, as in sahih on the authority of the prophet PBUH,
that he said « Faith has sixty branches, the best of which is saying: there is no God
but Allah and the least of it is the removal of harmful things from the the path ».
(Geuzzou, 2 (3/9))

The translator resorts to the procedure of literal ‘generalization’, he used a generic
word, in this rendition part of the meaning is lost, Geuzzou supplied an
explanation to compensate this loss.

> Prayer 83al)

The origin of prayer in the Arabic language is “supplication” ‘duaa’. With the
advent of Islam, this word required meanings associated with the Islamic
religion, and it moved away from its first meaning. Prayer is a specific worship
with set limits in religion. Its meaning stems from the verb accompanying this
word, “establish prayer” that is to perform its bowing, prostrations and
reciting in a complete manner as well as having fear of Allah and complete
attention. The word prayer includes both obligatory and supererogatory. But in
this saying what is meant by prayer is the obligatory one. (shangeeti, vol.1
p.412)
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“33uall a” was translated to “establish the prayer”.
The translator relied on the equivalent in the English language.
The verb “s&” was translated into “to establish” which means:

“To start something that will last for a long time, or to create or set something
in a particular way”. (Collins dictionary)

While, the term “63ua” was translated according to ‘globalization’ procedure to
“prayer” which means:

“Religious service, especially a regular one, at which people gather in order
to pray together”. (Oxford dictionary)

From the definitions above, it is clear that the prayer is one of the most
important pillars of Islam; therefore the prophet BPUH said that the apex of the
matter is Islam and its buttress is prayer's3.all' | Scholars said that the first
thing mankind will be judged about on the Day of Judgment is the prayer.

The importance of prayer in this world was mentioned in prophet sayings that
prayer is light, and that means that it prevents one from disobedience, warns
against indecency, and guides to that which is right, just as light is used to see
what is around one. It is also said that the prayer will be manifest light on the
face of the praying person on the Day of Judgment. (Nadwi, p.22-23)

The translator used the procedure of ‘generalization’ and he renders the term
83ainto prayer. He used a general word. He gave its religious meaning in his
explanation out of the text.

Zakat 318

Linguistically, the root of the word zakat implies purification, blessing and
growth.

From a theological point of view, its technical meaning is in reference to a
specific portion of one’s varied wealth that one must give yearly to a specific
group of recipients.( Saddiqi, vol 2, p.465)

Allah has stated them in the Qur’an:

O 5 B0 L 5 g 585 A5l 5 Lgsle el 5 (pSlusall 51 _jal) lBanall Lai) " Tas 8
(VoA sl "ala aale Al g dl) (e dcay 8 ) Cpl gl i A

In translating the verb “s&l ©* the translator chose the verb “’pay’” which
means:
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“To give somebody money for works, goods, services”. (Oxford dictionary)

The word 85 was translated to:
- Zakat (in hadith Jibril)
- The poor-due (zakat) (in hadith the cardinals of Islam)

From the discussion above, it is obvious that 3} as one of the pillars of
Islam is a form of obligatory charity that has the potential to ease the
suffering of millions. With the literal meaning of the term being ‘to
cleanse’, Muslims believe that paying 38} purifies, increases and blesses
the remainder of their wealth.

In other words, zakat is high-periority pillar of Islam, its importance can
be realized from the fact that in 82 verses of the Qur’an zakat is associated
with prayer such as :

(055l M0 sma 1 saalal 5 LSS gile 5 33all gl 5" 2 Mot I3

Giving zakat has several benifits like : it purifies your wealth as Allah
says in the Qur’an, and it keeps one away from sin and saves the giver
from the moral ill arising from the love and greed of wealth. Moreover,
through zakat, the poor are cared for ; these include widows, orphans, the
disabled, the needy and the destitute. (The Islamic Ensyclobidea)

The translator opted for two procedures in order to render the meaning of
this term. The first procedure was ‘borrowing’, he translatirated it and
write it zakat. The second one was ‘standardization’. He renders 3} into
poor-due. In his rendering part of the meaning is not conveyed, which he
explained it in his commentary.

> Fasting as<l

The word “as<ll” ‘sawm’ means to abstain from something, such as abstaining
from speaking. This is the linguistic meaning of sawm. (Zarabozo, 316)

From a religious interpretation, it is a direct reference to abstaining from food,
drink and sexual intercourse during the days of the month of Ramadan. From
dawn rises to sunset with prior intention. (Zarabozo, 316)

The meaning of the term sawm, which is to be translated, includes important
elements, which are intention, puberty, assignment, and worship.
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The translator used the same phrase in translating “Obas) a3 in both sayings
which is “fast the month of Ramadan”; it includes the verb “fast” which
means abstain voluntarily from eating and drinking for religious reasons.

According to oxford advanced dictionary, the verb to fast means:

“To eat a little or no food for a period of time, especially for religious and
health reasons”. (Oxford Advanced Learner’s Dictionary)

It is true that this definition refers only to abstaining from food and drink, but it
doesn’t include other elements which is the duty to abstain from during
Ramadan such as the preservation of thought and tongue from bad words.

Ritual fasting is an obligatory act during Ramadan and requires Muslims to
abstain from food, beverages including water, sexual intercourse and other
activities, during daylight hours.

In terms of the religious practice, fasting gives all Muslims an opportunity to
reflect in a spiritual way about their lives and develop a sense of self-
discipline. Practically-speaking, fasting teaches Muslims to identify with the
poor and needy. (Britannica)

The translator resorts to the procedure of ‘calque’, and he renders the
expression uas ) a s into fasting the month of Ramadan.

The pilgrimage <) >

Linguistically, Hajj means ‘he repaired, or betook himself, to, or towards a
person... or towards an object of reverence, veneration, respect or honor.’

From a theological point of view, it means a particular going or travelling at a
particular time to a particular place for the purpose of worshipping Allah. In
other words, it is the journeying to Makah during the months designated for the
performance of Hajj as an act of worship for the sake of Allah. (Zarabozo, 312)

He translates <= & into pilgrimage.
According to oxford dictionary pilgrimage means:
“A journey to a holy place for religious reasons”. (Oxford dictionary)

This is a general term that refers to the pilgrimage that exists in all religions; it
does not specifically refer to Hajj in Islam. So, the meaning is not clear unless
it was followed by “sI_oall & <’ to « Makah ». Thus, the clarity of the
translation depends on the translation of “sl_all &l < which was omitted by
the translator in his translation of the two sayings.
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The greater Muslim pilgrimage to Makah, which takes place in the last month
of the Islamic year and wich all Muslims are expected to make at least once
during their lifetime if they can afford to do so, and it is one of the pillars of
Islam. (Al-Albani, vol 4, p.151)

Pilgrimage last for 5days (from7 to 12 Dhu- el-Hijjah), during these 5 days
Muslims preform the ritual practices of @J); they wear special clothes, and
they visit the holy places outside Makah : Arafa, Muzdalifah, Mina. Pilgrims
sacrifice an animal in commemoration of Ibrahim’s sacrifice. (Britannica)

The translator utilized the procedure of ‘generalization’, he used a general
word, which does not convey the whole meaning, so, he explains it in his
footnote.

Faith ¢lay)
Linguistically, Iman is certification required for acceptance and compliance.

According to the religious interpretation, it is believe in the heart, affirmation
of the tongue, act with the pillars, and increases by obedience and decreases by
disobedience.

The term Iman has preserved its first meaning which is ratification tasdeeq
and with the advent of Islam, it was associated with key elements upon which
is based, which are the foundation of the creed Ageedah, which are Iman in
Allah, his Angels, his Books, his Messengers, the Last Day, and Destiny its
good and evil. (Zarabozo, 165)

The term Iman was translated to faith and followed it with its transliteration
(loan word) between brackets. Faith means in English:

Faithl: “belief in the doctrines of a religion, especially such as effects
character and conduct”. (Collins dictionary)

Faith2: “strong religious belief’. (Collins dictionary)

Iman is a strong belief in the heart. In other words, iman is to believe with
one’s heart, to confess with one’s tongue and to demonstrate in one’s actions.
Therefore, it is a key of happiness. The greatness of iman is when the higher
someone is climbing in the level of iman, the higher the person could taste the
sweetness of iman. (Kazi, vol 5, p.227)

Iman leads one to the path of truth, and inspires him/her for leading a moral
life. It also develops the human values. A perfect Muslim never does anything
incompatible with humanity. Injustice, oppression and immoral activities are
opposed to iman. (Kazi, vol 5, p.227)
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The translator opted to two procedures to render the meaning of ¢ba¥), the first
one is ‘generalization’ and the second one is ‘borrowing’. He renders it into
faith (Iman). However, the meaning of the term ¢l can never be translated
into english in one word, because it is deeply embedded in the islamic culture.
Therefore, the translator opted for the explanation of the term out of the text
and supplies the explanations of Muslim scholars.

The last day AY) asal)

Linguistically, this is a compound word which consists of two words the first
one is “day”: 24 hours or from dawn rises to sunset, and the second word is an
adjective “last”: opposite of first or what come at the end and nothing is after
it.

In the religious context, it is called the last day because there will be no day
after it, as the people of paradise shall be in their abode as will the people of
hell. This the greatest day that mankind shall pass through. Belief in last day
implies belief in everything that Qur’an and Sunnah has stated about it such as
resurrection, judgment, and reward, paradise and hell. (Britannica)

Last day: “the final and eternal judgment by God of all souls and nations”.
(Collins dictionary)

Firm belief that Allah Almighty will raise people to life from their graves; He
will then judge them according to their deeds. Those who deserve to enter
Paradise will be sent to it, while those who deserve to go to Hellfire will be
sent to it.

Belief in the Last Day includes: belief in Ultimate Resurrection and Gathering,
it also includes belief in the Judgment and the Balance of Deeds, and belief in
Paradise and Hellfire and belief in Punishment and Bliss in the grave.

There are many benefits of belief in the Last Day: belief in the Last Day
prompts people to lead a pious life, do righteous deeds, it reminds those who
are totally absorbed in the life of the world and its transitory pleasures of the
importance to obey Allah. It also makes a person satisfied with his lot in life.
(Britannica)

The translator utilized ‘calque’ procedure and translates the expression « asl)
AY” to “the Last Day”.
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> Destiny Jaill
The original meaning of Qadar is specified measure or amount.

The religious meaning of Qadar is the knowledge of Allah almighty and his
prior will for all creation matters. In other words, Allah predestines a thing to
be at a certain time and in a specific manner from eternity. (Zarabozo, p.247)

The term 2 was translated to destiny.

Destiny: “what happens to somebody or what will happen to them in the
future, especially things that they cannot change or avoid”. (Collins
dictionary)

This definition indicates that Qadar is a matter that cannot be changed.

Belief in 2 means we belief that Allah knows everything about the past, the
present and the future. It also indicates belief that Allah has written everthing
in (Lsssall -l tablet preserved. To belief in qadar means to belief that
everything happens with the will of Allah, and things that happen are created
by Allah. (zakir Naik)

Geuzzou opted to the procedure of ‘generalization’; he renders the term _8into
destiny. He utilized a general word, which does not convey the religious
meaning that is embedded in the Islamic culture.

> State of excellence Olwal

The lexical meaning of Ihsan implies doing well, doing goodness, behaving
with others in a goodly manner. It is the opposite of causing harm to someone
else. (Ibn Rajab, vol 1, p.125-126)

The religious interpretation of lhsan is giving goodness and kindness and one
excels both in his relation towards Allah —or rites of worship- as well as in his
relationship to Allah’s creatures, due to his knowledge that Allah is watching
him. In hadith djebril another definition of the term ihsan was stated by the
prophet Muhammad PBUH which is:” it is that you worship Allah as if you see
him, and even though you don’t see him, he sees you.

The general meaning of lhsan in this Hadith is to act goodly according to
Islamic laws with fear of Allah and aiming to bless him. (lbn Rajab, vol 1,
p.125-126)

Olwa) was translated to “state of excellence (Thsan)”.

State of excellence: “the quality of being outstanding or extremely good”.
(Collins dictionary)
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Ihsan is a fundumantal concpts in our religion. Religion is of three levels :
Islam, iman and the highest level is ihsan. Muslims strive to reach the degree
of ihsan. El raghib Al-Asfhani has defined ihsan as : “to do more than what is
required and expect less than what is due on to you and satisfied of what you
get . (yasir Qadhi)

In other words, ihsan is to do more than what is your duty and satisfied of less
what is your right. Allah has written ihsan in every thing, there are many
categories of ihsan among them: ihsan in acts of worship, ihsan in dealing
with other people and ihsan with Allah (i.e. worship Allah as if you see him,
even though you do not, He sees you).

The translator resorts to the procedure of ‘generalisation’ and the procedure of
‘borrowing’. He renders the term ¢ta¥) into state of excellence and he added
its translatiration between brackets (ihsan), with its explanation in his footnote.

4. Hadith “Works Are Judged by Their Ultimate Ends”:

A5 - Al gy Wias 1B die dl) pam ) 3 srse 3l dlll e el ae il e &uaal)
e &6 A5 il Lo gy Gl 4l oy (8488 aang aSaal ) 123 s0ad) ol ST
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It is reported that Abu Abd al- Rahman Abd Allah ibn Masud, may | Mokran.G
God be pleased with him, said: Allah’s Messenger, may God be | translation
pleased with him, who is most truthful and credible, said to us: The T

stuff from which each person is created is gathered in his mother’s
womb as a sperm for forty days, then as a blood clot for the same
period, then as a lump of flesh for the same period. Upon which an
angel is sent to breathe the spirit into him and the angel is
commanded with four matters: to record his sustenance, death,
works and whether he is saved or damned...(ibid. :4(2/4))

» Sustenance @i

Linguistically, “rizq” means giving and it may vary according to the context in
which it is used: giving food, giving money, giving knowledge...etc (Ibn
Mandhur, p.1636)

From a religious interpretation, ibn- Othameen explains “rizq” as: what people
benefit from, and it is two types: livelihood for the body and livelihood for the
religion. The livelihood for the body is eating, drinking, clothing, housing,
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riding...etc. while; the livelihood for the religion is knowledge and faith. And
both meanings are meant in this tradition. (Ibn Kathir, p.441)

“rizq” can also be seen as something that brings benefit or that which repels
harm. It is quite difficult to encapsulate the meaning of “rizq” in a single
translation, because “rizq” is sustenance, provision, blessings, and more.

The translator translates “rizg” into “sustenance.

Sustenance: “the food and drink that people, animals and plants need to live
and stay healthy”. (Collins dictionary)

Allah is the One who determines our rizg or sustenance. And indeed, one of
the names of Allah is Ar-Razzaq or the Provider. Allah provides sustenance
to all humankind, weather they are believers or non-believers, and all His
creations including animals and plants.

LIS 5 G S g plesa g Lo jiiese aley g led )y 4l (Ao Y] a )Y (5400 o Loy Mas JU
(V/258) . "irte

The term rizq is understood as material provisions in the form of money, food
and jobs. However, rizq can be defined as anything that brings benefits or
goodness to us. Thus, rizq encompasses wealth, family ties, spirituality,our
faith, intellect, health and everything else that are beneficial to us and can help
us fulfil our duties and obligations to worship and obey Allah. (britannica)

The translator opted to the procedure of ‘generalization’, and he used a general
word. However this rendition denots part of the meaning. He used the
explanation of Arab scholars to compensate for the loss in meaning.

5. Hadith “The Lawful is Clearly Evident and the Unlawful is Clearly Evident”

O 1058 2 A J s Cinans 1 clagle dll (oaia )y ada () Qlendl) e ol 00 s&yaal)
S (b lall e S (el Y g gal Lagin g om algad) o5 o Sl
(V) 1538)...oh ol (g gy laalll i s (s o sl i b cbgpet | ST
On the authority of Abd Allah al-Numan ibn Bashir, may Allah be Mokrane.G
well pleased with him, who said: I heard Allah’s Messenger, may translation
Allah’s blessings and peace be upon him, saying: ‘the lawful is clearly T

evident and the unlawful is clearly evident too, and between the two
exist ambiguous matters that many people do not know about.
Whosoever avoids these ambiguous matters has exonerated his
religion and honour, and whosoever falls into them has fallen in the
unlawful... (ibid.:6(2/8))
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> Lawful SSw

Linguistically, halal means what is permissible, and it is contrasted with
haram.

From a theological point of view, halal is what legally permissible from Allah
Almighty. The one who does it will be rewarded, and the one who does not do
it will not be sinful. (Ibn Mandhur, vol 2, p844)

The term halal was translated to lawful.
Lawful: “allowed or recognized by law; legal”. (Oxford dictionary)

From the above-mentioned definitions we understand that the word halal, as
used by Arabs and Muslims refers to anything that is considered permissible
and lawful under religion. The word halal is derived from the verb halla “to
become lawful, legal, licit, legitimate, permissible, allowable, and admissible.

For a non-speaker of Arabic, the word halal usually refers to food that is
permissible according to Islam. However, in Arabic, it refers to permissible
behavior, speech, dress, conduct, manner and dietary. In western countries, the
term is usually used in the context of just Muslim food laws, especially where
meat and poultry. In Muslim’s life, every aspect of life is regulated by Islamic
law; therefore, the term halal almost always applies to everything. (Baalbaki,
1993: 484)

The translator opted for the procedure of ‘generalization’ in translating this
cultural specific item, where he used a general word (lawful) instead of the
original word halal and explained its meaning in his footnote.

> Unlawful alad
Linguistically, haram means what is forbidden, and it is contrasted with halal.

From a theological point of view, haram is what legally forbidden from Allah
Almighty. The one who does it shall be punished, and the one who does not do
it will be rewarded. (Ibn Mandhur, vol 2, p845-846)

The term haram was translated to unlawful.

Unlawful: “not allowed by the law, or not acceptable to the law”. (Oxford
dictionary)
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From the definitions above, we understand that the word haram is the opposite of
halal. According to Baalbaki (1993) the word haram means “taboo, inviolable,
sacred, and holy”. The word haram is derived from the verb harrama “to forbid,
prohibit, interdict, ban, and bar”.

In contrast to halal, haram refers to any forbidden pattern of behavior, speech,
dress, conduct and manner under Islamic law. Of course, it also includes what is
unlawful to consume of food or beverage. The word haram also used to determine
sacred and holy places, for example, al-balad al-haram (i.e. Makah) and al-beyt al-
haram (i.e. Kaaba). (Baalbaki: 460)

The translator opted for the procedure of ‘globalization’ in translating this
cultural specific item, where he used a general word (unlawful) instead of the
original word haram and explained its meaning in his footnote out of the text
with the explanations of other scholars.

» Ambiguous «igsd

The singular is shubha; linguistically means confusion. In Lisan al Arab it was
defined as: things are suspicious and similar to each other, which mixed and
led to confusion. (Ibn Mandhur)

According to the religious interpretation, its meaning in this hadith is what is
not clear to people from the Islamic law, either it is lawful or unlawful. The
reason for this suspicion of matters is either suspicion of evidence or suspicion
of the applicability of the evidence to the issue. (Nawawi)

The term shubha was translated to ambiguous.

Ambiguous: “that can be understood in more than one way; having different
meanings. Something not clearly stated or defined”. (Collins dictionary)

From the definitions mentioned above, we understand that shubha refers to
which bears resemblance to two things. According to Arab scholars, shubha is
the doubtful deeds that occur whenever there existed two different beliefs
regarding a matter generated from two different reasons. (Ibn Rajab)

In other words, shubha means any matter supported by conflicting evidence
from Qur’an and hadith and could carry more than one meaning or verdict, and
it is devout to avoid.

The translator opted for the procedure of ‘simplification’ in translating this
cultural specific item, where he used a general word ambiguous as a substitute
of the word shubha.
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Hadith “The Necessity of Adhering to the Prophetic Practice”
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On the authority of Abu Najih al-Irbad ibn Sariyah, may God be | Mokrane.G

well pleased with him, who said : the Messenger of God, God’s
blessings and peace be upon him, said :“...Beware of matters

Translation

newly begun, for every innovation is a ruinous misguidance®. TT

(ibid : 28(2/4))

>

Innovation 4

The term 4= linguistically means ‘innovation’. From a theological point of
view, it is any saying or action which has been falsely attributed to the Prophet
Muhammad PBUH and his Companions.

Bidah is one of the negations of islam, and those who knowingly innovate any
matter in the religion will be prevented from having intercession from the
prophet Muhammad PBUH. Those who commit bidah are known as gl J&!
(the people of innovations), and this term can be applied to many deviant sects
nowadays. (El-Zanati, 105)

The term 4= was translated into innovation.
According to Oxford advanced dictionary, the term innovation indicates :

« A new idea or method, or the use of new ideas and methods, or its
development ». (Oxford dictionary)

From the defenitions above, we understand that the term bidah is deebly
embedded in the Islamic culture. And it refers to innovation in religious
matters. The term 4= could be translated into many conceptes such as:
“innovation, novelty, heretical doctrine and newly matter*. (Britannica)

In early islam history, bidah denotes any newly invented matter that is without
precedent and it is in opposition to the Qur’an and Hadith.

The translator opted for the procedure of ‘globalization’, he utilized a general
term innovation instead of the cultural specific item 4% .he also added an
explanation to convey the lost part of meaning during his rendition.
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7. Hadith “Religion is Doing Well by Others”
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On the authority of Abu Rugayyah Tamim ibn Aws al-Dari, may | Mokrane.G
Allah be well pleased with him, that the prophet, may Allah’s | translation
blessings and peace be upon him, said: ‘Religion is doing well by
others.” We said: ‘doing well by whom, O messenger of Allah?’ He
said: ‘by God, His Books, His Messenger, as well as by the leaders
of the Muslims and by their commonality.”(ibid. 7 (2/4))

TT

> Doing well by others 4auail)

The word “4axai” has two basic linguistic meanings: the first meaning is: to
clean, purify or improve something of all unwanted elements, as in purifying
honey from unwanted materials; and the second meaning is: to unite or join
something together that is scattered or separated, as in sewing a garment. (lbn
Mandhur)

Al- Raghib al-Asfahani has given the religious meaning of the term naseeha as
follow; it is the seeking of an action or statement that contains goodness and
improvement for the other person. (Al-Asfahani)

The meaning of Naseeha can be described in English as sincere, honest, or
faithful advice, or counsel, and conduct; direction to that which is for the good
of the person who is the object, by words, or speech, or good advice, or
counsel.

The term “4axa¥” was translated to “doing well by others”

From the deffinitions above, we understand that the term naseeha means
wanting good for someone with sincere heart which is free from any defects or
deficiencies and wanting all good for that person. Moreover, naseeha is one of
the great and noble qualities of the prophet Muhammad PBUH. (Britannica)

Naseeha in this saying is to Allah which involves purifying our hearts for
Allah, wich is done by fulfilling his rights to the best way possible, and with
ihsan. It was also mentioned that naseeha is to His books, His messengers, the
leaders of the Muslims, and to the common folk of the Muslims. (Britannica)
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This Islamic religious term is very difficult to translate into English.
Therefore, the translator opted for the procedure of ‘simplification’; he used

simple words to render the meaning of the original term.

8. Hadith “Good Character”
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On the authority of Abu Dharr Jundub ibn Junada and Abu Abd al- | Mokrane.G
Rahman Muadh ibn Jabal, may God be well pleased with both of them, | translation
who reported that the Messenger of God, may God’s blessings and
peace be upon him, said: ‘fear God wherever you may be, follow a bad T
deed with a good one and you will erase it, and interact with people of
good character.’(ibidem.)

> Fear God &l

The verb is waqga and the noun is tagwa; a lexical understanding of the word
“tagwa” will help in having a complete picture of this very important concept.
According to Lane’s Lexicon "&" was defined as:

“He preserved, or guarded, himself exceedingly, or extraordinary; he put a
thing between him and another to preserve him, or guard him.” (zarabozo,
577)

This is the linguistic meaning, while in the religious interpretation; “taqwa” is
attention to obedience to Allah from his punishment. It is to protect oneself
from what deserves the punishment for doing or leaving. Piety in obedience
means sincerity, and in obedience it means leave and caution.

The expression 44 (&) was translated into fear God.

Fear God: “refers to fear or a specific sense of respect, awe, and submission
to deity”. (Collins dictionary)

Taqgwa is an Islamic religious term that means being conscious and cognizant
of Allah, of truth, piety, and fear of Allah.

The term of taqwa is interesting in our religion therefore, the prophet PBUH
advised his followers to strive to be among the muttageen, because they will
be rewarded in this worldly life and in the hereafter. The final result of having
this tagwa can be clearly noted in the following verse from surat Taha:
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There are many blessings and benefits of tagwa we state some of them:
guidance from the Qur’an is recieved by the muttageen, Allah’s special
closeness, help and supports come to those who have taqwa, Allah gives His
loyalty, protection and support to the muttageen, and the greatest importance
of tagwa is the love of Allah to those who have taqwa. (Ibn Baz)

The translator opted for the procedure of ‘generalization’, and he used a
generic term fear instead of the Islamic concept «s&. This rendition lost part
of the meaning. Therefore, he supplies his explanation of the term out of the
text.

9. Hadith “Shame is Part of Faith”
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On the authority of Abu Masud Ugbah ibn Amr al-Ansari al-Badri, | Mokrane.G
may God be well pleased with him, who reported that the Messenger | translation
of God, God’s blessings and peace be upon him, said: ‘of that which
has reached people of the speech of earlier prophecy, “if you have no
shame, do as you wish.”(ibidem.)

TT

» Shame slall

Linguistically, the word hayaa is derived from the word sL=ll (al hayah), which
means life. Rain, for example, is called hayah because it brings life to the earth
and vegetation.

The religious interpretation of the word hayaa is retraction of the inner self
from detestable things and leaving it wary of blaming it. Ibn Hajar describes
hayaa as: an ethics that prompts the owner to avoid the detestable things, and
prevents from neglecting the right of the one who has the right (Allah). (Ibn
Hajar, 207)

And it was said: it is change and breakage a person experiences from the fear
of what is being blamed and vilified, and the face will be replaced.

The word sbawas translated into shame.

According to the definition of Oxford English dictionary, the term shame
indicates:
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“The feeling of sadness, embarrassment and guilt that you have when you
know that something you have done is wrongly or stupid”. (Oxford dictionary)

The term of hayaa means modesty, shame, shyness, bashfulness, and
prudence. And the importance of hayaa is that shame is part of faith (iman),
and hayaa is the completeness of good character. It is said that every religion
has characteristic and the characteristic of our religion is hayaa. (Ziauddin,
Islamic Notes, 9)

In other words, hayaa is innate urge that causes the believer to avoid anything
that is indecent, shameful, or terrible. It keeps the Muslims from behaving in a
bad, evil or shameful manner. Hayaa can be described in three virtues: the first
one is that Allah loves hayaa, the second, hayaa is one of the greatest virtues,
and the last one is that hayaa only brings good and nothing else. (Ziauddin,
Islamic Notes, 9)

The translator used the procedure of ‘generalization’, he utilized a general
word that conveys the meaning partially, because the English language lacks a
concept which can cover the meaning of this word when it is used in a
religious context.

10. Hadith “Hastening to Do Good”
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On the authority of lIbn Malik —al- Harith ibn al-Harith —al-Ash’ari, | Mokrane.G
may God be well pleased with him, who reported that the Messenger | translation
of God, God’s blessings and peace be upon him, said: “the act of

purity is half of faith and “praise be to God” fills the scale... (ibidem.) L

> The act of purity _s¢kl

Tahur or tahara linguistically means everything clear, net, and everything
that is not mixed with something strange affects its properties and qualities.

From a theological point of view, it could be in two meanings, the first one is
purification of clothes and body from the impure and the impurity; also,
purification from ritual impurities by means of wudu and ghusl. While, the
second meaning is the purification of heart and inner self, some Muslim
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scholars said: cleanse your heart and your intention, do not wear it in
disobedience or treachery. (Ibn hajar: 192)

The term Usgk was translated to the act of purity.
According to oxford english dictionary, the term purity means:

1. “To make something pure by removing substances that are dirty, harmful
or not wanted”. (Oxford dictionary)

2. “To make somebody pure by removing evil from their souls”. (Oxford
dictionary)

Purity (tahara) is system of ritual purity in Islam. This system is based on
two premises: the first is that humans lapse from a state appropriate to ritual
activity as a result of certain bodily acts, such as defecation, sexual intercourse,
or menstruation. The second, there are certain substances, such as pork or
blood, that are either unclean by nature or have the effect of defiling a space,
person, or object, rendering it unfit for ritual use. In both cases, the unfitness of
the thing or person can be remedied by the ritual application of water or of a
simulacrum (sand, clean, rock, etc). (Britannica)

There are two types of tahara: spiritual tahara and physical tahara. The
spiritual tahara represented in the removal of shirk, kufr, nifag, major sins,
and minor sins. And the physical tahara is represented in removal of khabath
and lifting of hadath. Tahara includes tayamum, wudu, istijmar, and istinjaa.
(Britannica)

The translator opted for the procedure of ‘simplification’; he used general word
purity which cover just a part of the meaning instead of the specific cultural
item Ls¢d, because the English language does not have an equivalent term that
could convey the meaning of the original word.

11. Hadith “What Makes One Enter Paradise”

Aall Ay Joay S o) Al Jgu )y b li 8 aie dl) o) das (pl e e uaal)

O b ol 1l Saalins s )35 03 gae 5 Y1 Gl al Wi JB 2 U (ga Jae Ly
((i/\) A\f ‘\;})’{:)._.JQA’J‘ dalinn 3 5 )3 5 3 all 02 gac seluy\ ‘)A‘\)“ U“'b JE 4

ST

On the authority of Muadh ibn Jabal, may God be well pleased with
him, who said, ‘i said, « O Messenger of God! Tell me about a work
that will enter me into paradise and distance me from the fire »*’. He
said: ... “Shall I not inform you about the matter’s apex, buttress and
summit?” I said, “yes indeed, O Messenger of God!” he said; “the
apex of the matter is Islam and its buttress is the prayer and its summit
is Jihad...(ibid. 29(2/4))

Mokrane.G
translation

TT
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> Jihad gl

The word Jihad linguistically means: struggle or effort, exertion of effort and
energy. It derives from effort in the sense of vastness or from effort in the
sense of hardship. (Mansur, p.9)

According to the religious interpretation, Jihad comes in two ways: general and
specific, so the general is to exert effort in defending everything that calls for
contravening the guidance of Allah from unbelief and sin it includes the jihad
of the soul, passion, and the devil. (Zuhaili, p.6)

As for the special sense: it is exerting effort in fighting the infidels among the
polytheists and the people of the book until they enter Islam. And it also called
Jihad al-sayf or Qital “Ju&”,

The term s4awas translated to Jihad.

Jihad is unique, thorough activity and cannot be equated with other religious
activities. There is no religious practice performed without the component of
jihad. In Islam, jihad is the top of religious teachings or fences that keep the
fundamentals of religion, and also the protector of the Islamic nations and
Muslims. Jihad is one of the most importante basic teachings of Islam because
jihad is a medium to achieve greatness, glory, and sovereignty. (Zuhaili, p.26)

in other words, jihad is fighting the infidels for the purpose of glorifying Islam
(zubaili, 2011 : 6), or it is the efforts to do all the ability to make war in
Allah’s way. However, there is a mis-interpretation of this term by westren
scholars who used it for extreme Muslims who hate the west. There are several
kinds of jihad, namely : jihad in the sense of qital, jihad to uphold the oneness
of Allah, and jihad must be able to prevent damage to those who have been
protected by religion. (Wahid, 1982 :48)

The translator opted for the procedure of ‘borrowing’ (loan word), this
cultural-bound word was transliterated into English because it lacks an
equivalent word can convey the meaning which is deeply embedded in the
Islamic context.
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Conclusion:

The translator used many procedures and techniques in order to overcome the difficulty of
translating CSls. On most of his rendition he opted for the procedure of “generalization”
(general word), we can see that he used it many times. He generally used it to close the
meaning of words that don’t exist in the English language and culture, to the target reader. He
sometimes adds explanatory phrases to explain the meaning of the word because most Arabic
term especially in the religious context are rich and inimitable and they are difficult to be
translated into one equivalent word. “calque”, was used with different expressions. He used
this technique to deal with more specific items which are deeply embedded in the Islamic
context. He supplies explanations of some Islamic concepts in a footnote.

“Borrowing” was used also in his translation; some words are borrowed from Arabic and
used the same in the English language they were preserved in term of meaning and writing
such as (Zakat and Jihad), but loan words may be ambiguous to the target reader because he
doesn’t understand the Arabic language nor the Islamic culture.

General conclusion

In this conclusion, | shall answer the research questions posed in the introduction to see in
what extent they have been answered, this study aims to investigate the procedures that were
utilized in translating Islamic religious terms in Nawawi’s Forty Hadiths from Arabic into
English language.

Religious texts are written in old, rich Arabic language, even for Arabic Muslims religious
texts are difficult to be understood, so they have to read exegeses books of Muslim scholars.
Therefore, religious texts are sensitive matter when it comes to translating for non Arabic
Muslims.

Islamic terms have their own religious implications, and their meanings which are closely
related to the context in which they are used. Hadiths contain great momentum among these
terms, as it came to detail what was mentioned in the Holy Qur’an of the canons and rulings
on the one hand, and because they contain special provisions and sermons on the other hand.

It is clear to the stages of this research, which falls within the framework of analytical study
about Islamic religious translations, that translation is hostage to meaning, context and the
peculiarities of the language itself.
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The religious meanings of the terms in the context of Hadiths differ from their linguistically
meaning in some locations. Also, the theological meaning of terminology is subject to its
source and the reason for its inclusion, (among the terms of the Holy Qur’an are associated
with the causes of decent and the combinations that it contains, and between the terms of
Hadith are related to Hadith language which is characterized by brevity and eloquence.

Most of these characteristics make translating these terms in contrast with some obstacles and

difficulties. It can be said that these problems stand on two parts: the first one relates to the
source language through the multiplicity of the meanings of the Islamic term and it sometimes
creates a kind of confusion between several meanings. The second one relates to the target
language, through the use of equivalents and their connotations, especially their significance
in a religious context different from the Islamic religion.

Through this analytical comparative study, | reached to a set of results:

= The Islamic term is a stored unit that encapsulates a number of meanings into one
word, which must be translated as an explanatory phrase; this is due to the lack of
availability English language equivalent to cover all these meanings.

= Mokrane Geuzzou dealt with these terms in different ways, which aim to capture and
attempt to convey the whole meaning.

= Nevertheless, he has adopted a common method with some terms, which is preserving
the originality of the term and following it with an explanation that enables the
meaning to be fulfilled. The meaning was clear in many terms, and it preserved part of
the ambiguity that requires a return to the books of Islamic religion in other terms.

= The translator opted for many procedures to render the meanings of cultural specific
items, namely: (globalization, generalization, simplification, calque, borrowing and
annotation)

= The translation of Islamic religious terms in Hadiths calls for the use of several
sources, the most important are: exegeses books in order to better understand the term
in the various contexts in which it is presented, and commentary books of Hadiths,
because it contains explanations that help to explore the exact meaning of each term
on one hand. On the other hand, to know different sides surrounding the Hadith
(allowing clarification of the context) but not present in its text.

To conclude, the translation cannot cover all aspects of the noble prophet’s Hadiths,
because every single accurate term carries great connotations, and eloquent phrases
replete with the most wonderful metaphoric expressions. However, it remains a hard
and interesting challenge to the translators in the service of our religion and to spread
the prophet Muhammad PBUH sayings all over the world.

53




References

MOKRANE GEUZOU (2014) « A TREASURY OF HADITH ».
SOLIEMAN AL-MAIHUB (2006) “Garden of the Righteous™.
G.H.A JUYNBOLL (2008) “Muslim Traditions”.
WARNER.B (2010) “The Hadith. The Sunnah of Mohammed”.
SUSAN BUSNATT (2005) “Translation Studies”.
MARK SHUTTLEWORTH& MOIRA COWEI (2014) “Dictionary in Translation
Studies”.
G.C. CATFORD (1978) “A Linguistic Theory of Translation”.

JEREMY MONDAY (fourth edition, 2016) “INTRODUCING TRANSLATION
STUDIES”.

JAMAL AL-DIN.M. ZARABOZO (1997) “COMMENTARY ON THE FORTY
HADITH OF AL-NAWAWTI” (volumel).

Dictionaries:

e Cambridge Advanced Learner’s Dictionary.
e Oxford Advanced Learner’s Dictionary.

e Dictionary of Islamic Words & Expressions.

Assll O O Gaadiall Gl 7 55 @
(o) (e (3 raaal ) plll 7 58l cy e (A il Fluadl e
(OsBie () coall Gl 0

54




+dasiall

%2 ol WIS Ol AGia e al e V) S Vs (D) (aall Gt A8y 80 A sl Enala i) 5w SI Ol ) ey
e aaing LS| DY) Cpall 4 gy Gl 5 e (e 4 sing W g SSI ) 3 2y DY) o pill G jaadll oo
(Onalisall dga sl Bliad) (s il 35 5 A8 (e g SSI Gl A 8355 Le agdl () salisall

A ol ol Sy Wy Al sl o) 55 il gl Ay jadl Al 4 A A 5 desiall DY) (e seaill A1
Leiny (e Adlide Clad ) 4l can g ey ()l Al ) o Alladl el maen (8 DY) S35 5 50 of V) cailS
seaie l oyl gl Cuaall clallaias dea i 39S AdBLe ) Aulall s2a Caagd oyl ARl
L) Cyaall Cilallaias (e Alial Jlal ) oda il )3 b add 8 = 5 8l Jlexin) ) 4Dy Glalladll

Coadl 13 8 ud A et ARl L) A el AU (e Lol el Lga s il (e AES 135 Lebiat s Al

sdaal) AN

Glalbh ol :’\.A;)j :\_:)MLAQ c_\la:\ﬂ L@JL.«_L.\ uSA.\ ‘;ﬂ\ é)H\) Q‘;\PY\ LS| A.A\ g_q_ng XYY ‘;m:\‘)d u\
b U A 501 (s 1 i) g5 5 2 i) ) el (0 B SY) Aid)

sl jal) cataa)

AV ) e A0 (e Aial) Fedly) il ad) e 5 8 eriiaal Cle a5
suand) @ glud

AN Y gl e LY U Al alll o3a g

€ 2aLy ) A pel) A 3 s Aanaal) Aul) aedLy) il e 55 Jlm i) oyt S
§Caliaall o pall aad die Sl W) arg 034 aa il e can b

skl Al

Adtidg (5 ylay Jmall Jleay) il (e doea 55 cullad Jlania ¢ alll )
Ll\.ﬁl&aﬂ.}d&.\n;m‘&héﬂ\ﬁjw\uqﬂc‘jﬂ\eﬂ\daﬂu\ Al
gl i A a5 Cagl) (5l A ) o) i) s il e iy Y

55




e RO
(S GLES) Jal (e HBERY) Jilats o s (R aladl) AR (1 Sl Ayl G (a 51) Aol sl o
A il 4y gria sl s yiall (o sl

syl dad

1y A Gm (03805 (il o 35 (a0 o 3m) O] e 00 130 0S5

(g okl ¢ 5al

il Sa g ailiad 5 g )il iy 8N (g gl Cuaadly laty Lo JS 4 5Y) Jaadl)

Aan il 448 aae 55 Ludll g el o sebe g Lenlbal 5 Aaa Sl oy jaill Gaadia ;A Juail
sl ¢l

Leman 8 il gl puuity (st & glace 00 Joail

56




s s AL ¢ 3ad)

S Suadll Y

Sl g ol Cuaali dale )
Vs die Gl agin el gl | el Alauall Jady (f) o iy Al g 2Sludl g B30l ale all I8 s
(oS

ctyaal) gl gl Y
1E s e Cuan g ol Coaa M) ANE el Cnaall andy
asie Al e DLl 53l e ol gy s gb 2 omnill Cypaal
poled) g 33all e all e 55 le 5 tg 58 pall Cuaal)
gna g a5 e Cpda ) Gl g daall el iy
Omall g Aaiall b g pd 4 Condial Lo g 1ol s maaall Euaall
A ging V50 e Gy clly a5 ellh e jualile s el Ciaall

sduaall & jraa LW
lete S D) Hua Bae Enaall
S Al A8 e Al S A G381 g (0S5 43)
AN claa 8 LalSal Juaid ) jall Ligse 34 40

AN A Ge Jiie a 230 (AL 4

AdligSa £
LYy el Lad Gamad ) (pand e dnaall ) S5y
riall dlia sal) Jla ) Al sa -2l
ASaY) e it A ga 5 laaall 5 2Ol s sSal) ade il 4lsh; Lo (ol Eaaal) Gai s il
Age )

Cyaadl qiglad, L0
cagic dil oay adaal g 23l 33l e il daliadl @lld g cullad sae o (g gl Cunall b
scnllul 038 g
Eaaat 38 ool U8 Ao 3l A8V () Lgbe el saad 3l o slad) 13a 5 i) /oyl (ol
Aalal) oda oSal lisse s o)l i Aol
Ol Lea el s 5a¥1 Y qoshal) T3y 055 Ay sl Culal) (ler(edl s V1) cllal) o sbad
Alall s ol

57




syl dax S dygra

e Jely il (55l Eyanl) b Aadll] lallad) Les 55 ol Sl smam 50 (5 sen il 4al
e

o (e L lai¥1) AV Al Sla 5 sameie A s Ay il A @l lallaad &y ) 2211 61 5
ol Jeninsal) mllaadl 15 e S pal) (il Ji5 A sam plel sl s il 38 AS0 clalla e
Ay A iy ATl KU 3 gl B ) 50 e Leie Ailiae fuan i il Jlantind )
gl g Al mall oy 8

;s:'lﬂ\ Jadl)
fdaa il dala )
Gl (8 LS Ly Lo dad L A ale ey sad (o A I 1Lgil dan il 308008, (7 (ALl iy

s i ol Y

s sitay ra dan i o) el dalS dan 55 Y Y

000 Blanall 5 (xall Ble ) ye ()50 Dl jall 4 ) dan il (& 2ALIS, AdlS D 5

Jlia @iy o 5 ¢Blanall Ble) jo g alS Baaan B jle (G el dan 5 (& 1 cmally (e dan S
A ) dea il

shan i) o ST 5 9gda Y, Y

Aaa il dgyhi 4 Jaall il Al Ll (e SISE ey

s Saaliial) B8 o) JASEY BASH) Y)Y

IS o JSal 8 Lendi ALl e oLVl Sy a8l KA s8SE) (o) lag gy oIS sl
i) Aalll 5 Ja¥) Aalll & il

Oo 43) el 138 e g Jsiy g o daall Zall) Al ) el Canl 5 i) e Saainall alsal
@A) (addll 4l g Ly Ligh i) e i) Ll e Saalinll 58S culd das il Gl ) ¢Sadll
Led s Al A3yl Ll 4 @lli J 58 daa il e ul@ e g3l 4l (pialy IS ay
PO TSR

M A

rdan ) L6 aue Y

Daxll (Ll H3ell Lat 5 daa il 4L axe (e (pe 53 () Mea il (8 Al Ayl UK (83088 T e

Gl 8 A ey juaddl Llll S 5 gl pale (g el AlSal aaadl Ladie ) 43 Sl Al e Jsa g

aagll

Dradl Bl b Gail dgila gl Lalill e dalell 5 5 aaiall Gl gl saal S5 Ladie el EEN il Ll
e ls a Cangll all) dias 3l A8ED (e Lalai Ay e

58




shan il A sl g B ludl) ¢
OAQ_)SESQ\USAA\QAMGJAO@ELAO&MQ#?M\df\l.aﬂd);}\jo\ulcua.'\:\g;.ﬂ\ laall e aam ol L
O 8 ) e I ) Gy dRan il il o)) S ) AU 5 HLEY) & 5 Res Al Bolee (B o)) 58 jludl) Al
bay) dss 5 o) Sy Lo Jalats Lain Caagdl Aad ) Jial) Aad (e (il J5 (8 4 jled o5 Le 8L e 5 glal g
&;)ﬂ\wﬁﬁumdmy‘wum@myj\;hs\ul_);y‘uau‘sac;daﬁuue;)d\uy

gl A Bl (8 Jadin Lag ) Lo (el (Blaw (A& "o 53" a3l e ) (8 sy e gl celld e 3 Ole
rdaa A culld L0

Al A allaad 5 Al (o seail o sio Lelexiy Sl sl a¥] e S il Al a3 L3 cud
SN g (e

angl) a1l 1) Qa1 Al (e pellaaall 5 gem S anial o 31 cian il CULSES Jal A 5 2 (pial YL Aan il

Lo (g i Jaall 4 gall) Al Cum (e uialiae (il (s den il oL 2080 o3 Jaiias 1oy gaiilly daa il
L) 0 il A3 2 gl Al pn (380555 Ly Cangl) A0 (1) o) 431 (4 onmy

Janivad 323a%a laas Y3 G alent Loy Guall Zall) cilallaadll o) i @lliy Cosgll Zalll 8 (S Jilia

45k i g3 pellamall ) RS 53 e ) s i ol8 (53 rllaaally (3lai 5 AELY Alaila aa jial)

(A5 all 4,1SN))

59




s Ankil) ¢ jal)

« Gl Jadll ¥

ol claliad) Len il an il Cish (e sadina) Calle¥) slafinly Aul,al e el ¢all 1 b
Eutlal¥] GBS (e dan il Aaedll e daaieal Bl LlY) cilalladl alall LEE) i sasll
a1 il (e A yatasal) DY) 038 (Mt JMA (pe U3 5 2 a1 AR L A el RNy s sl pm Y

Aa yiall 4l

sdiinl) g dgagial)

tA\jUA Oy UA&LILL\.J\ ol U}SSSU_\:\;‘%:\A;)J} L;m\j\ uug\é; Adie YU Jadll 134 Qb@@x&“—mﬁ
ALl (e ALLY1 030 e i Al ol LAY ALt 5 i rgie Uaio) Cam e jial) 2l (ya s 5
ol e 5S35, % ¥ Al ) el

Hadith “Works are Only According to Intentions”’

QM&‘JJMJU—‘Wdﬁmﬂ\gm)uw\wﬁu&@\umﬂ\)&ﬁ\u‘: :&g.\a.“
5 e 5 e S L) 5 iy Jlae ) Lai) "2 5 alas 5 4de 4

It is reported that the leader of the believers Abu Hafs Umar ibn al- | Mokran.G
Khattab may God be pleased with him _ said: I heard God’s | translation :
Messenger, may God’s blessings and peace be upon him, saying:
“Verily works are only according to intentions, and each person (gets)
what he intends. ..
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It is reported from abu abd al-Rahman Abd Allah ibn Umar, may God | Mokran.G
be pleased with father and son, that he said: I heard God’s Messenger | translation
may God’s blessings and peace be upon him, say: ‘Islam is erected on
five cardinals: bearing witness that there is no deity except Allah and
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Muhammad is God’s Messenger, establishing the prayer, paying the
poor due (zakat), making the pilgrimage, and fasting the days of
the month of ramadan’.
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